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Introduction

All praises and thanks belong to Allah, Who has sent down to His
slave the Book and has not placed therein any crookedness. | bear
witness that nothing has the right to be worshiped except Allah
alone, without ﬁartners. He completed for the Muslims their
religion, and He has not placed anr hardshlﬂ_upon them. And | bear
witness that Muhammaa is His slave and His Messenger, the most
complete person in terms of faith, the best of them in character,
and the most superior of them in intellect. O Allah, exalt his rank,
and send peace and blessings upon him and upon his good, pure
family and noble, blessed Companions, the flag bearers of guidance
and radiant lamps. And likewise, upon those who came after them
adnering to the methodology they were upon.

As to what follows:

The following is an explanation of some verses from the Mighty
Book of Allah. I wrote it because, while recmn% the Noble Qurian, |
pass b?/ some verses and some of the treasures therein come to mind;
thus, [ wanted to illustrate those treasures. This goal was achieved—
and all praises belong to Allah—with the writing of this book; and
while ed|t|n? the book, I thought to write concerning some other
verses as well,

This book contains Sﬁeech on verses from chapters in the Qur'an—
all of the suwar which appear before al-Mufassall Most of the verses

L Translator’s note: Al-Hafiz Ibn Hajar  said, “Al-Mufassal starts with Surah Qaf
and goes to the end of the Qur'an, according to the sound opinion. It is called mufassal
because there are many breaks between the suwar, where the basmalah appears, according
to the correct opinion.” (Fat'h al-Bari 2/295. See also Fat'h al-Bari 9/43.)
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TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

cover one topic in that particular surah, and sometimes more than
one topic is discussed In that surah. As for al-Mufassal—which
begins with Surah Qaf—the topics cover a ranﬂe of 15 various
sub,ects. | derived benefit in what | wrote from the books of tafsir
by Ion Jarir, al-Qurtubi, Ihn Kathlr, ash-Shawkanl, and ash-Shinglt|
(may Allah have mercy upon them).

| ask Allah the Exalted to bring about benefit by way of this book,
and to grant me and all the Muslims success to a praiseworthy
ending in this life and the next. May Allah exalt the rank of and
send peace and hlessings upon our Prophet Muhammad and upon
his family and Companions.



Surah al-Fatihah

Verses 1-2

In the name of Allah, the Most Beneficent, the Most
Merciful. All the Eralses and thanks belong to Allah,
the Lord of all that exists.

[Surah al-Fatihah 1:1-2]

Explanation

Surah al-Fatihah is the greatest chapter in the Qur'an, based uFon
the hadith of Abu Sa'id bin al-Mu’alalcollected by al-Bukharl. It
contains the three _catePones of tawhid. tawhid of lordship, tawhid of
divinity, and tawhid o names and attributes.

Tawhid of lordship is tawhid of Allah’ actions, like creation, provi-
sion, giving life, causing death, and other than that from His
actions. This means that Allah is alone in all of His actions; He has
nho _paartnehrs in creating the creation, giving them life, or causing
their death.

1Translator’s note: Narrated from Abu Sa’id al-Mu’ala & that the Messenger of Allah
08 said to him, “I will surely teach you asiirah that is the greatest surah in the Qur'an...”
Then he said, “All the praises and thanks be to Allah, the Lord of all that exists...” It is
the seven oft-repeated verses and the Glorious Qur'an that | have been given.” (Sahih
al-Bukhdri 4474)



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

Tawhid of divinity is tawhid by the actions of the slaves, like suppli-
cation, fear, hope, reliance, seeking refu%e, seeking rain, sacrificing,
and other than that from the actions of the slaves. Allah has imposed
on His slaves that they make all worship sincerely for Him alone.
The creation is not permitted to associate any partners with Allah in
their worship. Just as there is no Creator except Allah, no one who
gives life except Allah, and no one who causes death except Allah,
then likewise, there is no true object of worship except Allah.

Tawhid of names and attributes is to affirm the names and attri-
butes that Allah has affirmed for Himself or that have been affirmed
by His Messenger 4 without distortion, misinterpretation, or
negation, and without saying how or making a likeness or example
for Allah. As Allah the Exalted said:

There is nothing like unto Him, and He is the
All-Hearer, the All-Seer.

[Surah ash-Shura 42:11]
This noble verse is clear proof for the methodology of Ahlus-Sunnah
wal-Jama’ah concerning Allah’s attributes. This methodology is to
affirm His attributes while believing He is above all shortcomm%s,
the

no matter how small or insignificant. In the statement of Allah
Exalted:

And He is the All-Hearer, the All-Seer.
[Surah ash-Shura 42:11]

There is affirmation for the names ‘the All-Hearer, the All-Seer,”
which is proof for the attributes of hearing and seeing for Allah. And
In His statement:

There is nothing like unto Him
[Surah ash-Shura 42:11]



Surah al-Fatihah: Verses 1-2

In this statement, Allah is above resembling His creation in their
attributes. Thus, Allah the Exalted has hearing which is not similar
to the hearing of the creation, and He has sight which is not similar
to the sight of the creation.

Rather, the first verse of this great surah contains all three categories
of tawhid. Tawhid of divinity Is proven in His statement;

All the praises and thanks belong to Allah...
[Surah al-Fdtihah 1:2]
This is because the slave ascribing all the praise to his Lord is worship

olf his Lord and praising Him. And this is from the actions of the
Slaves.

As for tawhid of lordship, it is found in His statement;

..Lord of all that exists.
[Surah al-Fatihah 1:2]

Allah the Exalted is the Lord of everything, and its Creator and
Owner, as Allah the Exalted said:

O mankind! Worship E);our Lord, Who created you
and those who were Dbefore you so that you may
become pious; the one Who has made the earth a
resting place for you, and the sky as a canopy, and
sent down water”(rain) from the sky and brought



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

forth therewith fruits asa provision for you. Then do
not set up rivals with Allah (in worship) while you
know (that He alone has the right to be worshiped).

[Surah al-Bacjarah 2:21-22]
As for tawhid of names and attributes, it is contained in this verse by

way of two names from the names of Allah: His name “Allah” found
in His statement:

<
..to Allah...
[Surah al-Fatihah 1:2]

And His name “the Lord” found in His statement:

..Lord ofall that exists.
[Surah al-Fatihah 1:2]
In this verse, the name “Lord” appears attached to a noun after it;

this name is mentioned in Surah Ya-Sin alone, not connected to a
noun after it in His statement:

A () OF
(It will be said to them), “Peace be on you,” aword
from a Lord (Allah) most merciful,

[Surah Ya-Sin 36:58]

The'dlamin (“all that exists”) is everything other than Allah.Allah,
in His essence with His names and attributes, is the Creator, and
evgr tﬁmg ﬁther than Him is created. Allah said concerning Musa
and Pharaoh:

Pharaoh said, “And what is the Lord of all that

b



Surah al-Fatihah: Verse 3

exists?” Musa said, “Lord of the heavens and the
earth, and all that is between them, ifyou seek to be
convinced with certainty.”

[Surah ash-Shu'ara’ 26:23-24]

Verse 3

The Most Beneficent, the Most Merciful.
[Surah al-Fatihah 1:3]

Explanation

These are two of Allah names indicating the attribute of mercy
for Allah. The name “ar-Rahman” is a name which is not applied
to anyone other than Allah, while the name “ar-Rahim” z}ﬂoears in
the Qur'an applied to Allah and other than Allah as well. Allah said
concerning His Prophet Muhammad fft;

Verily, there has come unto you a messenger from

amongst yourselves. It grieves him that you should

receive any injury or difficulty. He is anxious over

you; for the believers, (he_%s)I full of pity, kind and
merciful.

[Surah at-Tawbah 9:128]

Ibn Kathlr said in his explanation of the statement “In the name of
Allah, the Most Beneficent, the Most Merciful,” which appears in
the beginning of Surah al-Fatihah: “There are some names of Allah
the Exalted which can be used for other than Him, and there are
some names which no one but Allah can be called, like the names

7



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

ar-Rahman, the Creator, the Provider, and names similar to this.”

Verse 4
N $ 4N y
The Owner of the Day of Recompense.
[Surah al-Fatihah 1:4]
Explanation

This indicates tawhid of lordship. Allah is the Lord of everything
and its Owner. To Him helongs the dominion of the heavens an:
the earth and everything between them. He is the Owner of this
world and the Hereafter. Allah the Exalted said:

(14*4 of# ddli aljy
Ljp Y%y
To Allah belonﬂs the dominion of the heavens and

the earth and all that is therein, and He is able to do
all things.

[Surah al-Ma'idah 5:120]
And He said:
% 0

S-P P ~0X) (jj]\ HjE) y
Blessed is He in Whose Hand is the dominion, and
He is able to do all things.

[Surah al-Mulk 67:1]

Yy
i S 41 ] 0 “<dp



Surah al-Fatihah: Verse 5

*{ 0
Say: “Inwhose hand is the realm of all things—and
He protects while none can Frotect a?amst im—if
you should know?” They will say, éA | that belongs)
to Allah.” Say: “How then are you deceived and turn
away from the truth?”

[Surah al-Mu'minun 23:88-89]

The Day of Recompense is the day of reward and reckoning. The
reason He states that He is the Owner of the Day of Recompense,
even though He is the Owner of this world and the Hereatter, is
because on that day, all the creation will submit to the Lord of all
that exists, in contrast to what occurs in this world. In this world,
there are those who transgress and are arrogant. In this world, you
find those who say:

<1ALIM0L)
“I amyour Lord Most High.”2
[Surah an-Nazi‘at 79:24]

And those who say:

“O chiefs! [ know not that y%u have agod other than
me.”
[Surah al-Qasas 28:38]

Verse 5

You (alone) we worship, and you (alone) we ask for

1Translator’s note: This was the statement of Pharaoh.
3Translator’s note: This was the statement of Pharaoh.

9
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help.
[Surah al-Fatihah 1:5]

Explanation

This signifies tawhid of divinity. The object precedes the verbs to
show restriction. Thus, worship is not for anyone other than Allah,
and hellp in those matters which only Allah can do is sought only
from Allah. The first sentence shows that the Muslim performs his
acts ofworship sincerely for the Face of Allah in accordance with the
Sunnah of the Messenger of Allah fH. The second sentence shows
that the Muslim only seeks help in his worldly affairs and the affairs
of the Hereafter from Allah the Exalted.

Verses 6-7
U 4l 1 >
Guide us to the Straight Path,
[Surah al-Fatihah 1:6-7]
Explanation

“Guide us to the Straight Path™—This signifies tawhid of divinity;
this is a supplication, and supplication (dull) is a form of worship.
Allah the Exalted said:

Aol V4 ol A

And the masdjid are for Allah anneL, s0 invoke not
anyone along with Allah,

[Surah al-Jinn 72:18]

10



Surah al-Fatihah: Verses 6-7

This supplication contains the greatest desire of the slave: guidance
to the Straight Path, the J)ath_ that, if adhered to, will remove the
person from darkness and bring them to the light. And they will
prosper with joy and contentment in this life and the Hereafter. The
slave’ need for guidance is greater than his need for food and drink,
because food and drink extend his temporal life while guidance to
the Straight Path increases his everlasting eternal life.

This supplication includes seeking firmness upon the guidance one
has received and seeking additional guidance. Allah the Exalted said:

< Yij* fibTj M o; T Mjjij >
While as for those who accept guidance, He increases

their guidance and bestows on them their piety.
[Surah Muhammad 47:17]

And He said about the Companions of the Cave:

<yt T 1RGyofly

Truly! They were Joung men who believed in their
Lord (Allah), and We increased them in guidance.

[Sdrah al-Kahf18:13]
And He said:

And Allah increases in guidance those who were

guided.
[Surah Maryam 19:76]

FoIIowin? the Straight Path means to adhere to the path of those
whom Allah has favored from the prophets, truthful, martyrs, and
nﬁhteous. They are those who combined knowledge with action.
Thus, the slave asks his Lord for guidance to the Straight Path with
which Allah blessed His messengers and allies. And he asks Him
to make him far away from the path of His enemies—those who
have knowledge but do not act accordingly. And they are the Jews,

i
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upon whom is the anger of Allah. And likewise, those who worship
é”a_h upon ignorance and misguidance, and they are the misguided
ristians.

The hadith which proves that those whom Allah’s anger is upon are
the Jews and those who are misquided are the Christians, is the hadith
collected by at-Tirmidhi (29_541_and other than him!/Shaykh al-Al-
bani collects this narration in his Collection ofAuthentic Narrations
(3263); here you will find the names of some of the scholars who
have mentioned the authenticity of this hadith.

lbn Kathir mentioned in his tafiir of the statement of Allah the
Exalted:

JWHY Fjf o \p) %5y >
< Jjl 0* 31>1 Ojliv
O you who believe! Verily, there are many of the
(Jewish) rabbis and the (Chnsﬂan? monks who

devour the wealth of mankind in falsehood, and
hinder (them) from the path of Allah.

[Surah at-Tawbah 9:34]

“Sufyan bin ‘Uyaynah said, Those who become corrupted from our
scholars resemble the Jews, and those who become corrupted from
our worshipers resemble the Christians.™

Shaykh Muhammad Amin ash-Shingltl  said in his book Adwa’
al-Baydn (53/1): “The Jews and Christians: although they are hoth
astray and they both have the wrath of Allah upon them, the wrath
is specifically upon the Jews, although the Christians share this with
them. This Is because the Jews know the truth [yet] theﬁ deny it
and they purposely implement falsehood. Thus, the wrath is more
specific to their attributes. The Christians are ignorant and dont
know the truth, so misguidance is more specific to their attributes.”

4 Translator’s note: Adiyy bin Hatim said, “The Prophet  said, The Jews are those
whhom A)Ilah‘s wrath is upon, and the Christians are those who have strayed.” (Graded
as hasan.

2



Surah al-Fatihah: Verses 6-7

This clarifies that the following statement refers to the Jews:

Not (the way) of those who earned Your anger...
[Surah al-Fatihah 1.7]

Allah said about the Jews:

So they have drawn on themselves wrath upon
wrath.
[Surah al-Bagarah 2:90]

He also said about them:

Say (O Muhammad): “Shall I inform you of
something worse than that, regarding the recom-
pense from Allah: those (Jews) who incurred the
curse of Allah and His wrath, those of whom (some)
He transformed into monkeys and pigs, those who
worshiped taghiit (false deities); such are worse in
rank, and far more astray from the right path.”

[Surah al-Md'idah 5:60]
And He said:

Certainly, those who took the calf (for worship),
wrath from their Lord and humiliation will come
upon them in the life of this world. Thus do We

13
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recompense those who invent lies.
[Surah al-A'rdf 7:152]

And He clarified that the following verse refers to the Christians:

<j&dl j>
.nor of those who went astray.
[Surah al-Fatihah 1:7]

He said about the Christians:

And do not follow the inclinations of a people who
had gone astray before and misled many and have
strayed from the soundness of the path.

[Surah al-Md'idah 5:77]

What has preceded clarifies that Surah al-Fatihah contains more
than the three categories of tawhid—tawhid of lordship, tawhid
of divinity, and tawhid of names and attributes. Some scholars
categorize tawhid into two categories: tawhid of information and
affirmation, and this contains tawhid of lordship and names and
attributes; and tawhid of seeking and objective, and this is tawhid of
divinity. There is no contradiction between the two different classifi-
cations of tawhid. Ibn Abil-Tzz said in The Explanation ofal-'Agidan
at- Tahawiyyahs\ “The tawhid which the messengers of Allah called
to, that which was sent down in the Books, is of two categories:
t%Whltd of information and affirmation, and tawhid of seeking and
objective.”

The first category is affirming the reality of the essence of the Lord
the Exalted, His attributes, His actions, and His names. And He has
no likeness or similitude in any of that, as He has said about Himself

5Pp. 42-43

14



Surah al-Fatihah: Verses 6-7

and as His Messenger said about Him. The Qur'an has clearly stated
this with complete clarity, as is found in the first part of Surah
al-Hadid, Surah Ta-Ha, the end of Surah al-Hashr, the begmnmg
of Surah as-Sajdah, the beginning of Surah Ali Tmran, all of Sura
al-Ikhlas, and other than that.

The second cate%ory_ is tawhid of seeking and objective (tawhid of
worship), like what is contained in Surah al-Kafirun and His state-

ment;

Vijjus MEIN il s5)
lau; an Vi Yi
bb ljtgM PGjix Ol all hbjl liajy

< oyiiil

Say (O Muhammad): “O People of the Scripture

(Jews and Christians), come to a word that is just

between us and you, that we worship none but

Allah, and that we associate no partners with Him,

and that none of us shall take others as lords besides

Allah.” Then, if they turn awaY_, say. “Bear witness
that we are Muslims.”

[Surah Ali “Imran 3:64]
And the beginning of Surah az-Zumar;

al Czlkl dIl 3 j*Jb ol™J1 lid dpi bl)

Indeed, We have sent down to you the Book, [0
Muhammad], in truth. So worship Allah, [being]
sincere to Him in religion.

[Surah az-Zumar 39:2]

Likewise, this category of tawhid is found in the end of Surah az-Zu-
mar, the be%mnmg, middle, and end of Surah Yunus, the beginning
and end of Surah al-A'af, and various verses in Surah al-An’am.

15



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

Most of the suwar in the Qur'an contain all the categories of tawhid-
rather, all the suwar in the Qur'an contain them. The Qur'an either
mentions information about Allah, His names, attributes, and
actions—and this is tawhid of knowledge and information (tawhid
of lordship and names and attnbutesg—or it calls to the worship
of Allah alone without partners and the prohibition of worshiping
anything other than Him, and this is tawhid of seeking and objec-
tive (tawhid of worship).

The Qur'an contains commands and prohibitions in order for the
slaves to adnere to the obedience of Allah, and that is from the rights
of tawhid and its perfection. It contains information of His honor-
ing the ﬁeople of tawhid—how He treated them in this life and
honors them in the Hereafter. This is the reward of tawhid. It has
information about the people of shirk, and how He dealt with them
in this life and the punishment for them in the Hereafter. This is
the recompense for those who abandon tawhid. Therefore, all of the
Qur'an contains tawhid, its rights and its rewards, and the position
of shirk, its people, and their recompense.

“All the ?raises and thanks belong to Allan, the Lord of all that
exists™ s tawhid.

“The Most Beneficent, the Most Merciful” is tawhid.
“The Owner of the Day of Recompense” is tawhid.
“You (alone) we worship, and you (alone) we ask for help” is tawhid,

“Guide us to the Straight Path; the path..” is tawhid which
comprises ofaskmthor guidance to the path of the people of tawhid,
those whom Allah has favored.

“Not (the path)[ of those who earned Your anger, nor of those who
went astray”— These are those who abandoned tawhid.

Due to the ?reat_ status of Surah al-Fatihah and what it contains of
tawhid of Allah in His lordship, His divinity, His names and attri-
butes, and seeking guidance to the Straight Path—which the Muslim
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Surah al-Fatihah: Verses 6-7

needs more than any other need he has, and its necessi(tjy Is greater
than any necessity he has— for this reason, it is prescribed to recite it
In every rakab of prayer,

The Messenger of Allah % said:

aajil \'X " 'y
There is no prayer for the one who does not recite the opening of
the Book.6

The Prophet  said:
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“Whoever offers a prayer in which he does not recite Umm al-Kitab
(al-Fatihah), it is defective”—and he said it three times. It was said
to Abu Hurayrah, “(What |f?] we are behind the imam?” He said,
“Recite it to yourself, for I heard the Messenger of Allah % say,
‘Allah said, “I have divided praYer between Myselfand My slave into
two halves, and My slave shall have what he has asked for. When
the slave says, ‘All the praises and thanks be to Allah, the Lord of
all that exists,” Allah sa}/_s, ‘My slave has praised Me.” And when
he says, ‘The Most Beneficent, the Most Merciful,” Allah says, ‘My

6Sahib al-Bukhari 756; Sahih Muslim 393
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TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

slave has extolled Me.” And when he says, ‘The Owner of the Day of
Recompense,” Allah says, ‘My slave has glorified Me—and on one
occasion, He said, ‘My slave has submitted to My power.” And when
he says, ‘You (alone) we worship, and You (alone) we ask for help,’
He saKs, ‘This is between Me and My slave, and My slave shall have
what he is asking for.” And when he says, ‘Guide us to the Straight
Way. The way of those on whom You have bestowed Your grace, not
(the way) of those who earned Your anger, nor of those who went
astray,” He says, ‘This is for My slave, and My slave shall have what
he has asked for.”” 7

The meaning of the statement of Allah in this Hadith Qudsl: “And
when he says, “You (alone) we worship, and You (alone) we ask for
help,” He sa%/s, ‘This Is between Me and My slave, and My slave shall
have what he is asking for.”” The first sentence, “You (alone) we
worship,” contains worship, and this belongs to Allah. The second
sentence contains the slave requesting aid from Allah, and Allah
favors him by granting his request.

Our Shaykh Muhammad Amin ash-Shingiti used Surah al-Fati-
frah to prove the validity of Abu Bakr’ rule 1ii. He said in his book
Adwa al-Baydn\ “From these verses, we extract the validity of Abu
Bakr as-Siddiq’s rule M, because he is included amongst those Allah
commanded us with in the seven oft-repeated verses in the Great
Quran (meaning al-Fatihah). This is because we ask Him to guide
Us to their path, so this proves that their path is the Straight Path.
This is in His statement. ‘Guide us to the Straight Way; the way
of those on whom You have bestowed Your grace.” And from those
whom Allah has bestowed His grace upon are the truthful, and it
has been clarified to us that Abu Bakr iii is from the truthful. So it
is clear that he is from those upon whom Allah has bestowed His
?race,_those to whose path Allah has commanded us to ask Him
or guidance. So there remains no doubt that Abu Bakr is upon the
Straight Path, and his rule is valid.”8

Sahih Muslim 395
"Adwa al-Bayan 51/1
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Surah al-Bagarah

Verse 1

Alif-ldm-mim
[Surah al-Bagarah 2:1]

Explanation

Allah oFens 29 suwar from the Qur'an—the first of them being
Surah al-Bagarah—with the disconnected letters Fal-hurufal-muqa-
ttatit). Concerning these letters, | mention the following points:

The disconnected letters which appear in the beginning of the Suwar
are: sad (< ko), lam (JO, ha (f), sin (<>), ha (A)’i % ra (j), alif(\),
mim (f), nun (o), qdf(S), ta (), ayn (£-), and kdf(").

These are 14 letters. All of these letters are combined in one state-
ment (for ease of memorization): or J-

The letter which is mentioned the least is kdf it only appears
once in Surah Maryam. The letter which appears the most is mim
(<), it appears in 17 places.

1Translator’s note: These sentences are comprised of all the disconnected letters which
appear at the beginning of various chapters of the Qur'an. Their only purpose is to make
it easier to memorize the letters, so translating these sentences is of no consequence.
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These disconnected letters are divided into five categories:
1) Single letters: These letters aresad ~ qdf(j)), and nun (<j).

2) Two letters: These letters are ta ha (aL), ta sin (>, yd sin
and ha mim (fd).

~3) Three letters: aliflam mim (), aliflam rd (jll), and ta sin
mim

4) Four letters: aliflam mim sad and aliflam mim rd
(J-n).

5) Five letters: kafhaya &yn sad and ha mim &yn sin
qdf{"c- "d).

It is well known among many of the scholars concerning the
meaning of these letters that they say: “Allah knows best the Intent
of these letters.” There is a reference to the Qur'an2in all but four
of these suwar that start with these disconnected letters; these four
are Maryam, al-Ankabut, ar-Rum, and al-Qalam. In these chapters,
the Qur'an is referenced at the end of Suran Maryam, ar-Rum, and
al-Qalam, and in the middle of Surah aMAnkabut.

|t5 understood that this alludes to the miracle of the Qur'an. This
is because the Qur'an is comprised of the same letters used by the
Feople in their speech, but despite this, they are not able to use these
etters to produce any speech similar to the Quran.

lbn Kathlr said in his tafsir of Surah al-Bagarah: “Some scholars
say that these letters are mentioned in the beginning of the surah to
clarify the miracle of the Qur'an, and to show that the creation is
incapable of producing anything similar to it, despite the fact that
the Qur'an is comprised of the same letters they speak with. This was
mentioned by ar-Razl in his tafsir, narrated from al-Mubarrid3and

- Translator’s note: For example: The statement of Allah the Exalted, “Alif-lam-mim.
This is the Book about which there is no doubt” (Surah al-Bagarah); and the statement
of Allah the Exalted, “Qdf By the Glorious Qur'an” (Surah Qaf).

1Translator’s note: He is Abul-'Abbas Muhammad bin Yazld al-Azdl, born in 210 AH.
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Surah al-Bagarah: Verse 1

a group of other scholars. Al-Qurtubl narrated this viewpoint from
al-Farra4and Qutrubb Az-Zamakhsharl agreed with this viewpoint
in his book Al-Kash 'shdf6 This was also the viewpoint of the Imam
and scholar Abul-Abbas Ibn Taymiyyah and our Shaykh al-Hafiz
Abul-Hajjaj al-MizzF; he narrated this to me from Ibn Taymiyyah.”

lbn Kathlr continued, saying: “For this reason, every surah that
opens with these letters will certainly mention the triumph of the
Qur'an and clarify its miracle and greatness. This is known by inves-
tigation and study. This occurs in 29 suwar. For this reason, Allah
the Exalted said:

<0 M ocZjy iijio >
Alif-ldm-mtm. This is the Book about which there is
no doubt.

[Surah al-Bagarah 2:1-2]

“Likewise, there are other verses proving the correctness of this
viewpoint of the aforementioned scholars, for those who study this
matter carefully. And Allah knows best.”

Verse 2

{ A y dddi)
This is the Book about which there is no doubt...
[Surah al-Bagarah 2:2]

4Translator’s note: He is Abu Zakariyya al-Farra, born in 144 AH.
" Translators note: He is Abu ‘All Muhammad, who died in 206 AH.

6Translator’ note: Ibn Taymiyyah said, “As for az-Zamakhshari, his tafiir is loaded with
innovation upon the methodology of the Mutazilah...” (Collection of Fatdwd 13/386-
387)

Translator’ note: He is Jamal ad-DIn Abil-Hajjaj Yusuf bin Abdir-Rahman al-Mizzi,
born in 654 AH.
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TREASURES FROM THE NOBLE QUR'AN! TAFSIR OF SELECT VERSES

Explanation

“The Book” is the Qur'an. The letters alif-lam (JI) preceding the
word “Book™ are to affirm what is already understood, meanln% the
Book you understand is being referred to in your mind. The phrase
“the Book™ is mentioned a great deal in the %urfan,_ and the intent
is the Great Qur'an. This is mentioned in the beginning of Surah Ali
Tmran, Yunus, Yusuf, ar-Rad, al-Hijr, ash-Shu’ara, an-Naml, al-Qa-
sas, Lugman, as-Sajdah, az-Zumar, Ghafir, az-Zukhruf, ad-Dukhan,
al-Jathiyah, and al-Ahqaf. Allah the Exalted said in Surah Maryam:

And mention in the Book...

This is mentioned in Surah Maryam five times.8 And this is
mentioned in other verses, as well.

The phrase “the Book™ is mentioned in singular form with the intent
of the collective noun, meaning “the Books,” like in the statement of
Allah the Exalted:

It is not righteousness that you turn your faces
towards eastand (or) west (in prayers); but righteous-
ness is (the quality of) the one who helieves in Allah,
the Last Day, the angels, the Book, and the proph-

"Translator’s note: “And mention in the Book (the story of) Maryam” (verse 16); “And
mention in the Book Ibrahim. Verily! He was a man of truth, a prophet” (verse 41);
“And mention in the Book Musa. Verily! He was chosen and he was a messenger (and)
a prophet” (verse 51); “And mention in the Book Ismail. Verily! He was true to what
he promised, and he was a messenger (and) a prophet” (verse 54); “And mention in the
Book Idris. Verily! He was a man of truth (and) a prophet” (verse 56).
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Surah al-Bagarah: Verse 2

ets...
[Surah al-Bagarah 2:177]

And the statement of Allah the Exalted:
jiHz Jlpidji 373 di g-ilji oisr >

Mankind was one community and Allah sent proph-
ets with glad tidings and warn_m?s, and with them
He sent the Book in truth.

[Surah al-Bagarah 2:213]
And His statement:

0ES3 A djjlj olldh lib' eL’l Ib )

Indeed, We have sent Our messengers with clear
proofs, and revealed with them the Book and the
Balance.

[Surah al-Hadid 57:25]

The intent of “the Book” in these verses is “the Books” (plural). The
letters alif-lam (J') preceding the word “Book” is known as “encom-
pa_ssmﬁ a genus.” In Surah an-Nisa, the phrase “the Book™ comes
with the meaning of the Qur'an and the Books (plural), in the same
verse. Allah the Exalted said:

Jbu I\ I 1*5 E>

< IRt ]

O you who believe! Believe in Allah, and His

Messenger (Muhammad), and the Book (the Qur'an)

which He has sent down to His Messentger, and the
Book which He sent down to those before (him).

[Surah an-Nisa" 4:136]
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And His statement:

And We have revealed to you, (O l_\/IuhammadJ,_the
Book in truth, confirming that which preceded it of
the Book and as a criterion over it,

[Surah al-Md'idah 5:48]

The meaning of “the Book™ in the first part of the verse is the
Quran, and the meaning of “the Book™ in the second part of the
verse is the Books sent down by Allah to the previous messengers
before the Qur'an.

Many times in the Qur'an when “the Book” is mentioned, it refers
to the Torah.

Verse 2

..quidance for the righteous...
[Surah al-Bagarah 2:2]

Explanation

The righteous are those who adhere to.tagwa of Allah. Taqwa,
according to the Arabic language, is derived from the word that
means protection. It is to place a barrier to protect you between you
and that which you fear, just as someone would protect himself from
the sun by using something as shade from its heat, or protect himself
from the cold by wearing thick clothing, or protect himself from
thorns and harmful things on the ?round by wearing shoes. As for
the Islamic meaning of taqwa of Allah, then it is for the individual
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Surah al-Bagarah: Verse 2

to place between himselfand the anger of Allah a barrier to protect
himself from Allah’ anger. That is accomplished by obeying His
commands and staying away from His prohibitions.

The linguistic meaning of taqwa is general while the Islamic meaning
is a portion taken from the general meaning. Often, the legislative
meaning of a word is a portion taken from the linguistic meaning
of a word. An example of this is “fasting.” The linguistic meaning Is
to refrain from everything, while in the legislative meaning, refrain-
ing is specified. Thus, it means to refrain from eating, drinking, and
everything that invalidates fasting from the entrance of Fajr until
the setting of the sun. Another example is “Hajj"—the linguistic
meaning Is applied to every journey; the Ieg?lslatwe_meanmg 0
journey to the Ancient House, perform .tawvz/around it, and perform
the other specific rites of Hajj- The linguistic meaning of ‘Umrah is
applied to every visit; the legislative meaning is to visit the ancient
house to perform tawaf, and walking between Safa and Marwah.

Taqwa of Allah is His command to the early and later generations.
Allah the Exalted said:

Han \jgy

And verily We have instructed those who were given
the scripture before you and yourselves to fear Allah,

[Surah an-Nisd" 4:131]
Allah explained to us that taqwa is the best provision. He said:

And take a provision (with you) for the journey, but
the best provision Is taqwa.

[Surah al-Bagarah 2:197]

He made every good and happiness in this world and the Hereafter
aresult of tagwa. He said:
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i \J\] >
So be afraid of Allah; and Allah teaches you.
[Surah al-Bagarah 2:282]

And He said:
fid jaa uji 0i \p\ u)
< - >SA

O you who believe, if you fear Allah, He will grant
you a criterion and will remove from you your
misdeeds and forgive you.

[Surah al-Anfdl 8:29]
And He said:

fejx? 0 i AS )

And whosoever fears Allah and keeps his duty to

Him, He will make a way for him to_get out (from

every difficulty). And He will provide him from
(sources) he never could imagine.

[Surah at-Taldg 65:2-3]
And He said:

<EL&Tj#] Ajiia 7% >sd aji L >

And whosoever fears Allah and keeps his duty to
Him, He will remit his sins from him, and will
enlarge his reward.

[Surah at-Taldq 65:5]
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Surah al-Bagarah: Verse 3

Verse 3

A 3_4*/\ /\yyyl
Those who beligve in the unseen
[Surah al-Bagarah 2:3]

Explanation

The linguistic meaning of “unseen” is everything hidden from man.
The legislative meaning of “unseen” is that which is not known except
by way of revelation. Examples of this are the information concern-
ing the beginning of creation, the messengers and their nations,
and information concerning future events such as the appearance
of Yajuj and Ma'juj (Gog and Magog?, the Beast, the Dajjal, and
other events. Likewise, the unseen Includes what occurs inside the
graves from bliss and torment, what occurs after the resurrection,
the gathering, the reckoning, weighing of the deeds, the bridge over
the Hellfire, Paradise and the bliss prepared within it, the Hellfire
and the punishment prepared within it. The “unseen” includes that
which man is not able to see, such as the angels, thejinn, and what
is in the heavens.

Beliefin the unseen is from the foundational beliefs found in the six
Blll_ars of faith explained in the well-known hadith of Jibrll. These
eliefs are beliefin Allah, His angels, His Books, His messengers, the
Day of Judgment, and divine decree (the good of it and the bad of

it).
Beliefin Allah’s names, attributes, and actions, and knowing? how to

roperly worship Him, is only known by way of revelation from the
00k of Allah the Exalted and from the Sunnah of His Messenger

m.

Beliefin the angels, the origin and fashion of their creation, the jobs
they are entrusted with, and other information about the angels is
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all from the knowledge of the unseen.

Beliefin the messengers, knowing some of their names, their nations,
and what occurred between the messengers and their nations, is
from the knowledge of the unseen.

Beliefin the Books, knowledge of them, knowing the names of these
Books and the messengers these Books were sent to, is from knowl-
edge of the unseen.

Belief in the Last Day, knowledge of what occurs in the |%raves from
bliss and punishment, the terror which will occur after the resurrec-
tion, the gathering, the Pond, the reckoning, the scales, Paradise and
the Hellfire—all of this is from knowledge of the unseen.

Beliefin divine decree is from the knowledge of the unseen—every-
thing written in the Preserved Tablet from what Allah has already
prewousI?/ decreed, and no one knows it except Allah. Thus, whatever
Allah wills to happen will happen, and whatever He does not will to
hagpen will not hapﬁen. Mankind does not know the decree until
it befalls them, or when theﬁ are informed that it will occur in the
future by the truthful one who is trusted (Prophet Muhammad Ift).

Due to the great status of belief in the unseen, Allah made it the first
attribute of the pious mentioned in His statement;

A guidance for the righteous, those who believe in

the unseen, establish Prayer, and spend out of what

We have provided for them, and those who believe in

what has been revealed to you, [O Muhammad], and

what was revealed before you, and of the Hereafter
they are certain [in faith].

[Surah al-Bagarah 2:2-4]
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Surah al-Bagarah: Verse 16

Verse 16

0r3 Ui \yjM lifiji >

These are they who have purchased misguidance for
the price of guidance, so their commerce was profit-
less. And they were not guided.

[Surah al-Bagarah 2:16]

Explanation

This verse is about the hypocrites and how they desired misguidance
and were pleased with it for themselves, and how they abandoned
quidance and turned away from it. Thus, what they desired led
them astray, and thez did not profit from their commerce, nor did
they prosper from the guidance they abandoned. For this reason,
Allah said “...s0 their commerce was profitless. And they were not
ﬁUIded.” In the Arabic Ian?uage, when mentioning something which
nas been purchased, the letter bd is ﬁlace_d before the thing given
in exchanged for the purchased merchandise, thus this is the price
given in exchange for it. Allah said in another verse concerning some
of the disbelievers:

Those are the)flwho have hought the life ofthis world
at the price of the Hereafter. Their torment shall not
be lightened nor shall they be helped.

[Surah al-Bagarah 2:86]
And His statement;

Ollodl) 5
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Those are they who have purchased error at the price

of%mdance, and torment at the price of forgiveness,

So how hold they are (for evil deeds which will push
them) to the Fire.

[Surah al-Bagarah 2:175]

Thus, the letter ba in these sentences is placed before the thing which
|?] g|l\5/enI ug or abandoned. Similar to this is the statement of Allah
the Exalted:

And (remember) when you said, “O Musa! We
cannot endure one kind of food. So invoke your
Lord for us to bring forth for us of what the earth
grows—its herbs, its cucumbers, its garlic, its lentils,
and its onions.” He said, “Would you exchange that
which is better for that which is lower?

[Surah al-Bagarah 2:61]

They gave up that which was better for them: the manna’ and
quails.D

“Translator’ note: Imam as-Satli said in his tafiir of this verse: “"Al-manna is a collective
noun which includes all good provision obtained without any hardship, such as ginger,
truffles, and bread.”

DTranslator’s note: “And We shaded you with clouds and sent down on you al-manna
and quails, (saying): ‘Eat of the good lawful things We have provided for you.”” (Surah
al-Bagarah 2:57)
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Surah al-Bagarah: Verses 21-22

\Verses 21-22

fa\j faU Ajji fa Vgl \tf )
s i 0 jje]
oA -l il sIL EBSI A

O mankind! Worship your Lord, the one Who
created you and those who were before you so that
you may become pious; the one Who has made the
earth a resting place for you, and the sky asa canopK,
and sent down water (rain) from the sky and brought
forth therewith fruits as a provision for F){pu. Then
do not set up rivals with Allah (in worship) while
you know.

[Surah al-Bagarah 2:21-22]

Explanation

These two verses contain the first command that Allah made within
the mushat. This is the command to worship Allah, and this is the
?_reatest of all commands given. These verses likewise contain the
irst prohibition that Allah made, and it is the prohibition of associ-
ating partners with Allah and setting up rivals for Him. This is the
greatest thing He prohibited. These verses contain the command to
adhere to tawhid &ure monotheism), which is the worship of Allah
alone and abandoning the worship of anyone or anything other
than Him. That is in the first verse: “Worship your Lord,” and at
the end of the second verse: “Then do not set up rivals with Allah
(in worship) while you know.” This is the meaning of “nothing has
the right to be worshiped except Allah.” His statement “Then do not
set up rivals with Allah” is the meaning of “nothing has the right
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to be worshiped,” while His statement “Worship your Lord” is the
meaning of “except Allah.”

These verses establish tawhid of Iordshilo, as Allah created them and
those who came before them, and He placed the earth beneath them
and the heavens above them. He is the One who sent down rain
from the sky and brought forth from the earth their provision. The
intent for establishing tawhid of lordship is so that the disbeliev-
ers whom the Prophet m was sent to would adhere to tawhid of
divinity. So just as you are well aware that there is no Creator except
Allah and no Provider except Allah, then likewise there is nothing
that deserves to be worshiped except Allah. In many places in the
Qur'an, the tawhid which the dishelievers agree with Is mentioned
so that they will acceﬁt the tawhid which they oppose. For example,
the statement of Allah the Exalted:

Is not He (better than your gods) Who created the
heavens and the earth, and sends down for you
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Surah al-Bagarah: Verses 21-22

water (rain) from the shy, whereby We cause to grow
wonderful gardens full of beauty and delight? It
is not in your ability to cause the growth of their
trees. Is there any god with Allah? Nay, but they are a
people who ascribe equals (to Hlm?]! snot He (be_tter
than your gods) Who has made the earth as a fixed
abode, and has placed rivers in its midst, and has
Blaced firm mountains therein, and has set a barrier

etween the two seas fof salt and sweet water%. IS
there any god with Allah? Na?;, but most of them
know not. 1s not He (better than your gods) Who
responds to the distressed one when he calls Him,
and Who removes the evil, and makes you inheritors
of the earth, generation after generation. Is there
any god with Allah? Little is that you remember!
Is not He (better than ){our gods) Who guides you
in the darkness of the land and the sea, and Who
sends the winds as heralds of glad tidings, oing
before His mercy (rain)? Is there any god with Allah
High Exalted be Allah above all that they associate
as partners éto Him)! Is not He (better than your
so-called gods) Who originates creation, and shall
thereafter repeat it, and Who provides for ?/ou from
heaven and earth? Is there any god with Allah? Say:

“Bring forth your proofs, ifyou are truthful.”

[Surah ati-Naml 27:60-64]
In the first part of these verses, tawhid of lordship—which the dishe-
lievers agree with—is mentioned, while what is desired from them
is mentioned at the end of the verse, which is to adhere to tawhid

of divinity. That is in His statement “Is there any god with Allah?”
Abdullah bin Mas’ud M asked the Prophet 0

AU Lioyjjd dbolp  clilii!

“What is the greatest sin in the sight of Allah?” [The Prophet] said,
“That you set up a rival with Allah even though He alone created
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you."1l

Verse 23

3 W Ny 14 0 ¥
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And if you are in doubt concerning that which We

have sent down to Our slave, then produce a chapter

of the like thereof, and call your supporters and
helpers besides Allah, if you are truthful.

[Surah al-Bagarah 2:23]

Explanation

These verses explain the miracle of the Qur'an which was sent down
to them. They were the most eloguent of people with the best profi-
ciency in the Arabic language, and they were challenged to produce
just one chapter similar to [the Qur'an], The shortest chaf)ters in
the Quran are Surah al-Asr, Surah al-Kawthar, and Surah al-Ikhlas.
Despite this, they were not able to produce anything like it. Initially,
this challenge was to produce something similar to the Qur'an, then
it was lessened to producing ten chapters similar to it, and then the
challenge was to produce only one chapter similar to it. And this
remains an ongoing challenge. Allah has clarified to us that even if
mankind and jinn cooperate in an attempt to produce something
similar to the Qur'an, they will never be able to do so. Allah the
Exalted said:

i gi* $ J

Sahih al-Bukhari 4477: Sahih Muslim 257
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Surah al-Bagarah: Verse 23

Say: “Ifmankind deadjinn were together to produce
the like of this Qur'an, they could not produce the
like thereof, even if they helped one another.”

[Surah al-Isrd" 17:88]

The most eloguent and most proficient practitioners of the Arabic
Iané;uage affirmed the eloguence of the Qur'an. Jubayr bin Mut’im
said.

When | heard him recite: “Were they created b)(] nothing, or were
they themselves the creators? Or did they create the heavens and the
earth? Nay, but they have no firm belief. Or are the treasures of your
Lord with them? Or are they the tyrants with the authority to do as
they like? Or have they a stairway (to heaven), by means of which
they listen? Then let their listener ]groduce some manifest proof,”2
my heart was about to take flight.

And Jubayr  said:

and that was the first time faith entered my heart. 4
As for what is mentioned by an-Nazam the MutaziliteBconcerning

2 Surah at-Tur 52:35-38
BSunan Ibn Majah
#Sahih al-Bukhdri 4023

5 Translator’s note: He is Abu Ishaq Ibrahim bin Sayyar bin Hani an-Nazam the
Mu'tazilite, born between the years 160 and 185 AH.
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his belief known as “sarfahwhich states that the Arabs previously
had the ahility to produce something similar to the Qur'an, but they
lost this ability when the challenge was issued—this statement is false
and incorrect. Because if they prewouslﬁ had the abl|lé>/ to do so,
they would have been able to return to what they wrote down before
the challenge rendered them incapable, from their eloguent speech
which they used to compete with one another in the marketplace,
They could have selected some of their speech to rival the Qur'an.
But they did not do this because they did not have any speech to
rival the Qur'an,

From the concise, eloquent s?eech of the Arabs is that which is
mentioned in the science of halaghahxa

Killing is the best preventive measure for killing.

There appears in the Noble Qur'an a verse which carries this
meaning, and it is the statement of Allah the Exalted:

{ (Op&]y
And there is for you in Ie?al retribution [saving of]

lite.,
[Surah al-Bagarah 2:178]

The sentence taken from the science of balaghah is not free of defects
in the language and the meaning. As for the defect in the language, it
is because it is comprised of three words yet |t_reBeats the same word
twice. As for the defect in the meaning, this is because all Killing is
not the best preventive measure for Killing; rather, some killing is
what causes killing and fl?htmg. As for the verse mentioned in the
Quran, it mentioned legal retribution. It prevents k|II|_nF and saves
life. This is because the person who knows he will be killed as retri-
bution for taking someone life will be prevented from killing, thus
his life will be spared as well as the life of the other person.

BTranslator’s note: This is science of the Arabic language, often referred to as rhetoric
or eloquence.

36



Surah al-Bagarah: Verses 24-25

The one who attempts to produce anything similar to the Qur'an
will return disappointed. His inability will be manifested, or he will
produce something that will display his stupidity.

From the first benefits mentioned by ash-Shawkani in his expla-
nation of the heginning of Surah al-Ma’idah is his sag_m_g: “It (the
(%ur‘an) contains eloquence which renders human ability incapa-
ble, in addition to its inclusion of several verdicts like fulfilling the
trust; ﬁ_erm_lttlng camels, cattle, and sheeﬁ, with the exclusion of
that which is not permissible; prohibiting hunting within the limits
of the sanctuary, and allowing what is outside the sanctuary. It has
been narrated concerning a discussion among some philosophers
from Canada that agroup of them said to one of them, ‘O wise one,
work with us to produce our own Qur'an.” He replied, ‘Okay! [ will
work on my portion.” He disappeared for a number of days and then
he returned. He said, ‘BY Allah, Iam not able, and no one has the
ability to do so! Veerily, | opened the mus'hafand turned to Surah
al-Ma'idah. What | opened in this chapter spoke of fulfilling the
trust and the prohibition of violating it; it allowed certain matters
in general and then mentioned the exceptions, then it spoke of His
power and wisdom. All of this was contained in just two lines. No
one is able to produce anything similar to this.”

\Verses 24-25

il Vo gl oun
1jilT JLj 0 jojisd] Q-
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But if you do it not, and you can never do it, then
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fear the Fire whose fuel is men and stones, prepared
for the dishelievers. And give glad t|d|ngs to those
who believe and do righteous good deeds, that for
them will be ﬁardens under which rivers flow. Every
time they will be provided with a fruit therefrom,
they will say, “This is what we were provided with
before,” and they will be given things in resem-
blance, and they shall have therein purified mates,
and they will abide therein forever.

[Surah al-Bagarah 2:24-25]

Explanation

In these two verses, Allah combined the promise and the threat,
and hope and fear. In many verses in the Noble Qur'an, these are
combined in two or more verses so that the Muslim can worship his
Lord by combimng fear and hoEe. The scholars have spoken about
combining fear and hope b% making a comparison to the two wings
of a bird: 1fboth wings are healthy, the bird will fly easily, but if one
of the wings is defective, it will not be able to fly. From those verses
which combine hope and fear is the statement of the Exalted:

Jjjy>-u a y
Ap ifij ILiib \/& | Al
40 Jjalu- L8

And whoever follows My %uidan_ce, there shall be no
fear on them, nor shall they grieve. But those who

dishelieve and belie Our signs, such are the dwellers
of the Fire; they shall abide therein forever.

[Surah al-Bagarah 2:38-39]
And His statement;

0%3 0 A )
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Surah al-Bagarah: Verses 24-25

Then whoever follows My guidance shall neither go
astray, nor fall into distress and misery. But whoso-
ever turns awaK_from My reminder, verily, for him is
a life of hards Iﬁ’ and We shall raise him up blind

on the Day of Resurrection.

[Surah Td-Hd 20:123-124]
And His statement:

Know that Allah is severe in punishment, and that
Allah is Oft-Forgiving, Most Merciful.

[Surah al-Md'idah 5:98]
And His statement:

[fthey belie you (Muhammad), say you: “Your Lord
is the owner of vast mercy, and never will His wrath
be turned back from the people who are criminals.”

[Surah al-An'am 6:147]

And at the end of Surah al-An’am, He says:

Surelyyour Lord is swift in retribution, and certainly
He is Oft-Forgiving, Most Merciful.

[Surah al-An'am 6:165]
And His statement in Surah al-ATaf;
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Verily, your Lord is quick in retribution, and
certainly He is Oft-Forgiving, Most Merciful.

[Surah al-A'rdf 7:167]
And His statement:

Ui y

[0 Muhammad], inform My servants that truly, |
am the Oft-Forgiving, the Most-Merciful. And that
My torment is indeed the most painful torment.

[Surah al-Hijr 15:49-50]
And His statement:

N ETTY )
But verily, your Lord is full of forgiveness for

mankind despite their wrongdoing. And verily, your
Lord is (also) severe In punishment.

[Surah ar-Ra'd 13:6]
And His statement:

Nothmg Is said to you (O Muhammad) exce,ot what

was said to the messengers before you. Verily, your

Lord is the possessor 0 _for?|vene_ss, and (also) the
possessor of painful punishment.

[Surah Fussilat 41:43]
And His statement:

40



Surah al-Bagarah: Verses 24-25
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But in the Hereafter (there is) a severe torment, and

(there is) forgiveness from Allah and (SHIS) good

pleasure, whereas the life of this world is only a
deceiving enjoyment.

[Surah al-Hadid 57:20]
And His statement:

<®A J, oo ™~ ~ 0;>

Verily, the pious will be in delight. And verily, the
wicked will be in the blazing Fire.

[Surah al-Infitdr 82:13-14]
And His statement;

So whosoever does good equal to the we_iPht of an
atom shall see it. And whosoever does evil equal to
the weight of an atom shall seg it.

[Surah az-Zalzalah 99:7-8]

And there are other verses like these as well. Ahlus-Sunnah apﬁly
the verses which mention the promise of forgiveness and those that
mention the threat of punishment. Thus, they deem the person who
commits major sins to be a believer with deficient faith—a believer
by wa%/_of his faith and a sinner due to his major sin. They do not
view nim to have ahsolute_complete faith, nor do they remove
faith from him completely. This contrasts with the Murji‘ah, those
who apply the texts mentioning the promise of forgiveness while
neglecting the texts that mention the punishment. Consequently,
they consider the person who commits major sins to be a believer
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with complete faith. They say, “As long as faith is present, it will
not be harmed by sins, just as obedience will not benefit as long
as disbelief is present!” Ahlus-Sunnah are also in opposition to the
Khawari] and Mu?azilah, those who_appIK the texts mentioning the
threat of punishment while neglecting the texts that mention the
promise of forgiveness. Thus, they believe faith is removed from the
person who commits major sins, and they say that he will remain in
the Hellfire forever! The Murji‘ah are negligent while the Khawarij
and Mutazilah are extreme, while Ahlus-Sunnah wal-Jamaah are
balanced upon the middle course. They are safe from neglect and
extremism. Al-Khattabl  said, “Do not go exceed the bounds in
any affair; both sides of the extreme are blameworthy.”

Verse 28

MU &yl ph oyjkj CJ&)
4 p p

How can you dishelieve in Allah? Seeing that you

were dead and He gave you life. Then He will give

you death, then again will brm? you to life, and then
unto Him you will return.

[Surah al-Bagarah 2:28]

Explanation

In this verse, Allah the Exalted mentions two deaths and two lives.
The first death is when the person is in the womb as a drop of
seminal fluid, then a blood clot, then a lump of flesh, before the
soul is breathed into him. The first life is after the soul is hreathed
into him. The second death is when his soul is taken from his body
when his lifespan expires. The second life is when the people are
resurrected from their graves. These verses clarify the two lives and
the two deaths. Allah the Exalted said:
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Surah al-Bagarah: Verse 33
Xds'sli SaRTTRII
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They will say, “Our Lord! You have made us to die
twice, and You have given us life twice! Now we
confess our sins, then Is there any way to get out (of

the Fire)?”
[Surah Ghafir 40:11]

These noble verses necessitate tawhid of divinity, which is to single
out Allah with worship and abandon associating partners with Him,
and that is by affirming tawhid of lordship. Allah is the Creator, the
One who gives life and causes death.

Verse 33

(Jtai illl fJ u Jii)
oijuisi C7¥ N fia jit fjl 315
’ Uj U flr-
He said, “O Adam! Inform them of their names,”
and when he had informed them of their names,
He said, “Did I not tell you that I know the unseen

in the heavens and the earth, and | know what you
reveal and what you have been concealing?”

[Siirah al-Bagarah 2:33]

Explanation

These noble verses clarify the vastness of Allah’s knowledge. He
knows the unseen matters of the heavens and the earth. He knows
what His slaves conceal and what they reveal, and nothing is hidden
from Him in the heaven or in the earth.

43



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

Absolute knowledge of the unseen is something which is restricted
to Allah the Exalted; thus, no one shares this quality with Him.
Allah the Exalted said:

<liti B ofjicul
Say: “None in the heavens and the earth knows the

unseen except Allah.”
[Surah an-Naml 27:65]

And He said:

Uj N IfILy A Y
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And with Him are the keys ofall that is hidden; none

knows them but He. And He knows whatever there

is in (or on) the earth and in the sea; not a leaf falls,

but he knows it. There is not a grain in the darkness

of the earth or anything fresh or dry, but is written
In a clear record.

[Surah al-An'am 6:59]
And He said:

v0 \SA A >
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(He alone) is the All-Knower of the unseen, and He

reveals to none His unseen. Except to a messenger

(from mankind) whom He has chosen, and then He

makes a band of watching guards (angels) to march
before him and behind him.

[Surah al-Jinn 72:26-27]
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Surah al-Bagarah: Verse 33
And He said about His messengers:

jUp X iSuryty i £ >

On the Day when Allah willvaather the messengers

together and say to them, “What was the response

you received?” They will say, “We have no knowl-

edge; verily, only You ahredtdhe All-Knower of all that
IS hidden.”

[Surah al-Ma'idah 5:109]

He said about His prophet Ibrahim:
J* I VANEIVAN )
i X] A ot
“O our Lord! Certainly, You know what we conceal

and what we reveal. N_othingi on the earth or in the
heaven is hidden from Allah.”

[Surah Ibrahim 14:38]

He informed us concerning His prophet Nuh:

“And | do not say to you that with me are the
treasures of Allah, nor that | know the unseen.”

[Surah Hud 11:31]

He commanded His prophet Muhammad 0 to tell his people that
he did not know the unseen. Thus, he said:

ciiuii u Xitj* Xj Vs >
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Say (O Muhammad): “I possess no power of benefit

orhurt to mrselfexcept as Allah wills. 1f I had the

knowledge of the unseen, I should have secured for

myself an abundance of wealth, and no evil should
have touched me.”

[Surah al-A'rdf 7:188]

Allah explained that the information found in the Qur'an concern-
ing the previous nations was not obtained by the Prophet 0 hecause
he witnessed it—rather it was only given to him by revelation from
Allah tge Exalted. After mentioning the story of Nuh in Surah Hud,
He said:

This is of the news of the unseen which We reveal

unto you (O Muhammad?l;_ neither you nor your

people knew them before this. So be patient. Surely,
the (good) end is for the pious.

[Surah Hud 11:49]
At the end of the story of Yusuf, He said:

This is of the news of the unseen which We reveal

by inspiration to you (O Muhammad). You were not

(present) with them when the% arranged their plan
together, and (also while) they were plotting.

[Surah Yusuf12:102]

This means you were not with the brothers of Yusuf as the%/ spoke
among themselves about killing him or tossing him into the well
rather, you received this information from Allah the Exalted. This is
similar to what Allah said concerning Maryam:
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Surah al-Bagarah: Verse 33

This is a part of the news of the unseen which We
inspire %ou with (O Muhammad). You were not with
them when they cast lots with their pens as to which
of them should be qhar%ed with the care of Maryam,
nor were you with them when they disputed.

[Surah Ali "Imran 3:44]
And He said about Musa:

And you (O Muhammad) were not on the western
side {of the Mount), when We made clear to Musa
the commandment, and you were not among those
present. But We created generations, and lon
were the ages that passed over them. And you (
Muhammad) were not a dweller among the people
of Madyan, reciting Our verses to them. But it is
We Who kept sending &mess_engers%. And you (O
Muhammadg were not at the side of the Tur (Mount)
when We did call. But (you are sent) as a mercy from
your Lord, to give warning to a people to whom no
wamer had come before you, in order that they may
remember or receive admonition.

[Surah al-Qasas 28:44-46]
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This means he did not witness the events of the past; rather, he
was only informed about them through revelation from Allah
the Exalted, so it was as though he witnessed it with his eyes. The
Prophet  said:

A U DA* 1AA A’

il J lit
As it relates to Musa, he is @ man with a brown complexion and
curly hair, riding a red camel reined with a strong rope. It is as if |

am [ooking towards him as he is going down in the valley saying, “I
am at Your service, my Lord.” T/

And he said:
all] Ztr Aib (Jp j !
Ui iU Ali>-

It is as though | am looking at Yunus, on a red she-camel, wearing
awoolen cloak and holding the reins of his she-camel, woven from
palm libers, passing through this valley, reciting, “I am at Your
service, my Lord.”

Allah revealed mani/ matters of the unseen to His Prophet 0, but
He did not reveal all of the unseen to him, because no one knows all
the affairs of the unseen except Allah,

The Prthet 0 did not know the location of the necklace that

A'ishah lost.
A * *
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TSahih al-Bukhdri 5913
18 Sahih Muslim 420
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Surah al-Bacjarah: Verse 33
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|t was narrated that ‘A'ishah borrowed a necklace from Asma' and
lost it. The Messenger of Allah Ht sent a man (to look for it) and
he found it; then the time for prayer came, but they did not have
any water, so the Bra ed and then complained about that to the
Messeng_er of Allah 0. Then Allah revealed the verse of tayammum.
Usayd bin Hudayr said to A'ishah, “May Allah reward KQU with
good, for by Allah, there has never happened to you anything that
¥ou dislike except that Allah brought something good for you and
or the Muslims through it.”9

If the Messenger of Allah i8S had known the unseen, he would have
told them in the beginning that the necklace was under the camel,
an_((Jj he would not have sent them to search for it. The Prophet «§
said:

i qa al Ujli Calyoj Ar>AIP> 0 A

0

You people present your cases to me, and some of you may be more
eloquent and persuasive in presenting their argument. So, if I give
someones right to another K/\/_rqnglﬁ) because of the latter’ presen-
tation kof_th% case, 1 am only giving him a piece of Fire; so he should
not take it.

Ifhe had known the unseen, he would have known which of the two
disputants was speaking the truth and which was speaking falsely.

Ayoung girl was beating the duff and singing, until she said:

% |57 A ts?
And there is among us a prophet who knows what will occur tomor-
FOw.

1Sahih al-Bukhdri 329; Sahih Muslim 367
0 Sahih al-Bukhdri 2680
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The Prophet  responded by saying:

IS
Stop saying that, and say what you were saying before.2

It has been affirmed that the Prophet Ife did not know what was
going to happen to some of his Companions after him. He said;

Some of mz Companions will come to me at my pond, and after |
recognize them, they will then be taken away from me, whereupon |
will saﬁ, “My companions!” Then it will be said, “You do not know
what they innovated after you.”2

The “Companions” intended in this hadith are those who apostated
after the death of the Prophet M and were thus killed at the hand of
the army led by Abu Bakr as-Siddlq iH. This was the war against the
apostates.

As for the statement of al-Busayrl3in the poem Al-Burdahl4 “This
world and the Hereafter are part of what you (Prophet Muhammad)
control, and part of your knowledge is the knowledge of the
Preserved Tablet and the Pen.” This is exaggeration that Allah and
His Messenger are not pleased with. This type of statement is only
said about Allah. Allah is the only one who controls this world and

2 Sahih al-Bukhari 5147
2 Sahih al-Bukhari 6582
B Translators note: He is Muhammad bin Said bin Hammad as-Sunhajl, born in 608

24 Translators note: This is a famous poem excessively praising the Prophet  Shaykh
Ibn Baz said, “He (al-Busayri) described the Prophet 5S as having knowledge of the un-
seen, part of which is knowledge of what is in the Preserved Tablet and the Pen. This is
blatant kufr and ultimate exaggeration; we ask Allah to keep us safe and sound. If he died
believing that and did not repent, then he died in the worst kind of kufr and misguid-
ance.” (Fatawd ash-Shaykh Ibn Baz, 6/370-371)
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Surah al-Bagarah: Verse 33

the Hereafter, and from His knowledge is the knowledge of the
Preserved Tablet and the Pen. The texts which have been presented
clearly prove that man does not know the unseen.

As for the angels, Allah negates knowledge of the unseen for them in
His statement:

I o Wu @Y @i e »

They (angels) said, “Glory be to You, we have no
knowledge except what you have tau?ht us. Verily, it
is You, the All-Knower, the All-Wise.”

[Surah al-Bagarah 2:32]

As for thejinn, Allah negates knowledge of the unseen for them in
His statement:

M3 xy . JBUojjl alp Uldai liii)
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Then when We decreed death for him (Sulayman),
nothing informed them (jinn) of his death except a
little worm ofthe earth, which kept (slowly) gnawing
away at his stick, so when he fell down, thejinn

saw clearly that if they had known the unseen, they
would not have stayed in the humiliating torment,

[Surah Saha' 34:14]
And He said about them:
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And we know not whether evil is intended for those
on earth, or whether their Lord intends for them a
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Right Path.
[Surah al-Jinn 72:10]
Verse 47
“Hait N JCI NI\ Nt
S A

O Children of Israel! Remember M}/ favor which |
bestowed upon you, and that | preferred you over
the nations.

[Surah al-Bagarah 2:47]

Explanation

The intent of “the nations whom the Children of Israel were favored
over” are those durlngi their era. The best nation of all is the nation
of Muhammad iS. Allah the Exalted said:

0 1
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You are the best of people ever raised up for
mankind; you enjoin the good and forbid the evil,
and'you believe in Allah,

[Surah Ali "Imran 3:110]
And He said:

i 1o 01008
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Thus, We have made you a middle (balanced)
nation, that you be witnesses over mankind and the
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Surah al-Bagarah: Verse 47

Messenger (Muhammad) be awitness over you.
[Surah al-Bagarah 2:143]

The best of this ummah are the Companions of the Messenger of
Allah §?.

The Companions and the Children of Israel were both tested with
what theﬁ_feared and what they desired. The Companions were
patient while the Children of Israel were not patient.

QOur shaykh, Shaykh Muhammad al-Amin ash-Shinqiti ~ said:

That which proves the virtue of the ummah of Muhammad |1 over
the Children of Israel is the test that exposed their virtue. This
test was based upon what they feared and what they desired. The
Companions were tested with what they feared and tempted by
what they love, and the Children of Israel were tested with what
they feared and tempted by what they love.

As for the fear that Allah tested the Companions of Muhammad H
with, it was when they fought the Battle of Badr. Abu Sufyan was
the leader ofa Iarﬂe pagan caravan carrying goods that the Quraysh
had stolen from the Muslims when they migrated to Madlnah. The
Prophet H sent an army to mtercegt the caravan, but the caravan
had already passed Madlnah. Abu Sufyan learned of the Muslims’
plan and sent an army to meet them in retaliation. The Prophet
H informed his Companions about the army that was comm% to
attack them, and he desired that the Muslim army leave Madlnah to
confront the pagan army.

Al-Migdad said, “I swear by Allah, if you were to take us to Bark
al-Ghimad we will surely fight those who are there alongside you. If
you order us to plunge our horses into the sea, we would do so. We
will not say to you as the people of Musa said to Musa: ‘o go, you
and your Lord, and fight you two.” But we shall fight on your right
and on your left, and in front of you and behind you."2

When the Prophet H repeated his statement, Satl bin Mu’adh said,
» Sahih al-Bukhdri 3952
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“It is as though you would like for us, the Ansar, to say something.”

This was because when the Ansar gave the pledge at al-A.gabah, they
pledged to protect everything inside the city of MadInah, and not
what was outside of MadInah. So the Prophet tH informed them
that he did intend them by his statement.

Satl responded by saying, “I swear by Allah, we are surely a people
who are patient in warfare, and truthful when encountering the
enemy! | swear by Allah, we do not dislike facing your enemies
with you, and you will surely see from us that which will make you

happy.”

This is in contrast to the Children of Israel when they were tested
with fear. Allah mentions how they responded in Surah al-Ma'idah.

pALiv ¥ A pIgh

They said, “O Musa! In it (this holy land) are a
people of great strength, and we shall never enter it
till they leave it; when they leave, then we will enter.”

[Surah al-Ma'idah 5:22]
And they said to Musa
NS Bill I b i)
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They said, “O Musa! We shall never enter it as long
as they are there. So go you and your Lord and fight
you two; we are sitting right here.”

[Surah al-Ma'idah 5:24]

,Fk_sh]‘or the test of desire, the Children of Israel were tested with
ishing:



Surah al-Bagarah: Verse 47

0
| AN @
lyis' Uj iUis'C ArdjElin §
OylAU

And ask them (O Muhammad) about the town that
was by the sea, when they transgressed in the matter
of the Sabbath (Saturdag); when their fish came to
them openly on the Sabbath day, and did not come
to them on the day they had no Sabbath. Thus, We
made a trial of them, for they used to rebel.

[Surah al-A'raf 7:163]

Their greed and desire to eat the fish provoked them until they trans-
gressed the bounds. Thus, Allah transformed them into monkeys.

As for the Companions of the Prophet ife, Allah tested them with
desire during the tmrah of Hudaybiyyah. They were prohibited
from hunting while in a state of inram. All the animals that the
would hunt, and the birds big and small, came out in flockslike
never before, even entering their dwellings. And not one manfrom
among them trans,ﬂressed the bounds, and none of them hunted
while n a state of Inram.

Allah the Exalted said:
il fiojfei \y$ 15 &>
AR 4l alyj

O you who believe! Allah will certainly make a trial

of you with something in (the matter of) the game

(hunted animals) that is well within reach of¥our

hands and your lances, that Allah may test who fears
Him unseen.

[Surah al-Md'idah 5:94]

Thus, not one man from the Companions hunted. In these two tests
of desire to hunt, the Children of Israel transgressed the bounds and
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were thus transformed into monkeys, while the Companions feared
Allah. Likewise, in the test of fearing the enem?/, the Companions
were steadfast and ﬁatient while the Children of [srael were cowardly.
This proves that the Com?anions are better than the Children of
Israel. And there is no difference of opinion concernin% this. This
clarifies to us that the statement “| preferred you over the nations”
refers to the nations of their era.&

[End ofShaykh ash-Shingitid speech]

Verse 61

And they were covered with humiliation and miserK,

and they drew on themselves the wrath of Allah.

That was because they used to dishelieve the signs

of Allah and they killed the prophets unjustly. That

was because they disobeyed and used to transgress
the bounds.

[Surah al-Bagarah 2:61]

Explanation

His statement “killed the prolohets unjustly™—the phrase “unjustly”
is known as an “indispensable description.”2 This is a description
which makes the matter completely clear, and it does not have a
connotation or assumption. Thus, this verse shows that the killing of

% Tafiir ash-Shingiti 1/57-60

Z Translators note: Shaykh ‘Uthaymin said, “The ‘indispensable description’ (Ta,;11
is the description which is binding (£}V) and it is not possible that the matter
could be any other way.” (Explanation ofthe ‘Aqgidah ofAhlus-Sunnah wal-Jamaah)
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a prophet has no justification at all; meaning, Killing a prophet will
always be unjust. And it is never understood that killing a prophet
Is ever justified. This verse is similar to another verse in which Allah
the Exalted says:

Verily! Those who disbelieve in the signs of Allah and

kill the prophets unjustly, and kill those men who

order just dealmgs—tannourt\ce to them a painful
orment.

Indignity is put over them wherever they may be,

except when under a covenant éof protection) from

Allah, and from men; they have drawn on themselves

the wrath of Allah, and destruction is put over them.

This is because they disbelieved in the signs of Allah
and killed the prophets unjusdy.

[Surah Ali "Imran 3:112]
And His statement:

Because of their breaking the covenant, and their
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rejecting the signs of Allah, and their killing the
prophets unjustly...

[Surah an-Nisa' 4:155]

Another verse that contains an indispensable description is the state-
ment of Allah:

ajj -Up 4LLw
And whoever invokes besides Allah another deity for

which he has no proof, then his account is only with
his Lord.

[Surah al-Mu'minun 23:117]
This means that it is from the very essence of the person who calls
upon other than Allah that he will never have any proof or justi-
fication for doing so. And there is no undertone, connotation, or
suggestion that calling upon other than Allah is allowable if the

person has proof, because there will never be proof for calling upon
other than Allah.

Allah said:

Verily, We did send down the Torah to Musa; therein
was guidance and light by which the prophets, who
submitted themselves to Allahs will...

[Surah al-Md'idah 5:44]

This means that the prophets submitted in compliance to Allah the
Exalted, as Allah said about Ibrahim

When his Lord said to him, “Submit,” he said, “I
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have submitted myselfto the Lord of all that exists.”
[Surah al-Bagarah 2:131]

And His statement concerning Ibrahim and Ismail:

“Our Lord! And make us submissive unto You, and

of our offspring a nation submissive unto You, and

show us our rites, and accept our repentance. Truly,

You are the One WhR/I acce tls repentance, the Most
ercitul.”

[Surah al-Bagarah 2:128]
And His statement;

Or were you witnesses when death approached
Ya'qub? When he said to his sons, “What will you
worship after me?” They said, “We shall worship
your God, the God of your fathers—Ibrahim,
Ismall, Is hag—One God, and to Him we submit.”

[Surah al-Bagarah 2:133]

There are two types of descriptions: the indispensable description
and the specific description. The verses that are examples of the
indispensable description have been previously mentioned. As for
the specific description, it is a description that has a connotation or

undertone.
An example is the statement of Allah the Exalted:
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It is not for a believer to kill a believer except (that
it be) by mistake, and whosoever Kills a believer by
mistake, he must set free a believing slave,

[Surah an-Nisa' 4:92]

The description “believing slave” carries the inference that freeing a
non-Muslim slave will not be atonement for this sin.

The indispensable description and the specific description are
combined in the statement of Allah the Exalted:

Your stepdaughters under your guardianship, born
ofyour wives with whom you have been intimate.

[Surah an-Nisa' 4:23]

The connotation can be found in His statement “with whom you
have been intimate.” Thus, the daughters of the wife who is divorced
before the husband has been intimate with her are not prohibited
for him. This is explained in the following sentence:

But there is no sin on you if you have not heen
intimate with them.

[Surah an-Nisa' 4:23]

His statement “your stepdaughters under your guardianship™ is the
indispensable description which has no undertone or connotation.
This is because it is prohibited for the man to marry his stepdaugh-
ter whether she is under his guardianship or not. This is proven by
what the Prophet H? said to his wife:
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So do not give me the proposal of marriage of your daughters and
sisters.B

His statement (‘jyour daughters” means all the daughters of the
wife—this includes her daughters, the daughters of her sons, and the
daughters of her daughters.

Verse 104
b>i! Upf, viie v LIlT 2jjl \s u)

O you who believe! Say not (to the Messenger),

“Rdind” (in Arabic, it means: “Be careful; listen

to us, and we listen to you,” but in Hebrew it is an

insult) but say, “ Unzun;] d (make us understand) and
ear.”

[Surah al-Bagarah 2:104]

Explanation

This is the first verse in the Qur'an in which Allah the Exalted begins
with a call to the believers. There are close to 90 verses that begin
with a call to the believers. The last of these verses is the statement of
Allah in Surah at-Tahrlm:

O you who believe! Turn to Allah with sincere repen-
tance!
[Surah at-Tahrlm 66:8]

From Surah al-Hadid to Surah at-Tahrlm, there are verses that
begin with a call to the believers, except for Surah at-Talag. And this

25ahih Muslim 1449
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chapter contains a call to the believers in the verse:

<

So fear Allah and keep your duty to Him, O men of
understanding who have believed! Allah has indeed
sent down to you a reminder.

[Surah at-Talag 65:10]

Ibn Kathlr mentions a narration from lbn Mas'ud iii concerning
the verses that hegin with a call to the believers. He said, “When you
hear Allah saying, ‘O you who helieve,” listen attentively, because it
is either some good you are being commanded with or some evil you
are being prohibited from.”

And Ibn Kathir said in his tafsir ofthis verse:

Allah the Exalted prohibits the believers from imitating the disbe-
lievers in their statements and actions; this is because the Jews would
Use m_etaﬁhor in their speech with the intent of an insult. Upon
them is the curse of Allah. If they want to say, “Listen to us,” they
instead say, “Heed us,” using a play on words which carries a derisive
connotation. As Allan the Exalted said:

A il
Among those who are Jews, there are some who
displace words from (their) right places and say, “We
hear your word (O Muhammad) and disobey,” and,

“Hear and let you (O Muhammad) hear nothing.”
And ‘Rdina” with a twist of their tongues and as
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a mockery of the religion. And if only they had
said, “We hear and obey,” and, “Do make us under-
stand,” it would have been better for them, and
more proper; but Allah has cursed them for their
isbelief, so they believe not except a few.

[Surah an-Nisa' 4:46]

Likewise, when they would give the greeting, they would say “May
death be upon you.” For this reason, we have been commanded to
respond to them bK saying, “And upon you.” And our supplication
Is answered while their supplication is not answered.

The intent is that Allah the Exalted has prohibited the believers from
imitating the disbelievers in statement and action. He said, “O you
who believe! Say not, ‘Rdind,” but say, ‘Unzurnd (make us under-
stand) and hear.””

[End oflbn Kathirs speech]

A double entendre or deliberate ambi%uity is when the speaker
intends a particular meaning knowing that the listener will under-
stand something else. It is permissible to utilize this when there is
a need to do so, and if rights will not be violated in doing so and
no one will be harmed. ‘Umar bin al-Khattab M said, “Is there not
in ambiguity that which will suffice the Muslim from needing to
lie?”D And “Imran bin Husayn said, “Verily, ambiguity in speech is
an alternative for lying.”

Anas bin Malik said:

Adab al-Mufrad 884
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The Messenger of Allah % approached Madinah with Abu Bakr,
nde behind him. Abu Bakr was an elderly man known to the
preop e, while the Messenger of Allah % was an unknown youth.

hus, if @ man met Abu Bakr, he would say, “O Abu Bakr! Who is
this man in front ofyou?” Abu Bakr would say, “This man shows me
the wag.” One would think that Abu Bakr meant the road, while in
fact, Abu Bakr meant the way of virtue and good.3)

Verse 120

Never will the Jews nor the Christians be pleased
with you (O Muhammad) till you follow their
religion. Say: “Verily, the guidance of Allah—that
is the (onlyfgmdan_ce. And ifyou (O Muhammad)
were to follow their desires after what you have
received of Knowledge, then you would have against
Allah neither any protector nor any helper.

[Surali al-Bagarah 2:120]

Explanation

These verses contain clear proof that the disbelievers from the Jews
and Christians will not be satisfied or pleased with the Muslims until
they renounce the truth and guidance which ther are upon. Thus,
we see some Muslims during this era displaying Islam in a manner
that will impress the disbelievers. One method of doing this is for
them to say that jihad is only for defensive purposes and there is

0Sahih al-Bukhdrt 3911
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no offensive jihad, even though that which proves defensive jihad is
clearly present in the text of the Book and the Sunnah, like the Battle
of Uhud, and that which proves offensivejihad. The offensive jihad
is when the Muslim ruler orders the army to enter the non-Muslim
lands to invite them to Islam or to invite them to live under Muslim
rule and pay the tax of protection. This is so the non-Muslims can
witness firsthand the justice of Islam and the good it brings, so this
will be a reason for them desiring to enter Islam. So how can there
on(liv be defensive jihad when during the time of the Prolo_het ill—
and after him—the Muslim armies entered the non-Muslim lands,
reaching as far as India, Sindh, East China, and the Atlantic Ocean?!

So aIthou%h some Muslims make this false claim, it is not enough
to make the dishelievers Eleased with them; rather, they will not be
pleased with them until t eY. do what Allah mentioned in this verse,
which is to follow their religion, transverse upon their methodol-
ogy, and follow their democracy which they believe is based upon
freedom of rellglon and freedom of opinion—following their ways
in mockery of the noble messengers (peace he upon them%, especially
the best ot them, our Prophet Muhammad Us,

S0, ‘Umar sent us (to Khosrow) appointing Nu'man bin Mugarrin
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as our commander. When we reached the land of the enemy, the
representative of Khosrow came out with forty thousand warriors,
and an interpreter got up saying, “Let one of you talk to me!”
Al-Mughirah replle , “Ask whatever you wish.” The other asked,
“Who are you?" Al-Mughirah replied, “We are some People from
the Arabs; we used to live a hard, miserable, disastrous life. We used
to suck animal skins and date stones due to hunger. We used to wear
clothes made of camel fur and goat hair, and we used to worship
trees and stones. While we were in this state, the Lord of the heavens
and the earth—elevated is His remembrance and majestic is His
highness—sent to us from among ourselves a prophet whose father
and mother are known to us. Our Prophet, the _essen%erofour
Lord, has ordered us to fight you until you worship Allah alone or
gixejizyah (protection ta%; and our_Prthet has informed us that
our Lord sa?/s: ‘Whoever amonﬁst us is killed shall go to Paradise to
lead such a [uxurious life as he has never seen, and whoever amongst
us remains alive shall become your master.”3

Verse 133

Or were you witnesses when death approached
Ya'qub? When he said to his sons, “What will you
worship after me?” They said, “We shall worship
your God, the God of your fathers—lbrahim,
lsma'il, Is'haq—One God, and to Him we submit.”

[Surah al-Bagarah 2:133]

Sahih al-Bukhdri 3159, 3160
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Explanation

Allah the Exalted mentioned Ismail among the fathers of Ya'qub,
even though he was his uncle. Ibn Kathir said, “This is from the
standpoint of giving preference® to one wording over another if
their meaningis are connected, because Ismail was his uncle. It was
nFrrhated by al-Qurtubl that an-Nahas said, The Arabs call the uncle
“father.””’

This is similar to the statement of Allah the Exalted:

<0 usB 0 A )
So the angels prostrated, all of them together, except

Iblis.
[Surah al-Hijr 15:30-31]

Iblis was given the same command that was given to the angels. They
were commanded to prostrate to Adam. And Iblis was blameworthy
for disobeying the command. This is because he used to resemble
them, so he was dealt with as they were dealt with and given the
same command. The difference is that Iblis was from the ”nn. He
was created from fire while the angels were created from light.

The Prophet Ht said to ‘Umar;

<0l jUu- ol u

Did you not know that the uncle of a person is the replica of his
father?3

2Translators note: In the Arabic language, this is called at-taghlib (,'nU'll); this is to use
one word over another if their meanings are connected, and the meaning of the chosen
word would be understood as referring to both. For examgle: saying “parents” (
which has the form of the dual from father, but it refers to both the father and mother.

BSunan Abi Dawud 1623

67



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

Verse 137

of" £ X0 0 ! \
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So if they believe like that which you believe, then

they are rightly guided, but if they turn away, then

they are only ‘in opposition. So Allah will suffice

you against them. And He is the All-Hearer, the
All-Knower,

[Surah al-Bagarah 2:137]

Explanation

He said, “So if they believe like that which you believe.” To be “like”
something means to be the same, with the same reality. Thus, this
statement means: If they helieve exactly like you believe, then they
are rightly guided. Allah the Exalted said:

There is nothing like unto Him, and He is the
All-Hearer, the All-Seer,

[Surah ash-Shura 42:11]

Thés means there is absolutely nothing similar to Allah. And Allah
said:

JKAIU liift j1j 0 Nufc Qj y
40
Truly, this is the supreme success! For the like of this
let the workers work.

[Surah as-Saffat 37:60-61]
The phrase “for the like of this” means “for this.”

68



Surah al-Bagarah: Verse 143

Allah said:

0
A IS il 4L lyui A
Then let them produce a recital like it (the Qur'an),
if they should be truthful.
[Surah at-Tiir 52:34]

This means: let them produce a recital equal to it in its flawless liter-
ary Arabic and eloquence. And they have no ability to do so.

Verse 143

< Ip diL' J>a 2yS)\
And We made the giblah which you used to face, so
We may know those who followed the Messenger
(Muhammad) from those who would turn on their

heels.
[Surah al-Bagarah 2:143]

Explanation

The knowledge of Allah encompasses everything. There is nothing
hidden from Him in the earth nor in the heavens. He does not
receive new information about a matter ofwhich He did not already
have eternal knowledge. Allah the Exalted said:

{
Your God is only Allah, the One. None has the right
to be worshiped but He. He has full knowledge of

69



TREASURES FROM THE NOBLE QUR'AN: TAFSiR OF SELECT VERSES

all things.
[Surah Td-Hd 20:98]

And He said:
LT S . L
ji an 0ij *.$ Uji or i>ugj
<dp %-. Jki iu-i
That you may know that Allah has power over all

things, and that Allah surrounds (comprehends) all
things in (His) knowledge.

[Surah at-Taldg 65:12]
And He said:

A t IP'
He created all things and He is the All-Knower of
everything.
[Surah al-An"dm 6:101]

As for this verse: “And We made the giblah which you used to
face, so We may make known those who followed the Messenger
(Muhammad) from those who would turn on their heels,” and verses
similar to it, like the statement of Allah:

And what struck you on the daK the two armies met
was by permission of Allah, that He might make
evident the [true] believers.

[Surah Ali 'Imran 3:166]
These verses do not mean that Allan will acquire some information
that was not already from His eternal knowledge. The intent is only

to make it known to the people, and as a result, based upon this,
they will receive reward or punishment,
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QOur shaykh, Shaykh Muhammad al-Amin ash-Shinqiti mi'&, said:

The ignorant person maK surmise that Allah the Exalted benefits
from information and thus gains knowledge which He did not
Erewously have. But Allah is far above such a thought; rather, Allah

as complete knowledge of all things before they occur. Allah clari-
fied that He is in no need of information to inform Him of anything
In His statement:

So that Allah might test what is in your breasts, and
examine that which was in your hearts, and Allah is
All-Knower of what is in the breasts.

[Surah Ali "Imran 3:154]

His statement “and Allah is All-Knower of what is in the breasts”
after His statement “So that Allah might test what is in your breasts”
is clear-cut proof that there is no new information that He gains that
was not already in His etenal knowledge. Allah is far above such
a thought. This is because the One who is the All-Knower of what
IS in the hearts has no need for information. This verse explains all
the verses wherein Allah mentions testing His creation. Thus, His
statement “so We may know” means to manifest knowledge which
will result in a reward or a Punishment, and this does not negate the
fact that He already had full knowledge of it before it occurred. The
benefit of the test is to make it manifest to the people. As for the
One who knows the secrets and the ﬁrivate meetings— He has full,
complete knowled%tle of everything that will occur, and nothing is
hidden from Him.

[End ofShaykh ash-Shingitié speech]

JAdwa'al-Bayan 1/103
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Verse 177

It is not righteousness that you turn your faces

towards eastand (or) west (in praﬁers); but righteous-

ness is (the quality of) the one who believes in Allah,

the Last Day, the angels, the Book, and the proph-
ets.

[Surah al-Bagarah 2:177]

Explanation

This verse is proof for five of the six pillars of faith, which are: belief
in Allah, His an?els, His Books, His messengers, and the Last Day.
And proof for all six pillars of faith can be found in the hadith of
Jibrll when he asked the Prophet ffe about faith. He said, “It is to
believe in Allah, His angels, Is Books, His Messenger, and the Last
Day, and to believe in divine decree—the %ood of it and the had of
it."5This is the first hadith in “The Book of Faith.”

These five pillars of faith are also mentioned in the statement of
Allah the Exalted:

The Messenger (Muhammad) believes in what has
been sent down to him from his Lord, and (so do)
the believers. Each one believes in Allah, His angels,

» Sahih Muslim 93
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His Books, and His messengers. They say, “We make
no distinction between one another of His messen-
gers,” and they say, “We hear and we obey, (We seek)
Your forgiveness, our Lord, and to You is the return.”

[Surah al-Bagarah 2:285]

His statement “and to You is the return” alludes to beliefin the Last
Day.

Belief in these five pillars is also mentioned in the statement of the
Exalted:

] c?i }
A lu’ Juii
And whosoever dishelieves in Allah, His angels,

His Books, His messengers, and the Last Day, then
Indeed he has strayed far away.

[Surah an-Nisa" 4:136]

The Book and the Sunnah often combine belief in Allah and belief
in the Last Day, like in the statement of Allah:

(And) ifyou differ in anx/}hing amongst yourselves,
refer it to Allah and His Messenger, ifyou believe in
Allah and the Last Day.

[Surah an-Nisa' 4:59]
The Prophet  said:
05" jij ij\Sr dr oS A
\Jp- il
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He who believes in Allah and the Last Day, let him not harm is
neighbor; and he who believes in Allah and the Last Day, let him
honor his guest; and he who believes in Allah and the Last Day, let
him speak good or remain silent.3

The reason for combining these two is that belief in Allah is the
principle foundation upon which the other pillars are built, and
everything that we must believe in is built upon this principle. Thus,
mentioning belief in the Day of Judgment with it is to bring atten-
tion to the recompense and reward for our actions. I our actions are
good, the reward shall be good; if our actions are evil, the recom-
pense shall be evil. Thus, the Muslim J)erforms ?ood deeds found
within the texts, hoping for reward, and he stays far away from sins
and prohibitions, fearing the punishment.

Verse 230
ajlp [ >Gijy 4 s lgsll Jli A
N& ojU fj
A all ijjJ- dJlijj alll Sydui-

And if he has divorced her (the third time), then
she is not lawful unto him thereafter until she
has married another hushand. Then, if the other
hushand divorces her, it is no sin on either of them
that they reunite, provided they feel that they can
keep the limits ordained by Allah. These are the
limits of Allah, which He makes plain for the people
who have knowledge.

[Surah al-Bagarah 2:230]

% Sahih Muslim 47
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Explanation

|f the hushand divorces his wife with an irrevocable divorce, she is
not permissible for him until another man marries her while desir-
ing to keep her as his wife, but then the second husband divorces
her after intimacy. The statement “until she has married another
hushand” means that she is intimate with another husband. This is
proven by the hadith of A'ishah:

3§ cl* o133 la& p Y] ihc yrj &
y ANl JU il gz i 0L 'jfjl
Ajil 313 UL*1A y )

A man divorced his wife three times, then another man married her
and divorced her before consummating the marriage with her. Her
first husband wanted to remarry her, and the Prophet ill was asked
about that. He said, “No, not until the second husband tastes of her
sweetness what the first one tasted.”3

The word nikdh Lmarriage) carries the meaning of intimacy,

and it also carries the meaning of the marriage contract. It% said,

“So-and-so married the daughter of so-and-so,” meaning they

ﬁerformed the marriage contract. It is also said, “So-and-so married
is wife,” meaning he was intimate with her. Most of the time that

the word nikdh (marriage) is mentioned in the Qur'an, it carries the

rEnealni(rjlg of the marriage contract. Like in the statement of Allah the
xalted:

D oH -jll BLIyT yill 1*5 b >
A OJPy
O you who believe! When you marry believing

women and then divorce them before you have
sexual intercourse with them...

[Surah al-Ahzdb 33:49]

Sahih Muslim 1433
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Verse 238

Al ol j L[ gl | A
.
Guard stricdy the prayers, especially the midd|e best
prayer. And stand before Allah with devotion.

[Surah al-Bagarah 2:238]

Explanation

These noble verses contain the command to preserve the five daily
prayers. Emphasis is placed on the middle prayer by mentioning it
separately even though it is one of the five daily prayers. This is to
draw special attention to it. Allah mentioned some attributes of the
believers and completed this with His statement;

And those who strictly guard their prayers.
[Surah al-Mu'minun 23:9]

And He said in Surah al-Ma’ari;

And those who carefully maintain their prayer.
[Surah al-Ma'arij 70:34]

The scholars differ concerning which prayer is the middle prayer.
The most correct statement is that the middle prayer is Asr prayer.
This is proven by the hadlth of Al Al said:

| j allp ad hA] J C)A
i &
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LIUdlj Ajts*l

The Messenger of Allah 0 said on the day (of the Battle) of Ahzab,
“They diverted us from saying the middle prayer, Asr Brayer. May
Allah fill their houses and graves with fire.” He then observed this
prayer between the two evening prayers, Maghrib and Tsha'.3

lbn Mas’ud Q said:

j¥all 5 P Up Ul Ul 3j-dj

jJl-j Up Ul Ju Ul Ui ojiul g ~1i\ oju-l
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The polytheists detained the Messenger of Allah 8£ from observing

the Asr prayer till the sun became red or it hecame yellow. Upon

this, the Messenger of Allah  said, “They have diverted us from

(offering) the middle prayer, the Asr prayer. May Allah fill their

bellies and their graves with fire,” or he said, “May Allah stuff their
bellies and their graves with fire.”3

Al-Qurtubl said in his tafsir of this verse: “The middle of something
is the best and most balanced part of it For this reason, Allah the
Exalted said:
Mip LN M)A Ul AS\Aju> jdJdSj}
A jUjU- Jj-djJl ]
Thus, We have made you a middle (balanced)

nation, that you be witnesses over mankind and the
Messenger (Muhammad) be a witness over you.

[Surah al-Bagarah 2:143]
“The command to guard the Asr prayer specifically, after the

B Sahih Muslim 627
P Sahih Muslim 628
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command to guard the prayers in general, is proof of its great status.”
This is also proven by the statement of the Prophet

Y] I 96> Ajjjjj 1 £U
The one who misses the Asr prayer, it is as though he has been
cheated out of his family and his wealth.4)

And the Messenger of Allah % said:
 <Hplas I iy A
Whoever abandons the Asr prayer, his deeds are null and void.4

The Asr prayer is also mentioned alongside Fajr prayer. The Prophet
Y said.

jié
Angels come to you in succession, night and day, and they meet at
Fajr prayer and ‘Asr prayer.2

And he said:
jli Aii)j *s OjMda) " all ljjs Ojy If

Cju IMD> g A-dli k> sz pu It st 01OkU rb
3N «ill jb b-hj A (d " xallj sva'

“You shall see your Lord as you are able to see this moon, and you
will not have an?]/ difficulty Seeing Him. So if you can, do not let
yourselves miss the prayer observed before the rising of the sun and
Its setting, meaning the ‘Asr prayer and the morning prayer.” Jarir

4 Sahih al-Bukhdri 552
4 Sahih al-Bukhdri 553
'+ Sahih al-Bukhdri 555; Sahih Muslim 632
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then recited it: “Celebrate the praise of your Lord before the rising
of the sun and before its setting.”3

And the Prophet t§ said:
&Ji jsd Ji -
Whoever observes the two cool prayers will enter Paradise.4

Asr is considered the middle prayer because it comes between two
prayers during the day and two prayers during the night.

Verse 253
J¥ (4™ pf** tp-J 4 Ml )
iHj* My i £9y Al
A aldJjly olljJl

Those messengers; We preferred some to others. To

some of them, Allah spoke (directly); others, He

raised to degrees; and to Jesus, the son of Maryam,

We gave clear proofs and evidences, and supported
him with the Holy Spirit.

[Surah al-Bagarah 2:253]

Explanation

This verse proves that some messengers were given preference over
others. This is similar to the statement of Allah the Exalted:

i\ LLja*  Xidy~

£Sahih Muslim 633
# Sahih Muslim 635
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And indeed, We have preferred some of the prophets
above others, and to Dawud We gave the Zabur.

[Surah al-Isra" 17:55]

As for the prohibition of preferring some prophets over others, like
the statement of the Prophet Ifef.

Do not differentiate between the prophets.f
And his statement:

Do not favor me over Musa.4

This can be understood as his statement before the revelation was
sent down giving preference to some prophets over others, or it can
be understood as a i)rombmon of preferring some prophets over
others due to nationalism. And this was the reason for his statement
in this hadith. This is based on an incident that occurred between a
Muslim and a Jew when they insulted one another, as mentioned by
Sald al-Khudrl  He said:

Sunan Abi Dawud 4668
& Sahih al-Bukhdri 6517
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While the Messenger of Allah ~ was sitting, a Jew came and said,
“O Abul-Qasim! One of your Companions has slapped me on my
face.” The Prophet  asked, “Which one was it?” He replied that
he was one of the Ansar. The Prophet  sent for him, and on his
arrival, he asked him whether he had hit the Jew. He (replied in the
affirmative and) said, “I heard him taking an oath in the market,
saying, ‘By Him Who gave Musa superiority over all the human
beings.” I said, ‘O wicked man! Even over Muhammad 0?!” Anger
overcame me and slapped him on his face.” The Prophet 18? said,
“Do not give a prophet superiority over another.”4

From among the prophets are those whom Allah took as a close
friend, and this was Ibrahim, as Allah the Exalted said:
N 4u- N
And Allah took Ibrahim as a close friend.
[Surah an-Nisa' 4:125]

Likewise, He took our Prophet Muhammad 0 as a close friend. The
Prophet 0 said:

. LS’
| declare before Allah that | have no khalil (close friend[)) from

among you, for Allah has taken me as a khalil as He took 1brahim
as a khalil.™

There are some Erthets with whom Allah spoke directly, such as
Musa  Allah the Exalted said:

<\ISZ-M il fe )
And to Musa, Allah spoke direcdy.
[Surah an-Nisa" 4:164]

47 Sahih al-Bukhdri 2412
8Sahih Muslim 1188
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And He said:

And when Musa came at the time and place
appointed by Us, and his Lord spoke to him.

[Surah al-A'rdf 7:143]

Allah also spoke to our Prophet Muhammad directly during the
night he ascended to the heavens.

The best messengers are the messen%ers of strong will; they are our
Prophet Muhammad 0, Nuh, Ibrahim, Musa, and Jesus {peace be
upon them). Allah mentioned them all in His statement;

And (remember) when We took from the prophets
their covenant, and from you (O Muhammad), and
from Nuh, Ibrahim, Musa, and Jesus bin Maryam.

[Surah al-Ahzdh 33:7]
And He said:

He (Allah) has ordained for you the same reliﬂi_on
(Islam) which He ordained for Nuh, and that which
We have inspired in ¥ou %O Muhammad), and that
which We ordained for Ibrahim, Musa, and Jesus,
saying you should establish religion and make no
divisions in it.
[Surah ash-Shura 42:13]
Ibn Kathlr ~ said in his explanation of the verse:
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< mA)> L
Therefore, be patient (O Muhammad) as did the
messengers of strong will.

[Surah al-Ahqdf46:35]

“The scholars have differed concerning the number of messengers
of strong will, the most correct statement being that th’a/ are Nuh,
Ibrahim, Musa, Jesus, and the seal of the prophets, Muhammad
(peace be upon themg. Their names have been mentioned in two
suwar of the Qur'an: Surah ash-Shura and Surah al-Ahzab. It is also
conceivable that the intent of the statement ‘messengers of strong
will” includes all the messengers; thus, the word ‘of’ (Q) is to explain
the classification. And Allah knows best.”

Our Shaykh Muhammad Amin ash-Shingiti said:

Know! The viewpoint that the intent of “messer_\gers of strong will
includes all the messengers and the word “of” (j*) is to explain the
classification—this is in opposition to the reality. This is proven by
other verses in the Qur'an. Allah said:

Aol Nj JJ]] ¥

So wait with patience for the decision ofyour Lord,
and he not like the companion of the fish.

[Surah al-Qalam 68:48]

Allan the Exalted commanded His J)rophet in this verse in Surah
al-Qalam with patience, and forbade him from being like Yunus
(who was the companion of the fish).

And He said:

5 i ga pi WA-pp jiijy
And indeed, We made a covenant with Adam before,
but he forgot, and We found on his part no firm

willpower.
[Surah Ta-Hd 20:115]
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These verses prove that the messengers of strong will are those whom
Allah commanded His prophet to show patience like the patience
they showed, and the messen%ers of stron? will are not all the
messengers. And all knowledge belongs to Allah.4

[End ofShaykh ash-Shingitid speech]

Al-Hafiz Ibn Hajar said in At-Ta_(%rib wat-Tarhib, while explain-
ing Surah al-Isra: “There is no ditference of opinion concerning
the fact that the messengers are better than the prophets who were
not messengers. And the messengers of strong will ‘are better than
the other messengers. The messengers of strong will are mentioned
in Surah ash-Shura and Surah al-Ahzab. There is no difference of
opinion that the best of the messengers of strong will is Muhammad
is, then after him is Ibrahim, then after him is Musa.”

Verse 255

Allah! None has the right to be worshiped but He,
the Ever-hvmgi, the Sustainer of existence. Neither
slumber nor sleep overtakes Him. To Him belongs
Wwhatever is in the heavens and whatever is on earth,
Who is he that can intercede with Him except
with His permission? He knows what is in front of
them and what is behind them. And they will never

#Adwa'al-Baydn 7/44-435
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compass anything of His knowledge except that

which He wills. His kursi extends over the heavens

and the earth, and He feels no fatigue in I3uard|ng

and preserving them. And He is the Most High, the
Most Great.

[Surah al-Bagarah 2:255]

Explanation

This is Ayatul-Kursi, the greatest verse in the Book of Allah. This is
based upon the hadith of Ubayy hin Ka™:

The Messenger of Allah 0 said, “O Abul-Mundhir, do you know
the verse from the Book of Allah which, accordm%to you, is the
greatest?” | said, “Allah and His Messenger 0 know est.”HeaEam
said, “Abul-Mundhir, do you know the verse from the Book of
Allah which, according to you, is the greatest?” I said, “Allah, there
is no god worthy of worship but He, the Living, the Sustainer of
existence.” Thereupon, he struck me on my chest and said, “May
knowledge be pleasant for you, O Abul-Mundhir!”9)

This verse contains 10 statements similar to the statement of Allah
in Surah ash-Shura:

,0Sahih Muslim 810
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S0 unto this then invite (people) (O Muhammad),
and stand firm as you are commanded, and follow
not their desires, but say: “I believe in whatso-
ever Allah has sent down of the Book and I am
commanded to do justice among you; Allah is our
Lord and your Lord. For us our deeds and for you
your deeds. There is no dispute between us and you.
Allah will assemble us (allf and to Him is the final
return.”
[Surah ash-Shiird 42:15]

Ayatul-Kurs| contains five names from the names of Allah: Allah,
the Ever-living, the One Who sustains and protects all that exists,
the Most High, and the Most Great.

The name al-Qayyum (fjj*M), the Sustainer of existence, is mentioned
alongside the name “the Ever-living” in three verses throughout the
Qurian; Ayatul-Kursl and the following two verses:

Alif-ldm-mim. Allah, none has the right to be
worshiped but He, the Ever-living, the One Who
sustains and protects all that exists.

[Surah Ali "Imran 3:1-2]

And (alé) faces shall be humbled before (Allah), the
ver-living, the Sustainer of existence.

[Surah Ta-Ha 20:111]

The name ‘“the Ever-living” is mentioned alone in the following
Verse;

And put your trust in the Ever-living, One Who dies
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not.
[Surah al-Furgan 25:58]

The name “the Most High™ appears alongside three different names:
The Most Great, as found in the statement of Allah:

To Him belongs all that is in the heavens and all that
is in the earth, and He is the Most High, the Most
Great.

[Surah ash-Shura 42:4]

Al-Hakim, as found in the statement of Allah:

Itis not given to any human being that Allah should

speak to him unless (it be) by inspiration, or from

behind a veil, or (that) He sends a messenger to

reveal what He wills by His leave. Verily, He is Most
High, Most Wise.

[Surah ash-Shura 42:51]
And al-Kablr, as found in the statement of Allah:

( igp oi<r an oj >
Surely, Allah is Ever Most High, Most Great.
[Surah an-Nisa' 4:34]

His statement “Allah! None has the right to be worshiped but
He"—This means that Allah is the true God with whom no one
has a share in divinity except for Him. He is the One to whom all
worship must be directed, and it is not permissible to associate any

87



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

partners with Him in worship. This is because, just as He is the only
One who creates and brings life into existence, He is the only One
who deserves to be worshiped, alone without partners. The state-
ment of sincerity (the shahada % comprises negating that which is
general and affirming that which is specific. It negates worship for
everything other than Allah while affirming worship for Allah alone,
without partners.

His statement: “the Ever-living, the Sustainer of Existence; neither
slumber nor sleep overtakes Him"—Allah the Exalted is the
Ever-living with perfect complete life, the One who never dies.

I Agh <IN ifeyy
And put your trust in the Etver-living, One Who dies
not.

[Surah al-Furgan 25:58]

Allah is the Sustainer of existence Who sustains all life. And He has
no need of anythin?_ or anyone, hut everyone and everything is in
need of Him. In affirming His perfect life and affirming He is the
Sustainer of existence, He said, “Neither slumber nor sleep overtakes
Him.” This is due to the perfection of His life and existence. Thus,
drowsiness—which is slumber—does not befall him; nor is He
'%‘fﬁe%teod by_gleep, which is stronger than slumber. The Messenger of
ah 0 said:

Y O &S alHol

ji' jip jitfi
Verily, Allah does not sleep and it does not befit Him to sleep. He
raises the scale and lowers it. The deeds of the day are ﬁresen ed to
Him in the night and the deeds of the night in the day.

Allah the Exalted said:

5 Sahih Muslim 179
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And among His signs is that the heaven and the
earth stand by His command.

[Surah ar-Rum 30:25]

His statement: “To Him belongs all that is in the heavens and all
that is in the earth™—This clarifies that Allah is the Owner of the
heavens, the earth, and all that is between them. He is the Lord of
ev_ethhm and the Owner ofeverything. He disposes of the affairs in
His |n% om however He desires. He alone has created the heavens,
the earth, and all creation. He is the Owner of all and He has no
partners to share His creation with Him, and no one has any share
In His kingdom.

His statement: “Who is he that can intercede with Him except with
His permission?”— Because of His greatness and pride, no one can
come forward to intercede with Him except after He has granted
permission to the one wanting to intercede and after He is pleased
with the person receiving the intercession. Allah the Exalted said:

! Y X))
And they cannot intercede e_xcelot on behalf of one
with whom He is pleased.

[Surah al-Anbiya' 21:28]
And He said:

I NOlUILH * Japijy
*{( VAS 4_U oih o' ga Ni

And there are many anggel_s in the heavens, whose
intercession will avail nothing except after Allah has
given leave for whom He wills and pleases.

[Surah an-Najm 53:26]
And He said:

$ 0Il 3a\ Uulsi >
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On that Day, no intercession shall avail, except the
one for whom the Most Beneficent (Allah) has given
permission and whose word is acceptable to Him.,

[Surah Ta-Ha 20:109]

His statement: “He knows what is in front of them and what is
behind them. And they will never compass anything of His knowl-
edge except that which He wills"—Allah has full knowledge of all
past events, current events, and future events. He has full knovv_ledﬁe
of events before they occur, and nothing is hidden from Him in the
earth or in the heavens. And He knows what the hearts conceal. No
one from His creation has any knowledge e_xceﬁtwhat He has taught
them. Thus, whatever knowledge the creation has, He has revealed it
to them, and whatever He does not reveal to His creation, they have
no way of knowing this information.

His statement: “His kursiextends over the heavens and the earth, and
He feels no fatigue in guarding and preserving them™—The throne
of Allah is the greatest creation, and the kursi is a great creation.
It extends over the heavens and the earth while it is less than the
throne. Ibn Abbas explained the kursi as the footstool.2

Allah the Exalted feels no fatigue in guarding and protecting the
heavens and the earth, those upon them and all between them;
rather, this is easy for Him.

His statement: “And He is the Most High, the Most Great™—This
Is greatness which is perfect and complete. Due to His greatness,
everything humbles before Him. He is the Exalted, the Most High.
His elevation includes His power, dominance, and essence.

P Narrated by at-Tabaranl (12404) with an authentic narration.
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\Verse 256
Ao\ ja iy 0% Ny
Ji <IL OUalJb yeq
A Lfi AukAlii

There is no compulsion in religion. Verily, the right

ath has become distinct from the wrong ath.

Whoever dishelieves in the false deities and believes

in Allah has grasped the most trustworthy handhold

that will never break. And Allah is All-Hearer,
All-Knower.

[Surah al-Bagarah 2:256]

Explanation

The reason this verse was revealed is mentioned in the hadith
collected by Abu Dawud, narrated from Ion Abbas.

a -dj Lg 0 i
y dd\ » oisr jiL; liii
o 1) #11 Ml

Jjj 1 N obull SjISA Il

When the children ofawoman (in ﬁre-lslamic days) did not survive,
the woman would take a vow on herself that if her child survives,
she would convert it to a Jew. When Banun-Nadlr were expelled
from A_rablz\%, there were some children of the Ansar among them.

hey said, “We shall not leave our children.” So Allah the Exalted
revealed: “Let there be no compulsion in religion. Truth stands out
clear from error.” Abu Dawud said, “Migldt means awoman whose
children do not survive.”3

"Sunan Abi Dawud 2682
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The consideration is given to the general wording of the verse, not
the specific reason the verse was revealed, as mentioned by Ibn
Kathlr. The meaning of this verse is that the individual non-Mus-
lims are not compelled to enter Islam. This does not negate the verse
about f|ghtlng the non-Muslims until they submit and pay the tax of
protection, like the statement of Allah the Exalted:

jilsdi £ jlojL;iLu \y$ Ajlji \$ u
4l o <lp

O you who believe! Fight those of the dishelievers

who are close to Kou, and let them find harshness in

you, and know that Allah is with those who are the
righteous.

[Surah at-Tawhah 9:123]

And the statement of the Prophet ffe
Q&siargiii ANV \JKiu- ~&i Jjui o*
L alul AAPT) VI ‘du ljj 4iI* A LAC.

| have heen commanded to _fiﬁht against ﬁeople until they bear
witness that nothing has the right to be worshiped except Allah; and
he who says nothing has the nght_ to be worshiped except Allah, the
protection of his property and life was guaranteed on my behalf,
except for the right affairs rest with Allah.%

lbn Kathlr said about the tafsir of this verse: “There is no compul-
sion in religion” means that no one is forced to enter Islam, because
it is clearly explained with well-defined proofs and evidences such
that no one has to be forced to enter it. Rather, the one whom Allah
has guided to Islam, opened his heart and enlightened him, he will
enter Islam upon clarity. And the one whose heart Allah blinds,
whose ears and eyes He closes, he will not benefit if he is forced to
enter the religion.

His statement: “Thus, he has grasped the most trustworthy handhold

Sahih Muslim 21
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that will never break"—This means whoever negates worship for
everﬁthmg other than Allah and affirms worship for Allah alone then
grabbed hold of the truth and guidance and is safeguarded from
misguidance. Ibn Kathir said, “Whoever removes the false deities,
idols, and that which the Shaytan calls to from the worship of other
than Allah, and he singles out Allah alone in worshlﬁ and testifies
that nothing has the right to be worshiped except Allah, then he has
grasped the most trustworthy handhold.”

This means that his affair is firm and he is upright upon the correct
way and the Straight Path.
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Surah Ali 'Imran

Verse 31

Say (O Muhammad, to mankind): “If you (really)

love Allah, then follow me; Allah will love you and

forgive you of your sins. And Allah is Oft-Forgiving,
Most Merciful.”

[Surah Ali "Imran 3:31]

Explanation

True love for Allah and His Messen?er is the reason for all good
and success in this life and the Hereatter. The Muslim loves Allah and
His Messenger and he loves those whom Allah and His Messenger
love. The Muslim loves what Allah loves and what the Messenger of
Allah loves. The Prophet 0 said:

There are three qualities, whoever possesses them will find the sweet-
ness of faith: when Allah and His Messenger are dearer to him than
anyone else; when he loves a man and only loves him for the sake

94



Surah Ali 'Imran: Verse 31

of Allah; and when he would hate to go back to disbeliefjust as he
would hate to be thrown into the Fire.1

Lovin? Allah and His Messenger is not by a mere claim—it is onIK
by following what was brought by the Messenger ft from the Boo
and the Sunnah. The claim must contain clarity, just as worldly
affairs are not validated by mere claims—rather, theY must also
have proofs. Likewise, the Person claiming to love Allah and His
Messenger must prove it b?/ ollowing the Messenger of Allah ft. For
this reason, some Salaf call this verse “the test verse.”

Ibn Kathir said in his tafsir o fthis verse:

This noble verse judges that everyone who claims to love Allah but is
not uloon the methodology of the Prophet, is a liar in his claim until
he follows the legislation of the Prophet ft and the religion in all
statements, actions, and situations. As the Prophet ft said.

%S 1z, u lu

Whoever introduces into this affair that which is not from it will
have it rejected.2

For this reason, He said, “Say (O Muhammad, to mankind): ‘If you
(really) love Allah, then follow me; Allah will love you.” This means
that you will obtain that which is greater than what was requested of
you, which is for Allah to love you. This is greater than you loving
Allah. As some of the scholars said, “The important matter is not
that you love Allah, but the important matter is that He loves you.”
Flasan al-Basri said, “Some people claim that they love Allah, thus
Allah tested them with this verse: ‘Say (O Muhammad, to mankind):
“Ifyou (really) love Allah then follow me; Allah will love you.™”

[End oflbn Kathirs speech]

Loving the Messenger of Allah ft is not by wiping the wall around
his grave. Imam an-Nawawi said, “It is not permissible to perform
tawafaround the grave of the Prophet ft, and it is hated to attach

1Sahih Muslim 165
2Sahih Muslim 1718
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your chest or back to the wall of his grave.”3

Abu Abdillah al-Haliml and others have said, “It is hated to wipe it
(the walls of the Prophet’ grave) with the hands or to kiss it; rather,
it is from good etiquette to keep a respectable distance from the
walls of the grave just as one would keep a distance from him if he
were present during his lifetime.”

This is the correct viewpoint stated by the scholars. Do not he
deceived bf/ many of the common folk opposing this in their actions,
because fo Iowm? someone is only hased upon authentic ahadith and
the statements of the scholars. Dont look toward what the common
people and ignorant people have invented. The Prophet ffe said:

Whoever performs an action which is not from our affair will have
it rejected.4

And the Prophet  said:

Do not take my grave as a place of festivity (which you visit repeat-
edIy?. Send blessings upon me, for your greeting will reach me no
matter where you are.

Fudayl bin ‘lyad said that which means, “Adhere to the Path of
guidance and you will not be harmed by the small number of people
who adnere to it. And beware of the Paths of mlsgmdance and do
not be deceived by the large number of destroyed adherents to it.”

If it crosses someone’ mind that wiping the walls of the Prophet}
grave will bring him the most blessings, then this is from his
|ﬁnorar]ce, because blessings are obtained in that which _a%rees with
the legislation; so how can you seek blessings in that which opposes

3Sharh al-Muhadh ‘dhab 8/207
4Sahih Muslim 1718
5Sunan Abi Dawud 2042; classed as sahih by al-Albani in Sahih al-Jami’(7226).
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it?

Verse 55
)\ J\ Uil U il )
it Jer 3<jll A

< tttij' fjit A OfcS
And (remember) when Allah said, “O Jesus! I will
take your soul and raise you to Myselfand clear you
of those who disbelieve, and | will make those who
follow you superior to those who disbelieve until the
Day of Resurrection.”

[Surah Ali 'Imran 3:55]

Explanation

Jesus, the son of Maryam M-, was raised to the heavens by Allah
Whé|e he was alive, as 1s mentioned in this verse. Allah the Exalted
said:

| 4\ **>17)
Rather, Allah raised him to Himself.

[Surah att-Nisa’ 4:158]
And Allah the Exalted said:

< & % I Nj >

And there is none of the People of the Scripture
(Jews and Christians) except that he must believe in
him (Jesus), before his death.

[Surah an-Nisd" 4:159]
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This means before the death of Jesus 38 And there are numer-
ous narrations that mention the return of Jesus during the last
days. He will return and rule by the legislation which was given to
Muhammad ffe. The Prophet Muhammad 0 said:

¥ o n % q oi s¥ / o n

Aﬁxj\ 0 ° Ji0 ' o”
By Him in Whose Hands is my soul, surely the son of Mary will

s00n descend among you as a just ruler; he will break the cross, kill
the pigs, and abolish the protection tax.6

The mention of taking his soul before raising him to the heavens
refers to taking the soul at the time of sleeping. The Qur'an applies
the phrase “taking the soul” to sleep in various places. Allah the
Exalted said:

It is He Who takes yo ){( ur souls by night (when you
are asleep), and has nowled e of all that you have
done by day.

[Surah al-An'am 6:60]

And He said:
Isi Ip. )

It is Allah Who takes away the souls at the time of
their death, and those Ithat died not during their
sleep

[Surah az-Zumar 39:42]

This verse— “O Jesus! I will rake your soul and ramexou to M?]/self
could also carry the meaning of mentioning first that which occurs
last. As Allah said:;
6 Sahih al-Bukhdri 3448

98



Surah a1i 'Imran: Verses 59-60

v ipjliflj fioj e 1 s 2
Thamud and ‘Ad denied the Striking Calamity.
[Surah al-Haggah 69:4]

He mentioned Thamud first even though Ad came before Thamud.

Also, the phrase “take your soul” can carry the same meaning as
elevating someone.

The followers of Jesus who will be above those who disbelieve on the
Day of Judgment are those who were upon his legislation before the
Prophet Muhammad fft was sent, and then those who follow the
legislation of the Prolohet Muhammad which abrogated the legis-
lation of Jesus and all other legislations. As for those who do not
follow Muhammad  then they are not followers of Jesus; rather,
they are foIIowin% that which was distorted and altered. Thus, they
are those who disbelieved. The Prophet %, said:

| swear by Him in Whose Hand is the soul of Muhammad, there is
no one among this ummah, Jew or Christian, who hears of me then
dies without believing in that with which 1 have been sent but he
will be one of the people of Hellfire.7

Verses 59-60
“rly QF 47 419 AiP A

7Sahih Muslim 153
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Verily, the likeness ofJesus with Allah is the likeness

of Adam. He created him from dust, then (He) said

to him, “Be,” and he was. The truth is from your
Lord, so do not be among the doubters.

[Surah Ali 'Imran 3:59-60]

Explanation

Jesus, the son of Maryam "L, according to the legislation of Islam, is
the slave of Allah and His messenger, His word given to Maryam and
a spirit from Him. Jesus is a slave, so he is not to be worshiped. And
he is @ messenger, so he is not to be belied. The Jews and Christians
are ne%hgent and extreme. The Jews belied Jesus and were negligent
such that they accused him of being born from fornication. As for
th_ehCAhlrllstt]|ans, they are extreme such that they worship Jesus along
with Allah.

With His absolute power and might, Allah created Jesus from
Maryam without a father, just as He created Adam from dust and
He created Eve from Adam. He created the rest of mankind from
a father and a mother. These are the four ways in which man was
created. Allah mentions three of the ways He created man in the
beginning of Surah an-Nisa. He said:

{
O mankind! Be dutiful to your Lord, Who created
you from a single person (Adam), and from him
(Adam) He created his wife (Eve), and from them
both He created many men and women.

[Siirah an-Nisa" 4:1]

The fourth method by which mankind was created is the creation of
Jesus from a mother with no father. And it is not strange that Allah
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created Jesus from a mother with no father, for surely, He created
Adam without a father or a mother. For this reason, He said, “Verily,
the likeness of Jesus with Allah is the likeness of Adam. He created
him from dust, then (He) said to him, ‘Be,’ and he was.” Therefore,
Jesus was created by Allah saying to him the word “he” just as Adam
was created by Allah saying to him “be.” The creation of Jesus as
mentioned by Islam is the absolute truth, and there is no doubt
about this. For this reason, Allah the Exalted said, “The truth is from
{/(‘)ur Lord, so do not be among the doubters.” Allah said in Surah
aryam:

il j11 qa 0l 4D 0o L*
AMO I d o UU W

That is Jesus, the son of Mary—the word of truth

about which they are in dispute. It befits not (the

majesty of) Allah that He should belget a son.

Glorified (and exalted he He above all that they

associate with Him). When He decrees a thing, He
only says to it, “Be!” and it is.

[Surah Maryam 19:34-35]

Ibn Kathlr said in his explanation of this verse: “Allah the Exalted
said, ‘Verily, the likeness of Jesus with Allah™—this means the ability
of Allah to create him without a father— ‘is the likeness of Adam,’
because Allah created Adam without a father or a mother. He created
him from dust, then (He) said to him, “Be,” and he was. Thus, the
One who created Adam without a mother or father is certainly able
to create Jesus without a father. Therefore, if they are able to claim
that Jesus is the son of Allah because he was created without a father,
it is more correct to claim that Adam is the son of Allah. But they
know and agree that this is false, so their claim that Jesus is the son
of Allah is even more false and corrupt. The Lord of creation wanted
to show His power by creating Adam from dust without a father or
a mother, and by creating Eve from Adam without a mother, and by
creating Jesus from a mother without a father. And He created the
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rest of mankind from a father and a mother.”

These are the four ways in which Allah created man. He created
Adam from dust, He created Eve from Adam, He created Jesus from
a mother with no father, and He created the rest of mankind from
a father and a mother; and there are some from the creation whom
Allah renders barren. Allah the Exalted said:

ToAllah belongs the kingdom ofthe heavens and the

earth. He creates what He wills. He bestows female

offspring) upon whom He wills, and bestows male

offsprm% upon whom He wills. Or He bestows

both males and females, and He renders barren

whom He wills. Verily, He is the All-Knower and is
able to do all things.

[Surah ash-Shura 42:49-50]

The pe_o‘ole are also divided into four categorie_s as it relates to those
who will be fortunate and those who will be miserable:

1) Some people are raised upon Islam and will die upon Islam.

~2) Some people are raised upon dishelief and will die upon
disbelief.

3) Some people have a good beginning (Islam), yet they die
upon an evil ending (disbelief).

4) Some people have an evil beginning (disbelief), yet they die
upon a good ending (Islam).

The last two categories of people are mentioned in the hadith of Ibn
Mas'ud ig8 The Prophet 0 said:

U Wl M
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& A

iUl S'A-Ap N ged) A
W A O'So I GUT T1r o
Lg-Ui <l *fe. )

| swear by the One besides Whom there is no deity worthy of
worship but Him: one of you may do the deeds of the people of
Paradise until there is nothmg between him and it but a cubit, then
the decree overtakes him and he does the deeds of the ﬁeople of
Hell, and enters it. And one of you ma?;_do the deeds of the people
of Hell until there is nothing between him and it but a cubit, then
the decree overtakes him and he does the deeds of the people of
Paradise, and enters it.8

Verse 92

B?/ no means shall you attain piety unless you spend
of that which you love; and whatever of good you
spend, Allah knows it well.

[Surah Ali 'Imran 3:92]

Explanation

This verse proves that the Muslim who gives charity spends from
what he loves and what amazes him, and he does not intend to
spend from his lowly wealth. Allah the Exalted said:

“Sahih al-Bukhdri 3208; Sahih Muslim 2643
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And they give food, in spite of their love for it (or

for the fove of Him), to the poor, the orphan, and

the captive, (saYm\(%\)/: “We feed you seeking Allah’s

countenance only. We wish for no reward nor thanks
from you.”

[Surah al-Insan 76:8-9]

And He said:

O you who believe!' Spend of the good things

which you have earned, and of that which We have

produced from the earth for you, and do not aim at

that which is impure to spend from it, (though) you

would not accept it save if you close your eyes and
tolerate therein.

[Surah al-Bagarah 2:267]

These verses show that the Muslim spends from the good things
Allah has provided for him, not from the impure, lowly things that
he is not concerned about giving away, which he would receive
unwillingly if he himself had to receive it. He should deal with the
people in the manner he would like for them to deal with him. The
term “impure” is applied to that which is impermissible and the
lowly things that are permissible; and this is the meaning within this
Verse.

Another example of the term “impure” being applied to something
which is permissible yet lowly is the statement of the Prophet fS:

fd-LS'
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The earnings ofa cupper are impure.9

The proof that the meaning of the word “impure” is “lowly” in this

hadith is the hadith of 1bn Abbas M- He said:

Ah*j ju v’
The Prophet 0 was cupped and he paid the cupper. If this was
impermissible, he would not have paid him.D

The Companions of the Messenger of Allah 0 were at the forefront
and most diligent upon all good. For this reason, they spent their

most beloved wealth in the cause of Allah. Anas bin Malik 0 said:

alljrl q* Acixib jLas 1 j & ocLw i\ ols
all . AN Jj— OIN IL>AJL adloi—* 0lIA] all
|
c-Jjil L»Ti JIi te-jlg 13 s-U (Qa Lgil>-X jt-b-'j alp
t N
L 43 ol 40 Jjiw-j aul a)\
AW\ Vs d)j U-+ 31 1Nlo jI}
b 19N A% il -Up U b & 7 j A AZW? bglhj Aijil
a-1p 41 aul JU i <JU caDlI liljl w *- aUl
e
ol c5j1 ¢ Uc— »Uij ghj} JU ddii  ddid
e »
In caAll <] <Leb
¢
<UP Ajjtit M

“Abu Talhah was the wealthiest of the Ansar of MadInah in terms of
Balm trees, and the dearest of his wealth to him was (the garden off)]
ayraha', which was opposite the masjid. The Messenger of Alla

9Sunan Abi Dawud 3421
10 Sahih al-Bukhdri 2103
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0 used to enter it and drink from good water that was to be found
there.” Anas said, “When the verse ‘By no means shall you attain
piety unless you spend (in Allah’s cause{ofthat which you love’ was
revealed, Abu Talhah got up and went to the Messenger of Allah
ffc and said, ‘O Messenger of Allah, Allah sags, “By no means shall
you attain piety unless you spend (in Allah ca_us? of that which
you love,” and the dearest of my wealth to me is Bayraha'. él give
It in) charity for the sake of Allah, hoPm? to earn its reward with
Allah; so dispose of it, O Messenger of Alfah, as Allah shows you.’
The Messen%_er of Allah ffe said, ‘Well done; that is a profitable deal,
that is a profitable deal. I have heard what you said and I think that
you should distribute it among your relatives.” Abu Talhah said, ‘I
shall do that, O Messenger of Allah,” and he distributed it among
his relatives and the sons of his paternal uncles.” L

Ibn ‘Umar M narrated:;

Up JL*¥ lijl O U 0
IV A0 ) b JUi (JL-,
Ce i A Jai 'Vu
X? AlUp  (UU* Jli . Lg
152 <N NeorJ-Uagjocojj
ITU I Lglj A 4 Ul tal

ajui o JUday Tk ijru

‘Umar hin al-Khattah got some land in Khaybar, and he went to the
Prophet §ft to consult him about it, saying, “O Messenger of Allah,
lﬂot some land in Khaybar better than that which | have ever had;
what do you suggest I do with it?” The Prophet ill said, “Ifyou like,
gou can give the land as endowment and give its fruits in charity.”
S0 ‘Umar gave it in charity as an endowment on the condition that
it would not be sold or given to anybody as a present and it would
not be inherited, but its K!eld would be given in charity to the poor
people, to the kith and kin, for freeing slaves, for Allah% cause, to

Sahih al-Bukhari 4554; Sahih Muslim 2315
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the travelers and guests; and that there would be no harm if the
guardian of the endowment ate from it acc_ordl_n% to his need with
good intention, and fed others without storing it for the future.2

In the verse “By no means shall you attain piety unless you spend of
that which you love,” the phrase “piety” (al-birr, jjU) here has been
explained to mean Paradise. This was narrated by al-Qurtubi from
lbn Mas'ud, lbn Abbas, Ata, Mujahid, and Amr bin Maymun.
This means, “You will not obtain Paradise until you spend from that
which you love.”

The phrase “piety”™ gbirr) has also been interpreted as “righteous
actions.” This can be found in the statement of the Prophet

UJ Oli Jj-Ukdb
iL-L/s 4l Ji$ >

Uj jll 0-vSsll oU 0lisI
Ajljjf all JjS QJISwl \ Jjj

The Messenger of Allah 0 said, “You must be truthful, for truth-
fulness leads to righteousness and righteousness leads to Paradise.
A man will keep speaking the truth and striving to speak the truth
until he will be recorded with Allah as aspeaker of the truth. Beware
ofteIIm? lies, for |yln_? leads to immorality and immorality leads to
the Hellrire. A man will keep telling lies and striving to tell lies until
he is recorded with Allah as a liar.” 3

In this narration, righteousness contrasts with immorality, and Allah
mentioned the righteous and the wicked and the recompense for
each. He said:

<©£ Q\i,t/\ \1 j\)\o;>

Verily, the righteous will be in delight, and verily,

12Sahih al-Bukhdri 2737
BSahih Muslim 6639
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the wicked will be in the blazing Fire,
[Surah al-Infitdr 82:13-14]

Allah réas commanded us to cooperate upon righteousness and piety.
He said:

And cooperate in righteousness and piety, but do
not cooperate in sin and transgression. And fear
Allah; indeed, Allah is severe in punishment.

[Surah al-Ma'idah 5:2]

These two phrases—al-birr wat-tagwa {(j£it\\j J")> righteousness and
piety—if mentioned together, have separate meanings; but if only
one of them is mentioned, the¥ share a meaning. Thus, righteousness
birr) in this verse means “performing righteous actions” while piety
tagwa) means “avoiding sins.” If righteousness {birr) is mentioned
alone, 1t means “performing righteous actions and avoiding sins.”
Likewise, when piety {tagwa) is mentioned alone, it carries both
meanings.

Verse 102
Sf aif  an iy SR

O you who believe! Fear Allah as He should be
feared. And die not except in a state of Islam.

[Surah All ‘imran 3:102]

Explanation
Taqwa of Allah means for the individual to place between himself
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and the anger of Allah a barrier to protect himself from Allah’ anger.
This is accomplished by obeyin? His commands and staying away
from His prohibitions. “Fear Allah as He should be feared” means
that He is obeyed and not disobeyed, He is remembered and not
forgotten, and He is thanked and not shown ingratitude. This is
how it was explained by Ibn Mas'ud

Some scholars say that this verse was abrogated by the verse:

So fear Allah as much as you are able.
[Surah at-Taghdbun 64:16]

This was narrated by Ibn Kathlr in his tafiir of this verse. He narrated
this as statements of Sa'id bin Jubayr, Abu Aliyah, Rabl’ bin Anas,
Qatadah, and others. After mentioning this viewpoint, al-Qurtubl
said, “The statement ‘o fear Allah as much as you are able’ explains
the other verse. Thus, it means ‘fear Allah as He deserves to be feared,
as much as you are able.” This is the most correct viewpoint. This is
because a verse is only abrogated when it cannot be reconciled with
the abrogatmg verse. But in this case, the two verses can be recon-
ciled, and this is most correct and befitting.”

His statement: “And die not except in a state of Islam™—This means
[you should] adhere to Islam and remain upon it until your lifespan
ends; thus, you die upon a good state and you will be sealed with a
good ending. The Messenger of Allah 0 said:

[30f  jud A NjuAi v\
The most beloved deeds to Allah the Exalted are those performed
continuously, even if they are small. 4

And the Prophet 0 said:
Lo . P ek
Ci* 4jbls Ll (3
all A oldj t <

14Sahih Muslim 783
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Whoever desires to be rescued from the Hellfire and to enter
Paradise, then let him die in a state of complete belief in Allah and
the Last Day, and let him treat others how he would like for them
to treat him.5

Verse 104

And let there arise from you a nation inviting to
good, enjoining what is right and forbidding what is
wrong, and those will be the successful.

[Surah Ali 'Imran 3:104]

Explanation

In this verse, Allah commands there to be in the Muslim lands a
group from among them who call to the g_ood_ and enlighten the
truth and guidance, enjoining good and forbidding evil. Embarking
upon inviting to good Is a communal obligation. And it is an obliga-
tion upon each and every Muslim to call to good, enjoin the good,
and forbid the evil according to their ability. Abu Sa'id al-Khudri
said, “I heard the Messenger of Allah 0 say:

Oli cAIL-i ouU cr*
.Ol-gNI

““Whosoever ofyou sees an evil, let him change it with his hand; and
if he is not able to do so, then Llet him chan%e |t{ with his tongue;
and if he is not able to do so, then with his Reart—and that is the
weakest of faith.”” b

BSahih Muslim 4776
BSahih Muslim 177
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This hadith contains the level of forbidding evil. Those who have
the ability to change the evil with their hand must do so. And the
authority to do so belongs to the ruler and his assistants; they have
?eneral authority. It also belongs to the man of the house over his
amily; he has specific authontY. The statement “whoever of you sees
an evil” entails seeing the evil with the eye or knowing about the

evil,

If the person is not from those who can change the evil with his
hand, he Tgoes_ to the next level, which is changing the evil with his
tongue. Ifhe is not able to do so, then he changes it with his heart,
and this is the weakest of faith. To change an evil with your heart
means to hate the evil and the consequences it has upon the heart.
The command in this hadith to forbid the evil does not contradict
the statement of Allah the Exalted:

J.Jt] \prjjt wuftt>

O you who have believed, upon you is [responsibil-
ity for] yourselves. Those who have gone astray will
not harm you when you have been guided.

[Surah al-Ma'idah 5:105]

This verse means: If you do what has been commanded of %/ou,
including enjoining the good and forbidding the evil, then you have
fulfilled your responsibility. And after that, you will not be harmed
by the misguidance of those who go astray.

Because this ummah enjoins the good and forbids the evil, it is the
best nation ever raised among man, as Allah the Exalted said:

0 % }

You are the best of people ever raised up for
mankind; you enjoin the good and forbid the evil,
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and you believe in Allah.
[Surah Al imran 3:110]

Ibn Kathir said about this verse, “It is correct that this verse is general
to include the entire ummah, but it varies from ﬁeneratlon to gener-
ation. The best %eneratlon of this ummah is the one the Prophet
|S was sent to, then those that followed them and then those that

followed them. As Allah said:

Thus, We have made you a middle (balanced)
nation, that you be witnesses over mankind and the
Messenger (Muhammad) be awitness over you.

[Surah al-Bagarah 2:143]

“The phrase ‘middle” means the best nation.”

Those who were cursed from the Children of Israel by their prophets
were cursed hecause theﬁ abandoned enjoining the good and forbid-
ding the evil. As Allah the Exalted said:

<

Those amon%the Children of Israel who disbelieved
were cursed Dy the tonque of Dawud and Jesus, son
of Maryam. That was because they disobeyed and
were ever-transgressing beyond bounds. Th.e?; used
not to forbid one another from the evil which they
committed. Vile indeed was what they used to do.

[Surah al-Md'idah 5:78-79]
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Verse 185

Everyone shall taste death. And only on the _Da¥ of
Resurrection shall you be paid your wages in full,
And whoever is removed away from the Fire and
admitted to Paradise, he indeed is successful. The
life of this world is only the enjoyment of deception.

[Surah Ali ‘Imran 3:185]

Explanation

In this verse, Allah the Exalted informs us that every soul will taste
death, and after death, each person shall receive the recompense of
their actions. If their actions were ?ood, they shall receive ﬁood_, and
if their actions were evil, they shall receive evil. Death is the divider
between the worldly life and the Hereafter. When the individual dies,
his reckoning begins and his judgment is established. He traverses
from the abode of action to the abode of recompense. Those who
are present during the last days will die when the trumé)et is blown
the first time. When this occurs, all of mankind will be deceased, the
first of them and the last of them. Other verses similar to this verse
are the statements of Allah:

A J T OyXi

Every soul will taste death. Then to Us will you be
returned.

[Surah al-'Ankabut 29:57]
And His statement;
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Everyone is goi_nﬁ to taste death, and We shall make
atrial ofyou with evil and with good, and to Us you
will be returned.

[Surah al-Anbiya" 21:35]

In his collection of authentic narrations, in the chapter “Softening
the Heart,” Imam al-Bukhari mentions a narration from All bin
Abl Talib sit. He said, “This worldly life has departed, moving awaK
from us, while the Hereafter has departed, moving towards us. Eac
of them has its children, so be amang the children of the Hereafter
and do not be among the children of this world. Today, there is
action with no accountability, and tomorrow, there is accountability
with no action.”

lon Kathlr said about this verse, “Allah the Exalted informs us in
this verse concerning general information which will affect all the
creéltlon, which is that every soul shall taste death. Allah the Exalted
said:

Whatsoever is on it r(the earth) will perish. And the
Face of your Lord, full of majesty and honor, will
abide forever.

[Surah ar-Rahman 55:26-27]

“Allah alone is the only one Who s the Ever-living who does not
die. Jinn and mankind both die. Likewise the an%els, and those
angels who carry the Throne will also die. Thus Allah, the One, the
Overpowering, 1s the only one Who shall have eternalness. Thus, He
will be the last just as He was the first.”

His statement: “And whoever is removed away from the Fire and
admitted to Paradise, he indeed is successful™—Whoever performs
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good deeds in this life will succeed with the great reward from Allah
the Exalted. This great reward is safety from the Hellfire and entrance
into Paradise. This is in contrast to the gerson who performs_evil
deeds in this life. If this person dies a disbeliever, he will remain in
the Hellfire forever with no chance of entering Paradise. If he dies
a believer having committed some sins, his affair is up to Allah— if
Allah wills, He will pardon him and enter him into Paradise, and if
He wills, He will punish him and enter him into the Hellfire. But
the person who dies a believer will not remain in the Fire forever;
rather, he will eventually exit the Fire and enter Paradise.

From the reasons for the individual being saved from the Hellfire
and entering Paradise is him remaining upon Islam until he dies
and treating people as he would like for them to treat him. As the
Prophet iH said: )

* *

3 gld! ? A *

4 O —=Uj t
Whoever desires to be rescued from the Hellfire and to enter
Paradise, then let him die in a state of complete beliefin Allah and

the Last Day, and let him treat others how he would like for them
to treat him.I/

After expl_aining the great reward waiting in the Hereafter, which is
entrance into Paradise and safety from the Hellfire, He explained
the lowliness of this worldly life and how it does not amount to
anything. He said, “The life of this world is only the enjoyment of
deception.” In this verse, the phrase “deception” refers to that which
deceives the individual. Allah the Exalted said:

LY.~ )
Let not the Chief Deceiver deceive you about Allah.
[Surah Lugmdn 31:33]

In this verse, “the Chief Deceiver” refers to the Shaytan.

17 Sahih Muslim 4776
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In his tafsir of this verse, al-Qurtub! narrated from lbn Arafah
that he said, “Deception is when ﬁou see the outside appearance of
something and you love it, while the inside of it contains something
%ou hate or something %/ou are |?norant of. Shaytan is the Deceiver
ecause he _apFeaIs to the love of the soul while con(_:ealm? what it
hates. This is like the merchant who displays that whichwill sl his
product while concealing what is unknown about it.”

Lhe st_gtements of the Prophet jp clarify the lowliness of this world.
e said:

T . .
Uj Ll ] Sjop i all

tig—F UJ Ili-ljl f* - Aji M0yl AJS~\
It 0s-LATI f JJ-al ~1cJddst alsdl, Jjst qallys\ on ]
Afci Uj 10l qa LojLwadj th>xjj

Af'ourney undertaken in the morning or evening in the path of
Allah is better than the world and all that i in it. A place in Paradise
as small as the bow or lash of one ofyou is better than the world and
whatever is in it. And if a woman from Paradise were to glance at
the ﬁeople of the earth, she would fill the space between heaven and

earth with Ii?ht and a pleasant scent, and her head cover is better

than the world and whatever is in it.8

And the Prophet % said:

NjalOi vt TRIART Aolp-dl U
f Qs*
esv* N

The likeness of this world in comparison to the Hereafter is that of
anyone of%/ou dipping his finger into the sea; so let him see what he
brings forth.9

ISSahih al-Bukhari 2796
DSahih Muslim 2858
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Verse 187

. dj 0y 0’

(And remember) when Allah took a covenant from

those who were given the scripture to make it known

and clear to mankind, and not to hide it, but they

threw it away behind their backs, and purchased

with it some miserable gain! And indeed, worst is
that which they bought.

[Surah Ali "Imran 3:187]

Explanation

This verse is a reprimand towards the People of the Book who took
the covenant to clarify the truth brought to them by their messen-
gers, but they violated the covenant and concealed the truth. And
they sold out the truth for a trifling ?am. This contains a warning to
the scholars of this ummah from fal in% into what the People of the
Book fell into from concealing the truth.

The Messenger of Allah ffe said:

A fiAL ydi Plap jip ~ jai ~

Whoever is asked about some _knowled?e that he knows, and he
conceals it, he will be bridled with a bridle of fire.2)

Allah has criticized those who conceal the truth and sell it for a
miserable gain in other verses as well. He said:

Dlami'at-Tirmidhi 2649

117



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

Verily, those who conceal what Allah has sent down
of the Book, and purchase a small gain therewith,
they eat into their bellies nothing but Fire. Allah will
not speak to them on the Day of Resurrection, nor
urify them, and theirs will be a painful torment.
hose are they who have purchased error at the price
of%wdance, and torment at the price of forgiveness.
So how bold they are (for evil deeds which will push
them) to the Fire.

[Surah al-Bagarah 2:174-175]
And He said:

Verify, those who conceal the clear proofs, evidences,

and guidance which We have sent down, after We

have made it clear for the people in the Book, they

are the ones cursed by Allah and cursed by the
CUFSers,

[Surah al-Bagarah 2:159]
And He said:
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Verily, those who purchase a small ﬂain at the cost of

Allah’s covenant and their oaths, they shall have no

portion in the Hereafter. Allah will neither speak to

them nor look at them on the Day of Resurrection,

nor will He purify them, and they shall have a
painful torment.

[Surah Ali "ltnrdn 3:77]

Allah praised some people from the People of the Book who believed
in what was revealed to them and what was revealed to Muhammad
IS, and they did not sell out for a small gain. He said:

And there are, certainly, among the PeoRIe of the
Scripture (Jews and Christians), those who believe
in Allah and in that which has been revealed to
ou, and in that which has been revealed to them,
umbling themselves before Allah. They do not
sell the verses of Allah for a little price; for them is
a reward with their Lord. Surely, Allah is swift in
account.

[Surah Ali'Imran 3:199]
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Verses 123-124

Whosoever works evil will have the recompense

thereof, and he will not find any protector or helper

besides Allah. And whoever dogs righteous good

deeds, male or female, while he is a believer—such

will enter Paradise and not the least injustice, even
to the size of a nagir, will be done to them,

[Surah an-Nisa' 4:123-124]

Explanation

In this verse, Allah explains that the actions which will benefit the
Eerson with Allan are those actions performed sincerely seeking His

ace and in accordance with the Sunnah of His Prophet Muhammad
%. These two conditions are requirements for the deeds to he
accepted. His statement “while he is a believer” indicates sincer-
ity, and His statement “and whoever does righteous good deeds”
indicates complying with the Sunnah.

This is similar to the statement of Allah the Exalted:
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So whoever hopes for the meeting with his Lord,
let him work righteousness and associate none as a
partner in the worship of his Lord.

[Surah al-Kahf18:110]

If one of these two conditions is missing from the act of worship,
then it will be rejected. If the action is void ofsmcentr, it will be
rejected, and the proofis the statement of Allah the Exalted:

[\jit Mgy ) )

And We shall turn to whatever deeds they did, and
We shall make such deeds as scattered, floating
particles of dust.

[Surah al-Furgdn 25:23]

Ifthe action is not in accordance with the Sunnah ofthe ProBhet ifc,
then it will be rejected; and the proofis the statement of the Prophet

Whoever introduces into this affair that which is not from it will
have it rejected.]

And his statement:

Whogver performs an action which is not from our affair, then it is
rejected.2

Each and everK individual shall be given the recompense for his
actions, as Allan the Exalted said:

1Sahih Muslim 1718
2Sahih Muslim 1718
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WO Lr- §e
S0 whosoever does good equal to the weilght of an

atom shall see it. And whosoever does evil equal to
the weight of an atom shall see it.

[Surah az-Zalzalah 99:7-8]
And His statement:

INLpldaj Wj Sji A alM Ol A
AL-dP AN 01

Surely! Allah wrongs not even of the weight of an
atom, but if there is any good (done), He doubles it,
and gives from Him a great reward,

[Surah an-Nisa" 4:40]
And His statement;

LIS pspp g g
N liweAl Ulds

And he who works deeds of righteousness while he
is a believer, then he will have no fear of injustice,
nor ofany curtailment (of his reward).

[Surah Td-Ha 20:112]

And His statement:
pp Pjip i p*p 4 ppy
<Jpp \pEUPI~IPPI°ppppfrsip

Whoever works righteousness, whether male or
female, while he (or she) is a believer—verily, to
him We will give a good life, and We shall pay them
certainly a reward in proportion to the best of what
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Surah an-Nisa': Verses 123-124

they used to do.
[Surah an-Nahl 16:97]

And Allah mentioned the statement of the believer from the family
of Pharaoh:

“Whosoever does an evil deed will not be requited

except the like thereof, and whosoever does a

rqhteous deed, whether male or female, and is a

believer—such will enter Paradise, where they will
be provided therein without limit.”

[Surah Ghafir 40:40]
His statement;

And whoever does righteous good deeds, male

or female, while he is a heliever—such will enter

Paradise, and not the least injustice, even to the size
ofanagqir, will be done to them,

[Surah an-Nisa" 4:124]

This means that his good deeds will not be decreased nor will his
sins be increased, not even by a little. The naqir refers to the small
dot of the back of the kernel of the date.

This is similar to the statement of Allah the Exalted:

And you shall not be dealt with unjusdy even equal
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to thefatil.
[Surah an-Nisa' 4:77]
Thefatil is the thread in the slit of a date stone.

As for the gitmir mentioned in the statement of the Exalted:
0 % 0 £

And those whom you invoke or call upon instead of
Him, own not even agipnir.

[Si/rah Fatir 35:13]
This refers to the thin membrane over the date stone.

Verse 135
Ji -LLiJb WH Ajjlxs U
J jicil Ip})
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O you who believe! Stand out firmly for justice,
as Witnesses to Allah, even though It be against
yourselves, or your parents, or your kin, be he rich or
goor; Allah is a better protector to both (than you).

0 follow not the lusts (ofyour hearts), lest you may
avoid justice; and if you distort your testimony or
refuse to give it, verily, Allah is ever well-acquainted

with what you do.

[Surah an-Nisa' 4:135]

Explanation
This verse contains a clarification of the complete justice of the legis-
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Surah an-Nisa': Verse 235

lation of Islam. The Muslim is obligated to speak the truth even if
it be a?ainst himself. The Muslim cannot allow the love he has for
himselt, his parents, and his relatives to cause him to lie or testily to
falsehood in an effort to benefit them or protect them from harm.
Likewise, the Muslim cannot allow the animosity or hatred within
his heart towards someone—even if that person is a non-Muslim—
to cause him to be unjust. Allah the Exalted said:

o' Olli ']
A O'
And do not let the hatred of a people for having
obstructed you from al-Masjid al-Haram lead you to

transgress.
[Surah al-Ma'idah 5:2]

And He said:

0O you who believe! Stand out firmly for Allah and be

just witnesses, and let not the enmity and hatred of

others make you avoid justice. Be just; that is nearer

to piety, and fear Allah. Verily, Allah is well-ac-
quainted with what'you do.

[Surah al-Ma'idah 5:8]
And He said:

And when you testify, be just, even if [it concerns] a
near relative,

[Surah al-An‘am 6:152]
Ibn Kathlr said in explaining the verse “even though it be against
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%ourselves”: “This means you must testify to the truth even if some
arms come hack to you because of it. And if you are questioned
about a matter, then speak the truth even ifyou are harmed, because
Allah will make a way out from every difficulty for those who obey
Him. His statement. ‘or your parents and kin'—this means that
even if the test|mon)é Is against your parents and %our relatives, dont
attempt to protect them concerning the matter, ut speak the truth
even 1f some harm comes to them. The truth rules over everyone
and it comes before everyone. His statement: *he he rich or poor,
Allah is a better protector to both éthan you)—this means do not
be concerned about his wealth and do not warry due to his poverty.
Allah is the Protector of them both. And He is more suited to protect
tHem than you are, and He knows better than you what will benefit
them.

“His statement: ‘So follow not the lusts (ofyour hearts), lest you may
avoid justice™—Do not allow your desires, nationalism, or hatred for
a people lead you to abandon justice in their affair. Rather, adhere
to justice in each and every situation, as Allah said: “and let not the
enmity and hatred of others make you avoid justice. Be just; that is
nearer to piety.”

His statement: “and if you distort your testimony”—Mujahid said
Kl|||s h|s V\_/(ijlen the person alters his testimony and intends to lie, as
ah said:

And verily, amonE them is a Party who distort the
Book with their tongues.

[Surah Ali ‘Imran 3:78]

His statement: “or refuse to give it"—This refers to the person who
conceals the truth when testifying or refuses to testify to the truth,
Allah the Exalted said:

And do not conceal testimony, for whoever conceals
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Surah an-Nisa'; Verse 174

it, his heart is indeed sinful.
[Surah al-Bagarah 2:283]

Allah closed the verses of Surah an-Nisa and Surah al-Ma'idah by
commanding us to be just and fair. And He informed us that He
is all aware of the actions of His slaves. Whatever occurs hetween
them of faimess or transgression, then surelil, Allah is All-Aware and
there is nothing hidden from Him. He will give the recompense to
everyone hased upon their actions. If their actions are good, they
will receive good, and if their actions are evil, they will receive evil.

lbn Kathir said:

The statement ofAllah the Exalted: “Be just; that is nearer to piety"™—
This is a case where the superlative and comparative is utilized even
though what it is being compared to is not even comparable in the
least. An example of this is the statement of Allah:

The dwellers of Paradise will, on that Day, have a
better abode, and a better resting place.

[Surah al-Furgdn 25:24]

Ancﬁher example is the statement ofsome of the female Companions
to ‘Umar:

(L, up Uiy Uy P iUIj Jail cll
You are sterner and harsher than the Messenger of Allah

[End oflbn Kathirs speech]

Verse 174

UNpzop i £ It \p\ U>

if
3Sahih al-Bukhdri 085
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O mankind! Verily, there has come to you a convinc-
ing proof from your Lord, and We sent down to you
a manifest light.

[Surah an-Nisa' 4:174]

Explanation

This noble verse contains information from Allah the Exalted to His
slaves, that surely there has come to them from Him undeniable
proof proving His lordship and oneness of divinity, and ﬂroymg He
Is the one true deity, the only One deserving worship. He informs
His slaves that He sent down a clear, distinct |I%ht, which is the
Qurian. He sent it down to His Messenger *s. This light contains
guidance for mankind, leading them to the Straight Path and remov-
Ing them from the many paths of darkness to the light. Adhering to
the Book and Sunnah Is _%mdance for them and success in this life
and the next. Allah described what He sent down to His Messenger
as light because it illuminates the path that leads to their rectifica-
tion and success. There are various verses in the Qur'an wherein
Allah describes the Qur’an as light. He said:

A JJ N
Therefore, believe in Allah and His Messenger, and
in the light which We have sent down.

[Siirah at-Taghabun 64:8]

He said:

A hilie  JUuj

And thus, We have sent to you (O Muhammad) an
inspiration of Our command. You knew not what is
the Book, nor what is faith. But We have made it a
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light wherewith We guide whosoever of Our slaves
We will.

[Surah ash-Shura 42:52]
And His statement:

So those who believe in him (Muhammad), honor

him, help him, and follow the light (the Qur'an)

which has been sent down with him, it is they who
will be successful.

[Surah al-A'rdf 7:157]
And His statement:

There has come to you from Allah a light and a clear

Book. Wherewith Allah guides all those who seek

His good pleasure to ways of peace, and He brings

them out of darkness by His will unto light and
guides them to a Straight Way.

[Surah al-Ma'idah 5:15-16]

This is a spiritual light which removes the darkness of disbelief,
misquidance, and ignorance just as the physical light removes the
darkness of the night.
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Surah al-Ma'idah

Verse 35

O you who believe! Do your duty to Allah and fear

Him. Seek the means of nearness to Him, and strive

hard in His cause as much as you can, so that you
may be successful.

[Surah al-Ma'idah 5:35]

Explanation

In this verse, Allah commands His believing slave to have tagwa of
Him and to seek nearness' to Him with acts ofworship. When taqwa
is mentioned alone, it carries the meaning of perfor_mmg good deeds
and abandoning sins. When it is mentioned alongside the command
to perform good deeds, then tagwa carries the meaning of abandon-
ing sins. In this verse, Allah combined the command to have taqwa
and the command to seek nearness to Him by performing good
deeds. Thus, the meamn? of tagqwa in this verse is abandoning sins.
Similar to this is when Allah mentions both piety and taqwa

1Translator’ note: The Arabic word referenced here is al-wasilah (aJi-ijll).
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And cooperate in righteousness and piety.
[Surah al-Ma'idah 5:2]

In this verse, “piety” means performing righteous actions and
“fagwa”Is abandoning sins.

And there is no difference of opinion ampn% the scholars that the
mearH_ng of “seeking nearness to Allah” is by performing acts of
worship.

Our Shaykh Muhammad Amin ash-Shingiti said in his book Adwa'
al-Bayan, in his explanation ofthis verse:

Know: The consensus of the scholars is that the intent of seeking
neamess to Allah in this verse is to seek nearness to Allah the Exalte

by obeying His commands and avoiding His prohibitions accord-
ing to the Sunnah of Muhammad 0 with sincerity to Allah in
all of that, because this alone is the path to the pleasure of Allah
the Exalted. This alone will allow the slave to obtain the good of
this world and the Hereafter. The foundation of seeking neamess
to Allah s by righteous actions, and the scholars have agreed upon
this. There is no nearess to Allah except by following the Messenger
0. IThgrefore, this verse is very clear, like the statement of Allah the
Exalted:

And whatsoever the Messenger (Muhammad) gives
you, take it, and whatsoever he forbids you, abstain
(from it),

[Surah al-Hashr 59:7]

And His statement;

Say: “Obey Allah and obey the Messenger...”
[Surah an-Niir 24:54]

Ibn Abbas 18| said, “The meaning of seeking nearness to Allah is
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to seek your needs from Allah.” This is because Allah alone is the
only One capable of fulfilling your needs. That which affirms this
meaning is the statement of Allah the Exalted:

Al 0 ji oL
I
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Verily, those whom you worship besides Allah have

no power to ?lve ou provision, so seek your provi-

sion from Allah (alone), and worship Him (alone),

and be grateful to Him. To Him (alone) you will be
brought back.

[Surah al-'Ankabut 29:17]
And His statement:

Aoan iMiug)
And ask Allah of His bounty.
[Surah an-Nisa' 4:32]

And the Prophet ife said:
All aJU \i\j
When you ask (for anything), ask it from Allah.2

The precise meaning of “seeking nearness to Allah™ is what has been
mentioned by the consensus of the scholars— it means drawing close
to Him with sincere worship in accordance with the Sunnah of the
Prophet ife. And the explanation of lbn Abbas is included in this,
because supplicating to Allah and seeking our needs from Him is
from the greatest forms of worship which Is a means to His P_Ieasure
and mercy. With this, we see the clear misguidance and blindness
in many of the atheists who are followers of the |%norant Sufis who
claim that “seeking nearness “is by placing their “shaykh” as a media-

ami‘at-Tirmidhi 1931
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Surah al-Ma'idah: Verse 35

tor between them and Allah. This belief is mockery of the Book of
Allah. Placing a mediator between the slaves and Allah is from the
foundational pillars of dishelief. This is clearly stated in the state-
ment of Allah the Exalted:

"J)iyu
And those who take protectors besides Him (say),
“We worship them only that they may bring us near
to Allah.”
[Surah az-Zumar 39:3]

And His statement:

Uj 4.0\ NS 4.Ul -Up G iiiii
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And they worship besides Allah things that hurt
them not, nor profit them, and they say, “These are
our intercessors with Allah.” Say: “Do you inform
Allah of that which He knows not in the heavens and
on the earth?” Glorified and exalted be He above all
that which they associate as partners with Him!

[Surah Yunus 10:18]

Thus, everyone must know that the path to Allah’ pleasure and His
Paradise is by following His Messenger  and whoever opposes this
has strayed from the path.
\iji. yju Jiljjul v N>
I, Y>m
It will not be in accordance with your desires, or
those of the People of the Scripfure; whosoever
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works evil will have the recompense thereof,
[Surah an-Nisa' 4:123]

Thus, the meaning of seeking nearness to Allah can be found in the
following verse:

$  MWjll ffo g\ Oy-L yil'
l_r\yl

Those whom they call upon desire (for themselves)

means of access to their Lord (Allah), as to which of
them should be the nearest.

[Surah al-Isra" 17:57]
[End ofShaykh ash-Shingitis speech]

The righteous slaves to whom the peo]ple pray are themselves seeking
a means to get close to their Lord. They are trying to get close to
Allah by acts of obedience. Thus, those who are praying to them
must cease and pray directly to Allah alone, just as these righteous
people to whom they pray are themselves praying to Allah alone.

Ibn Kathlr mentioned the statement of Allah the Exalted:

¢$3 Ml 131 0jljk UfT ta i li)

Say (O Muhammad): “If there had been other gods

along with Him as they assert, then they would

certainly have sought out a way to the Lord of the
Throne.”

[Surah al-lsra" 17:42]

Ibn Kathir said: “He said ‘Say O Muhammad’ to these pagans that
claim Allah has partners within His creation, those pagans who
worship other than Allah in an attempt to get closer to Allah. If
there were indeed other ?ods for you to worship so these gods could
intercede on your hehalfand bring you closer to Allah, then surely
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Surah al-Ma'idah: Verse 37

these gods would themselves worship Allah and seek a means to get
close to Him. Therefore, worship Allah alone just as those to whom
you pray worship Allah. You have no need to worship someone so
that he will be a mediator between you and Allah, because Allah is
not pleased with this and He does not love this; rather, He hates it
and He has forbidden this upon the tongues of all His messengers.”

Abdullah bin Mas’ud said about the verse:

NEY QL -jM xR jjdi
SV’
Those whom they call upon desire (for themselves)

means of access to their Lord (Allah), as to which of
them should be the nearest.

[Surah al-Isra" 17:57]

“Some people from the humans worshiped the jinn. These jinn
became Muslim while the people held onto their religion.”3

Verse 37

<ol

They will Ion?.to get out of the Fire, but never will
they get out ofit, and theirs will be alasting torment,

[Surah al-Ma'idah 5:37]

Explanation

This verse proves that the disbelievers will remain in_the Hellfire
for eternity with no end. They will desire to exit the Fire, but this

3Sahih al-Bukhdri 4714
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will never happen; rather, they will remain in the Fire, enduring
perpetual torment that will not terminate their life, nor will the
punishment cease. In this verse, He says “but never will they get out
of it.” About the inhabitants of Paradise, He said:

A i p . * A N y
No sense of fatigue shall touch them, nor shall they
(ever) be asked to leave It.

[Surah al-Hijr 15:48]

The disbelievers will want to leave the Hellfire, but their desire will
not be fulfilled. As for the inhabitants of Paradise, the¥ will not want
to leave Paradise and they will fear being put out of Paradise. The
Prophet  said:
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When the inhabitants of Paradise have settled Paradise, and the
inhabitants of the Hellfire have settled in the Hellfire, death will
be brought forth by the collar and placed on the wall which is
between the people of the Hellfire and the people of Paradise. Then
it will be said, “O inhabitants of Paradise.” So they will ook while
being afraid. Then it will be said, “O inhabitants of the Hellfire.”
So they will look while being hopeful, hopln%fqr Intercession. It
will besaid to the inhabitants of Paradise and the inhabitants of the
Hellfire, “Do you know what this is?” Both parties will say, “Yes, we
recognize it; it is death which was entrusted to us.” So death wil
be laid on its side and slaughtered on the wall. Then it will be said,
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“0 inhabitants of Paradise, everlasting life without death! And O
people of the Hellfire, everlasting life without death!”4

Thus, when the call is initially given, the inhabitants of Paradise will
fear (fearing death will cause them to exit Paradise) while the inhab-
itants of the Hellfire will rejoice (hoping death will cause them to
exit the Hellfire).

From the other verses which prove that the inhabitants of the Hellfire
will remain therein forever is the statement of Allah the Exalted:

YA* v y-Fi Vv

But those who disbelieve, for them will be the Fire of
Hell. Neither will it have a complete killing effect on
them so that they die, nor shall its torment he light-
ened for them. Thus do We requite every disbeliever!

[Surah Fatir 35:36]
And His statement;
ids" AT ol >
Jo] i5jli-
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Surely, those who dishelieved in Qur signs, We shall

bum them in Fire. As often as their skins are roasted

through, We shall change them for other skins, that
they may taste the punishment.

[Surah an-Nisa" 4:56]
As for the statements of Allah the Exalted:
(il UN LY j&\ 3\ijj >
4 Jami" at-Tirmidhi (2557) with a good chain of narration from the hadith of Abu

Hurayrah.
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He will say: “The Fire be your dweIIinﬂ place; you
will dwell therein forever, except as Allah may will.”

[Surah al-An'am 6:128]
And His statement:;

0 N AN N

As for those who are wretched, they will be in the

Fire, sighing in ahigh and low tone. They will dwell

therein for all the time that the heavens and the
earth endure, except as your Lord wills.

[Surah Hud 11:106-107]

These verses refer to the section of the Hellfire that will contain the
sinners from the people of tawhid.

lbn al-Qayyim said in Al-Wdbil as-Sayyib, “The people are of three
categories: those who are good with no stain of evil, those who are
evil with no trace of good, and those who have both good and evil
within them. There are three abodes for these categories: an abode
which is purely good (Paradise) and an abode which is purely evil
(Hellfire), and these two abodes will last for eternity; and the third
abode is for those who have within them good and evil. This is the
abode that will perish; this is the abode of the sinners. No person of
tawhid, though he be a sinner, will remain in the Hellfire forever.
They will be ?_umshed according to their sins and then removed
from the Hellfire and entered into Paradise. The only two abodes
that will remain forever are Paradise, which is purely good, and the
Hellfire, which is purely evil »s

5AI- Wdbil as-Sayyib p. 49
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Verses 6566

\" Q) * Gl
And if only the People of the Scripture had believed
and had piety We would indeed have blotted out
their sins and admitted them to gardens of pleasure
(in Paradise). And if only they had acted according
to the Torah, the Injil, and what has been sent down
to them from their Lord (the Qur'an), they would
surely have gotten provision from above them and
from underneath their feet. There are from among
them people who are on the right course, but many

of them do evil deeds.

[Surah al-Ma'idah 5:65-66]

Explanation

Allah explains in these two verses that if the People of the Book
had believed in Allah, adhered to the guidance and truth Allah sent
down to His messengers, not altered the Books, and believed in
Muhammad who is mentioned in their Books, then they would have
been forgiven their sins and transgressions and entered into Paradise.
This verse combines two things: purification from sins and enjoying
the bliss of Paradise. This is the reward in the Hereafter.

As for the reward in this life, Allah mentions it in His statement:
“And if only they had acted according to the Torah, the Injil, and
what has been sent down to them from their Lord (the Qur'an),
they would surely have gotten provision from above them and from
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underneath their feet.” This refers to the blessing of rain sent down
from the heavens and the blessing that comes from the earth, includ-
ing treasures and vegetation. Good in this worldly life and in the
Hereafter is contained in a supplication the Prophet 0 would say
often. Qatadah asked Anas:

JE\ Jiff i Y&\ jIL-j alp all JSJU oisr ojpS
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“Which dud" did the Prophet  supplicate with the most?” He
replied, “The dud "he would suthcate with the most is his saying:
‘O Allah, grant us good in this life and good in the next life and
save us from the Fire.™” He (Qatadah) said that whenever Anas
wanted to supplicate, he made this very supplication, and whenever
he (m_tendedfto make another supplication, he (inserted) this very
supplication'in that.6

His statement: “And if only they had acted according to the Torah,
the Injll, and what has been sent down to them from their Lord.”
bn Kathir said, “I they had implemented the Book given to them
from their prophets without altering and changlnlg the words, that
would have led them to the truth and that would have led them
to follow what was sent to Muhammad 0, because their Books
affirmed hm_&Prophet Muhammad) and commanded them to
follow him, without exception.”

Shaykh Muhammad Amin ash-Shingiti said in Adwa'al-Baydn:

Allah mentions in this noble verse that if they had obeyed Allah
and implemented and followed their Books, and acted accordmg
to them, Allah would have made their provisions easy. He woul
have sent down upon them rain, and brought forth vegetables from
the earth. This was not specific for them; He also mentioned this
concerning Nuh and his people.

He said:

63ahih Muslim 2690
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“| said (to them), Ask forgiveness from your Lord;

Verily, He is Oft-Forgiving; He will send rain to you

in abundance, and give you increase in wealth and

children, and hestow on you gardens and bestow on
you rivers.”

[Surah Nuh 71:10-12]

And He said about Hud and his people:

“And O my people, ask forﬂiveness ofyour Lord and
then repent to Him, He will send you (from the sky)
abundant rain, and add strength to your strength.’

[Surah Hud 11:52]

And His statement concerning our Prophet Muhammad [§.

And ﬁfommandmg you): “Seek the for([nveness of

our Lord, and turn to Him in repentance, that

e may grant you good enjoyment for a term
appointed.”

[Surah Hud 11:3]

And Allah the Exalted said:
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Whoever works righteousness, whether male or
female, while he is a believer—verily, to him We will
give agood life.

[Surah an-Nahl 16:97]
oi<r>; A $ ojlj>
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And if the people of the towns had believed and had
taqwa (piety), certainly, We should have opened for
them blessings from the heaven and the earth.

[Surah al-A'rdf7:96]

And whosoever fears Allah and keeps his duty to

Him, He will make a way out for him. And He

will provide for him from (sources) he never could
imagine.

[Surah at-Talag 65:2-3]

It is understood  from these verses that disobeying Allah the Exalted
is areason for the negation of what would have been obtained
mrogghltogeymg Him. This is alluded to in the statement of Allah

e Exalted:

{0 (EU c-bxdl Uy A>J1)

Evil has ap;%eared on land and sea because of what
the hands of men have earned...

[Surah ar-Rum 30:41]
[End ofShaykh ash-Shinqitfs speech]
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Verses 83-86
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And that was Our proof which We gave Ibrahim
against his people. We raisewhom We will in degrees,
Certainly, your Lord is All-Wise, All-Knowing. And
We bestowed upon him Is'hag and Ya'qub; each of
them We guided, and before him, We guided Nuh,
and among his progeny Dawud, Sulayman, Ayyub,
Yusuf, Musa, and Harun. Thus do We reward the
good doers. And Zakariyya, and Yahya and Jesus
and llyas—each one of them was of the righteous,
And Isma’il and al-Yasa’, and Yunus and Lut; and
each one of them We preferred above the creation.

[Surah al-An’am 6:83-86]
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Explanation

Belief in the noble messengers is from the pillars of belief, those
whom Allah informed us of and those He didnt inform us of. Allah
the Exalted said:

And messengers We have mentioned to you before,
and messengers We have not mentioned to you.

[Surah an-Nisa' 4:164]
And He said:

And indeed, We have sent messer\lglers before you (O

Muhammad); of some of them We have related to

you their story and of some We have not related to
you their story.

[Surah Ghafir 40:78]

The Qur'an mentions 25 prophets; 18 of them are mentioned in

the aforementioned verses (Surah al-An’am 6:83-863. The remain-

B]g ?e}\ée?l are Muhammad, Hud, Salih, Shu’ayh, Adam, Idris, and
ul-Kifl.

This verse contains the most number of prophets mentioned in
any chapter in the Qurian. In Surah al-Anbiya, 17 prophets are
mentioned, and in Surah an-Nisa, 13 prophets are mentioned.

From the 18 Prophets mentioned in this verse (Surah al-An‘am
6:83-86), 15 otthem are from the offspring of Ibrahim al-Khalll.

The messengers mentioned in the Qur'an are mentioned by name,
and Yunus is also mentioned by his description in two places in the
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Qur'an. Allah said:

~ iZ~@ jl Oyd 1jJ
And (remember) the owner ofthe fish, when he went
offin anger.

[Surah al-Anbiya' 21:87]
And in His statement:

So wait with patience for the decision ofyour Lord,
and be not like the com,oanlon of the fish, when he
cried out (to Us) while he was in deep sorrow.

[Surah al-Qalam 68:48]
As for the ﬁrophet_s who lived during the same era: lbrahim and Lut
lived together during the same era; Musa and Harun were together
during the same era; Dawud and Sulayman were together during the

same era; and Zakariyya, Yahya, and Jesus were together during the
same era. Yahya and Jesus were maternal cousins.

Hud came after Nuh. Allah the Exalted said:
ps jjj jaila> if jiijrjijy

And remember that He made you successors alter
the people of Nuh.

[Surah al-A'raf7:69]
Salih came after Hud; he said to his people:

MoSIp jy aa JETM gy

And remember when He made you successors alter

Ad.
[Surah al-A'raf7:74]
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Shu’ayb came after Lut, and he said to his people:

U 01 N p® hj
JsjJ ~js UJ pyi jl 2jx pyiyl pyi OMUA

And O my people, do not let your opposition

towards me cause you to suffer the fate similar to

that of the people of Nuh or of Hud or of Salih; and
the people of Lut are not far off from you!

[Surah Hud 11:89]
Shuayb came before Musa and Harun, because Allah mentions the

people of Nuh, Hud, Salih, Lut, and Shu'ayb and how they were
destroyed. Then He says:

A LSOl y » dilip ysdij WINAN
Those cities—We relate to you, [0 Muhammad],
some of their news.

[Surah al-A'rdf 7:101]
Then He says after that;
i
Then after them, We sent Musa.
[Surah al-A'raf 7:103]

This is proof that Shu'ayb came before Musa. As for Musa’s father-
in-law, who is mentioned in Surah al-Qasas—he was a righteous
man (with the same name), but he was not the prophet Shu’ayb.

Musa came after Yusuf. Allah the Exalted said:
< ! jjaj >
And indeed Yusufdid come to you, in times gone by,
[Surah Ghafir 40:34]
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Dawud came after Musa. Allah the Exalted said:

Have you not thou?ht about the group of the
Children of Israel after (the time of) Musa?

[Surah al-Bagarah 2:246]

{

And Dawud killed Goliath, and Allah gave him the
kingship and prophethood and taught him from
that which He willed.

[Surah al-Bagarah 2:251]

Verse 153

<oys fi&d A A Al
And verily, this is my Straight Path, so follow it, and
follow not (other) ﬁaths, or they will separate you

away from His path. This He has ordained for you
that you may become pious.

[Surah al-An'dm 6:153]

Explanation

In this verse, Allah the Exalted commands us to follow the Straight
Path of Allah. And this Path is what has come to us in the Book of
Allah and the Sunnah of the Messenger of Allah H?. And He forbids
us from following the paths that differ from this path. He mentioned
the Straight Path as singular, while He mentioned the deviant paths
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as plural. This is because the path which leads to Allah is one, and it
is that which comes in the Book and the Sunnah, while the deviant
paths are many. Similar to this is the statement of Allah the Exalted:

iydljj oU.Uail u* i
pi U oy-Uah (Ujudli \J& U rj'i
oLUijl jI

Allah is the ally of those who believe. He brings

them out from darkness into the light. And those

who dishelieve—their allies are the false deities.

They take them out of the light into darkness.

[Surah al-Bagarah 2:257]

Thus, He refers to the light in the singular form, and the light
refers to the truth. He refers to the darkness in the plural form, and
these are the paths of misguidance. Many times in the Qur'an, we
are commanded to follow the path of guidance and warmned against
following the other paths. Allah said:

oUUii Ul 0 uji ujusi
Ho UM X? Ojua™iljs- je-

Guide us to the Straight Path; the path of those on

whom You have bestowed Your grace, not ﬁhe path)

of those who earned Your anger, nor of those who
went astray.

[Surah al-Fatilmh 1:6-7]
Thus, the Muslim asks his Lord to guide him to the Straight Path

and to save him from the paths of those who have earned His anger
and of those who have gone astray. Allah said:



Surah al-An'dm: Verse 153

Follow, [0 mankind(], what has been revealed to you
from your Lord, and do not follow any allies other
than Him. Little do you remember.

[Surah al-A'rdf7:3]
And He said:

"-J [ Y
0 4
Na ljiyea 'lfj
He (Allah) has ordained for you the same reliﬁi_on
|slam) which He ordained for Nuh, and that which
e have inspired in ¥ou %O Muhammad), and that
which We ordained for Ibrahim, Musa, and Jesus,
saying you should establish religion and make no
divisions in it.
[Surah ash-Shura 42:13]
And He said:

<f a,0* <4
And let those who olppose his (Muhammad$)
e

commandment beware, lest somefitnah befall them
or a painful torment be inflicted on them.

[Surah an-Nur 24:63]

lon Kathlr said in his tafsir of this verse: “The command of the
Messenger of Allah 0 s his path, his methodology, his way, his
Sunnah, and his legislation. Thus, all statements and actions are
weighed against his statements and actions. That which agrees
with him is acceﬂted, while that which pé)poses him i regected and
thrown back to the one who said it or did it, regardless ofwho they
are. The Messenger of Allah 0 said:
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oy lrJ?2* ¢
Whogver performs an action which is not from our affair, then it is
rejected.l

“Thus, those who oppose the Messenger 0 —whether inwardly or
outwardly—must beware lest some fitnah befall them. This means
a calamity within their heart such as dishelief, hypocrisy, or innova-
tion. And they should beware lest a painful torment is inflicted upon
them. This painful torment may be killing, receiving the legislated
punishment, or imprisonment.”

The Messenger of Allah 0 said:

Ustp i J 5L
.al*>L3 apAj caplU AjJU*) 0ls
Surely, whoever from among you lives after me will see a great deal
of differing. So adhere to my Sunnah and the Sunnah of the right-
Iy-(iwded callghs. Hold on fo it and seize it flrmlgwnh your back
ewa fo

molar teeth. Beware of newly-innovated things, for every innova-
tion is an innovation and every innovation is a going-astray.2

Abdullah bin Mas'ud $Ssaid:
auntaan 30 Povieere M WPus) sl
s P oam ™K ousi 3is i

The Messenger of Allah  drew a line with his hand and he said,
“This s the Straight Path of Allah.” Then he drew lines to the right
and left, and he said, “These are other paths, and there is no path
among them except that a devil is upon it, calling to its way.” Then
the Prophet recited the verse, “Verily, this is the Straight Path, so

1Sahih Muslim 1718
25unan Abi Dawiid 4607
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follow it and do not follow other paths.”3

lon Atiyyah said, “These paths are general to include Judaism,
Christianity, the Majus, and all the other religions, innovations,
and misguidance, the people of desires, and those who delve into
argumentation and rhetoric. All of these groups are prone to
mistakes, hypocrisy, and evil creed and helief.”

Verse 160

<opk 5 -fijldL T 56

Whoever brings a good deed shall have ten times

the like thereofto his credit, and whoever brings an

evil deed shall have only the recompense of the like
thereof, and they will not be wronged.

[Surah al-An'dtn 6:160]

Explanation

This noble verse explains the virtue of Allah the Exalted and His
justice. He rewards good deeds by muIUpIng them times ten and
multiplying some good deeds times seven hundred, and some good
deeds more than that. As for the evil deeds, He will only count one
evil deed as one evil deed, or He will pardon that evil deed. Allah the
Exalted said:

Lgjjpl"aj d- Sji A y
! AR oljj

Surely! Allah wrongs not even of the weight of an

atom, but if there is any good (done), He doubles it,

"Musnad Imam Ahmad 4423
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and gives from Him a great reward,
[Surah an-Nisa' 4:40]

This verse explains other verses which are more general, like the
statement of Allah:

s aLTLI 1 > (> y*
S U VI

Whosoever brings good, he shall have the better

thereof, and whosoever brings evil, then those who

do evil deeds will only be requited for what they
used to do.

[Surah al-Qasas 28:84]

And His statement:
JA IS sU- A A
jlil A AR
N GL g u Vi

Whoever brings agood deed will have better than its
worth, and they will be safe from the terror on that
Day. And whoever brlnﬁs_an evil (deed), they will he
cast down éprone) on their faces in the Fire. (And it
will be said to them): “Are you being recompensed
anything except what'you used to do?”

[Surah an-Naml 27:89-90]

The Sunnah explains the reward for the individual if he intends a
EOOd deed or performs the good deed. Ibn Abbas s said that the
rophet 0 said (narrating from his Lord):

j*x it " cohlfJlJ oLI*>dl u S A
|Asr AU Xfe A 5jlp H&\

152



Surah al-An'am: Verse 160
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Allah decreed good deeds and bad deeds, then He explained that.
Whoever thinks of doing a good deed then does not do it, Allah
will write it down as one complete ﬁood deed. Ifhe thinks of doing
a good deed and then does it, Allah the Exalted will write it down
between 10 and 700 fold, or many more. Ifhe thinks of doing a bad
deed then he does not do it, Allah will write it down as one complete

good deed, and if he thinks of it then does it, Allah will write it
own as one bad deed.4

|lbn Kathir said in his explanation ofthis verse:

Know: The one who abandons a sin is of three categories. Sometimes,
the person will abandon the sin for the sake of Allah. A good deed is
written for this person because he left the sin for the sake of Allah.
This is an action of the intention; for this reason, it is mentioned
that he receives a good deed for this. As it appears in the authentic
narration:

. J* A
Surely, he only abandoned it for My sake.

Sometimes, the person abandons the sin because he forgets about
it or becomes distracted from it. This is not for him or against him,
because he did not intend good or evil by his action.

Sometimes, the person abandons the sin because he is unable to
commit the sin. This individual is in the same position as the person
who committed the sin. The Prophet 0 said:

JI Il L Jis* Ih LI 410
S0 000 Jjik i Jupui Y&\ \Sa &\ uy-3 b

“Iftwo Muslims confront each other with swords, and one kills the
other, they will both be in Hell.” It was said, “O Messenger of Allah,

1Sahih al-Bukhdri e491
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(we understand about) the killer, but what about the one who is
killed?” He said, “He wanted to kill his companion.”s

[Endoflbn Kathlrs speech]

As for the narration:

The intention of the believer is better than his action.

This narration is weak, as mentioned by Shaykh al-Albani and
others.6

Verses 162—163

40 315+
3ji utj 0 °) Vo
0)

Say (O Muhammad): “Verily, my pra){er, my sacri-

fice, my living, and my dying are for Allah, the Lord

of all that exists. He has no partner. And of this |

have heen command'\e/ld, Ia_md | am the first of the
uslims.”

[Surah al-An'dm 6:162-163]

Explanation

This verse contains sincerity of worship to Allah alone. This includes
worship of the body, such as prayer, and worship which involves
wealth, such as_sacnflqm? an animal to get close to Allan the
Exalted. The entire life is tor Allah such that the person spends his

5Sunan an-Nasd 14118
6Silsilah ad-Daifab 2789
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life worshiping and obeging Allah. This is the arena ofaction which
will produce fruits and bring about a reward after death.

Ibn Kathir said in his explanation ofthis verse:

Allah the Exalted commanded him (the Prophet) to tell those pagans
who worshiFed other than Allah, and sacrificed in names other than
the name of Allah, that he opposed them in all of that. For surely,
his prayer was for Allah, and his sacrifice was in the name of Allah
alone, without partners. This is similar to the statement of Allah:

Therefore, turn in prayer to your Lord and sacrifice
(to Him only).

[Surah al-Kawthar 108:2]

This means “purify for Allah ?/our rayer and your sacrifice.” The
pagans used to pray to the idols and sacrifice for them. Thus, Allah
commanded the Prophet %8 to oppose them and the deviancy they
were upon, and to turn and devote his intention towards Allah and
have firmness in making all worship sincerely for Allah alone,

His statement: “and | am the first of the Muslims.” Qatadah said,
“Meaning: | am the first Muslim from this ummanl And this is
correct because all the prophets before him invited their people to
Islam, and their foundational principle was to worship Allah alone
without partners. As Allah said:

| & a Viljij
{ojiiu ey

And We did not send any messenger before you (O

Muhammad?] except that We |n3ﬁ|red him, (saym%%:

“None has the right to be worshiped but | (Alla
so worship Me (alone and none else).”

[Surah al-Anbiya" 21:25]
Allah informs us of what Nuh said to his people:
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Jip Vi A Ui ou >
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“But if you turn away, then no reward have | asked
of you; my reward is only from Allah, and I have
been commanded to be one ofthe Muslims.”

[Surah Yunus 10:72]

And He said:
JIJj aow ja Sl C?2' 4-"4 0*5 y
0 Aujidy ilb i 43 2 3is i ©
fUo| U Aj 471755
46 ] i1l Ji3

And who turns awa¥ from the religion of Ibrahim
except him who befools himself? Truly, We chose
him in this world, and verily, in the Hereafter, he
will be among the righteous. When his Lord said to
him, “Submit!” He said, “I have submitted myself
fas a Muslim) to the Lord of all that exists.” And
brahim instructed his sons [to do the same], and
[s0 did] Ya'qub, [saying], “O my sons, indeed Allah
has chosen for you this religion, so do not die except
while you are Muslims.”

[Surah al-Bagarah 2:130-132]

Yusuf  said:
JoN d? EAFS 4N b | e 4300
i Movgooodjuildi
A Lok Yars Idijl

“My Lord! You have indeed bestowed on me of the
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sovereignty, and taught me the interpretation of

dreams; the (only) Creator of the heavens and the

earth! You are my Protector in this world and in the

Hereafter; cause me to die as a Muslim and join me
with the righteous.”

[Surah Yusuf12:101]

Musa  said:
1y 4 ol Mit) oy A
A UK, " )% 0 Q
y* UA}J 0 Yy*]\Ja]\ Ujohy

{0
And Musa said, “O my people! Ifyou have believed
in Allah, then put your trust in Him, if you are
Muslims.” So they said, “Upon Allah do we rely. Our
Lord, make us not [objects ofktnal for the wrong-
doing people. And save us by Your mercy from the
disbelieving folk.”

[Surah Yunus 10:84-86]

And Allah the Exalted said:
Cijj Ifci SR Gjil \J)
( Ojilgjlj 1jili yjAT 1jib 1 yjj\
Verily, We did send down the Torah; therein was
guidance and light by which the prophets, who
submitted themselves to Allahs will, judged the
Jews. And the rabbis and the priests [also ju ?ed the

Jews by the Torah], for to them was entrusted the
protection of Allah’s Book.

[Surah al-Ma'idah 5:44]

Thus, Allah informs us that He sent His messengers with Islam, but
the difference was concerning their specific laws and guidelines. Each
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nation would abrogate some laws of the previous, until the legis-
lation given to Muhammad is abrogated all previous legislations,
and his legislation will never be abrogated. And it will continue to
be victorious and aided until the Day ofJudgment. The Prophet fH

said:

N
The prophets are paternal brothers; their mothers are different, but
their religion is the same.7

[Endoflbn Kathir$ speech]

The religion which is one is the worship of Allah alone without
partners, even if the legislation differs. Thus, the legislation has the
position of the mother.

Sahih al-Bukhari 3259 Sahih Muslim 2365
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Verse 180
0t$\ A A (Jpddi juj-Sa Jjj )
A ljIS" L alwil

And (all) the most beautiful names belong to Allah,

so call on Him by them and leave the compa_nr of

those who belie or deny His names. They will be
requited for what they used to do.

[Surah al-A'rdf 7:180]

Explanation

The names of Allah; all of them are beautiful, meaning His names
are the eplto.me of beauty and completeness. Allah describes Himself
with perfection in the following verses:

{ iTy* y\  yiii >
Allah, none has the right to be worshiped but He! To
Him belong the best names.

[Surah Ta-Ha 20:8]

And His statement:
{ VL& | a) >
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To Him belong the best names.
[Surah al-Hashr 59:24]

Knowledge of Allah names and attributes is a matter of the unseen
which is only known by way of revelation. Thus, we affirm for
Allah the Exalted that which He affirms for Himself, and likewise
we affirm His names and attributes that have been affirmed b%/ the
Prophet ~ We affirm His names and attributes in a way that befits
His perfection and maLesty without saying “how” His names and
attributes are, and without resembling Him to the creation, and
without distorting or denying His names and attributes. Allah the
Exalted said:

MLET M

There is nothing like unto Him, and He is the
All-Hearer, the All-Seer.

[Surah ash-Shura 42:11]
In this verse, Allah’ attributes are affirmed with the statement “and

He is the All-Hearer, the All-Seer,” and He is above resembling His
creation in the statement “there is nothing like unto Him.”

The names of Allah are not limited to a particular number. This is
proven in the hadith of Ibn Mas’ud. The Prophet  said:

di LP dl-Lp & tp |*

jSy idLvl cdijLai  Jap A dJocd
f t t ¢

oAl Oldiup AUl du

Ay <A 4l il i"0A "jRS Y- <Sj-jyJ

Uy aluglj

No person suffers any anxiety or griefand says, “O Allah, I am Your
slave, son of Your slave, son of Your female slave; my forelock is in
Your hand, Your command over me is forever executed, and Your
decree over me is just. 1 ask You by every name belonging to You
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Surah al-A'raf:

with which You named Yourself, or revealed in Your Book, or You
taught to any of Your creation, or You have preserved in the knowl-
edge of the unseen with You, that You make the Qur'an the life of
my heart and the light of my breast, and a deFarture for my sorrow
and a release for my anxiety,” except that Allah will take away his
sorrow and grief, and give him joy in their stead.1

As for the narration of the Prophet tfe;

Al U Lwl L <ol al o

Indeed, Allah has 99 names, 100 minus one; whoever learns them
will enter Paradise.2

This does not prove that Allah names are limited to this number.
Rather, it proves that, from Allah’ names, there are 99 of them,
and whoever is able to learn these names will enter Paradise. For
example: If someone says, “I have 100 books which | have prelpared
for the students of knowledge,” this does not prove that he only has
1?% IllJohoks. There is no authentic hadith that enumerates the names
of Allah.

In my explanation of the book Al-Mugaddimah by Ibn Abl Zayd
al-Qayrawanl, I listed 99 names from the beautiful names of Allah
in alphabetical order. Next to each name, | mentioned the proof for
that name from the Book or the Sunnah. Allah is called u(gon by His
names. The person says, “O Aziz, grant me strength; O Provider,
provide for me; O Rahman, have mercy upon me.” The person seeks
gearness to Allah by calling upon Him with His names and attri-
utes,

Deviation concerning Allah’s names and attributes means turninﬂ
away from that which is proven and I_eanin%_towards that whicl
has no proof or evidence. Al-Qurtubi said in fis explanation of this
verse, “Deviance concerning Allahs names and attributes is from
three angles. One angle is to change the name, as the pagans did.

IMusnad Imam Ahmad 3712
2Sahih al-Bukhari 2736; Sahih Muslim 2677
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They took the names and applied them to their idols; thus, they
took the name of their pagan god al-Lat from the name Allah’. They
took the name of their pagan god al-‘Uzza from the name ‘al-Aziz’.
And they took the name of their pagan god Manah from the name
al-Mannan. This was mentioned by Ibn Abbas and Qatadah. The
second angle is by adding something to the name, and the third
angle is by subtracting something from the name. The meaning of
a dmg something’ to His names Is to resemble Him to His creation.
And the meaning of ‘subtracting something’ from His names is to
negate His names or attributes. Those who resemble Allah to His
creation are describing Him with something they have no authority
to describe Him with. Those who negate His names or attributes are
removing something He has described Himselfwith.”

Verses 199200

Al Al My

Show forgiveness, enjoin what is _?ood_, and turn

away from the foolish. And if an evil whisper comes

to you from the Shaytan, then seek refuge with
Allah. Verily, He is All-Hearer, All-Knower.

[Surah al-A'raf 7:199-200]

Explanation

Al-Qurtubl said in his tafiir of this verse, “These verses contain
three statements which contain the principles of the legislation
for commands and prohibitions. His statement ‘Show forgive-
ness’ includes repairing the ties with those whom the ties have
been broken with, and pardoning those who have sinned, showing
kindness to the believers and other manners from those who are
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obedient to Allah. His statement ‘njoin what is good” includes
keeping the ties of kinship, having tagwa of Allah in the permissi-
ble and impermissible affairs, lowering the gaze, and preparing for
the eternal abode. His statement ‘and turn away from the foolish’
Is incitement to attach to knowledge and incitement to turn away
from the oppressive people. And turn awaﬁ from arguing with the
foolish and do not be on the same level as the ignorant.”

It has been narrated from Ja’far bin as-Sadiq that he said, “In this
verse, Allah commanded His Prophet to have good manners, and
there is not found in the Qur'an more good manners combined in
one verse.”

Shaykh Muhammad Amin ash-Shingiti said in his book Adwa
al-Bayan:

This verse explains how to deal with the ignorant devils from
mankind and the jinn. As for the shayatin from among mankind,
they are handled with leniency, pardon, and turning away from his
ignorance and evil. As for the shayatin from the jinn, the only way
to deal with him is to seek refuge with Allah from him. He said in
the first part of the verse, “Show forgiveness, enjoin what is good,
and turn away from the foolish.” He said in the second part of the
verse, “And ifan evil whisper comes to you from the Shaytan, then
seek refuge with Allah. Verily, He is All-Hearer, All-Knower.” This is
also explained in two other places. He said in Surah al-Mu'minun
concerning the devils from amongst mankind:

Repel evil with that which is better. We are best-ac-
quainted with the things they utter.

[Surah al-Mu'minun 23:96]
And in another verse, He said about the devils from thejinn:

' ioj b
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And say; “My Lord! 1 seek refuge with You from the
whisperings of the devils. And 1 seek refuge with
You, My Lord, lest they may attend (or come near)

[Surah al-Mu'minun 23:97-98]
He said in Surah Fussilat about the devils from mankind:

SjldiP, dig liti "~ 3~ §>1 >
i
Repel (the ewl?\wnh one which is better; then, verily,

he between whom and you there was enmity, (will
become) as though he was a close friend.

[Surah Fussilat 41:34]

Here, He mentions that not everyone will be able to do this; rather,
only thosegiven a great portion will be able to do this. He said:

ji Y\ udfe Uj NI ALl Uj>

<ré&

But none is granted it (the above quality) dy except
those who are patient, and none is granted It except
the owner of the great portion.

[Surah Fussilat 41:35]
Then He said about the devils from thejinn:

iA 4Lib OLMAI §A Ujj

And if an evil whisper from the Shaytan tries to
turn ou away |_fo Muhammad), then seek refuge in
AIIa Verily, He is the All- Hearer the All-Knower.

[Surah Fussilat 41:36]
[End ofShaykh ash-Shingitié speech]
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Surah al-Anfal

Verse 64

< Aoited ail (j? 5>

O Prophet %Muhammad)! Allah is sufficient for you
and for the believers who follow you.

[Surah al-Anfal 8:64]

Explanation

The scholars differ concerning the meaning of this verse. Some say it
means that Allah is sufficient for you, and the believers who follow
you are sufficient for you. Others say it means that Allah is sufficient
for you and He is sufficient for the believers who follow You. The
most correct viewpoint is the second statement, because Allah is the
only one Who is sufficient. He is sufficient for the Prophet 0 and
He is sufficient for the believers who follow him. For this reason, He
said in the verse which comes before this verse:

i3l JIILI- ou I1§A) Ojiy

And if they intend to deceive you, then verily, Allah
is All-Sufficient for you. He it'is Who has supported
you with His help and with the believers.

[Surah al-Anfal 8:62]
Thus, He connected sufficiency to Himselfalone, and He connected
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to Himself His help by granting the believer success in assisting the
Prophet %.

Allah the Exalted said:

Would that they were contented with what Allah

and His Messenger gave them and had said, “Allah

is sufficient for us. Allah will give us of His bounty,

and (also) His Messenger. We implore Allah (to
enrich us).”

[Surah at-Tawbah 9:59]
So He attached being sufficient to Himselfand placing hope in Him

alone, while He attached what was given to them to Himselfand the
Messenger  He said:

4 S y
And gﬁve them something yourselves out of the
wealth of Allah which He has bestowed upon you.

[Surah an-Nur 24:33]
And He said:

And they could not find any cause to do so except
that Allah and His Messenger had enriched them of
His bounty.

[Surah at-Tawbah 9:74]
He said:

And [remember, O Muhammad], when you said
to the one on whom Allah bestowed favorand you
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Surah al-Anfal: Verse 70

bestowed favor..
[Surah al-Ahzab 33:37]

Thus, He attached %i\_/ing, enriching, and [bestowing] favors to Allah
and to other than Him, but sufficiency is only connected to Allah.
Allah praised the believers by saying:

Those unto whom the people said, “Verily, the
people (pa ansg have gathered a([lam_st you (a great
army), so fear them.” But it (only) increased them
in faith, and they said, “Allah (alone) is sufficient for
us, and He is the best disposer of affairs (for us).”

[Surah Ali "Imran 3:173]

Verse 70

O Prophet! Say to the captives that are in your
hands: “If Allah knows any good in your hearts, He
will give you good better than what has been taken
from"you, and He will forgive you, and Allah is
Oft-Forgiving, Most Merciful.”

[Surah al-Anfal 8:70]

Explanation

In this verse, the word “good” (J3ik) appears twice. The first time, it
Is mentioned in contrast to evil. This is similar to His statement:
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10 'r§
So whosoever does good equal to the weiPht of an

atom shall see it. And whosoever does evil equal to
the weight of an atom shall see it.

[Surah az-Zalzalah 99:7-8]

The second mention of this word is a noun of preference meaning
“better.” Both of these meanings are mentioned in the statement of
the Prophet

1
The best of you is the one whose goodness is hoped for, and whose
evil the people are safe from. And the worst of you Is he whose

?oodnless is not hoped for, and whose evil the peaple are not safe
rom.

Jdmi'at-Tirmidhi 2263
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Surah at-Tawbah

Verse 100

fay nfif gy 1V} 0% 2 "oy
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And the first to embrace Islam of the Muhajirun

and the Ansar and also those who followed them in

goodness; Allah is well-pleased with them as they are

Well-pleased with Him. He has prepared for them

gardens under which rivers flow, to dwell therein
forever. That is the supreme success.

[Surah at-Tawbah 9:100]

Explanation

This verse contains information from Allah that He is pleased with
the first and foremost from the Muhajirun (those who m|grated to
Madinah from Makkah) and the Ansar (those who aided them),
and those who follow them in goodness. He has prepared for them
ardens of bliss in Paradise, and this is the greatest success. The
ompanions of the Proi)het (H are the best of this ummah, and this
ummah is the best of all nations. There are many verses cIanfymg
th?” ﬁ[rtues, and Allah is pleased with them and they are please
with Him.
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Ibn Kathlr said, “Allah informs us that He is pleased with the first
and foremost from the Muhajirun, the Ansar, and those who follow
them in goodness. And they are pleased with Him and what He
has prepared for them within gardens of Paradise. As Shu’hah said,
The first and foremost from the Muhajirun, the Ansar, and those
who followed them, are those who attended the Pledge of Ridwan
during the Treaty of Hudaybiyyah. And it was said bY Abu Musa
al-Asharl, Sa'id bin Musayyib, Muhammad bin Srln, al-Hasan, and
Qatadah that they are those who prayed towards both prayer direc-
tions behind the Prophet W-’

“And he said, Allah the Great has informed us that He is pleased with
the first and foremost from the MuhaLirun, the Ansar, and those that
follow them in goodness, so woe to those that hate them and insult
them or hate and insult some of them! Especially those who insult
the best Companions after the Messenﬁer of Allah iH, meaning Abu
Bakr as-Siddig ~ The deviant Rafidah have animosity towards the
best Companions; they hate them and insult them. And refuge is
sought with Allah. This is proof that their intellects are backwards
and their hearts are inverted. So how can they believe in the Qur'an
while they insult those with whom Allah is pleased? As for Anlus-
Sunnah, they are pleased with those whom Allah is pleased with,
and they insult those whom Allah and His Messenger insult. They
befriend those whom Allah has befriended and they show animos-
ity to those towards whom Allah shows animosity. They follow and
they do not innovate. They are the successful party of Allah and His
believing slaves.”

Our Shaykh Muhammad Amin ash-Shingiti said in his book Adwa
al-Baydn, “Allah the Exalted clearly stated in this noble verse that
those who follow the first and foremost from the Muhajirun, the
Ansar, and those that follow them in goodness are included along
with them in receiving the pleasure of Allah and the promise to
abide forever in Paradise. In another verse, He explains that those
whé) follow the first and foremost will share the good with them. He
said:

{ rfi A }
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Surah at-Taivhah: Verse 119

Also to others among them (Muslims) who have not
yet joined them.

[Surah al-Jumu'ah 62:3]
‘And His statement;

And those who came after them say, “Our Lord!

Forgive us and our brethren who have preceded us

in faith, and put not in our hearts any hatred against

those who have believed. Our Lord! You are indeed
full of kindness, Most Merciful.”

[Surah al-Hashr 59:10]

“It is not hidden that Allah the Exalted clearly stated that He is
pleased with the first and foremost from the Muhajirun, the Ansar,
and those that follow them in goodness. This is clear evidence from
the Quran that those who insult and hate them are misquided
and in opposition to Allah the Exalted, as they hate those Allah is
pleased with. And there is no doubt that whoever hates those Allah
I pleased with is opposing Allah the Exalted.”

Verse 119
A ljA Iyi A A
O you who believe! Be afraid of Allah, and be with

those who are truthful,
[Surah at-Tazvbah 9:119]
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Explanation

During the battle of Tabuk, the Messenger of Allah  commanded
all the men to attend the battle, and he did not give anyone permis-
sion to remain behind from this battle except for those who had an
excuse, like sickness. From those who stayed behind from the battle
without an excuse were three noble Companions jig. And when they
were questioned as to why they remained behind, they were truth-
ful. This sto’\%y is mentioned in the long narration of Ka'b bin Malik.
When the Messenger of Allah % asked him why he did not attend
the battle, he said:

ot Jllj Gilt jii y A )
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“I swear by Allah, if I were to sit before anyone other than you of
those who hold high positions in this world, | would find a way to
avoid his anger. I am an eloquent man, but, by Allah, I know that
if | were to tell Kou a lie today to make you Pleased with me, Allah
would soon make you angry with me; if I tell you the truth, it will
make you angry with me, but I will still have the hope that Allah
may forgive me. | have never been in a better position, physically
or financially, than the time when | stayed behind and did not join
¥ou.” The Messen(l;_er of Allah - said, “This man has spoken" the
ruth. Go away until Allah decides concerning you.”1

Allah saved him and his two companions—Murrah bin ar-Rabl’ah
and Hilal bin Umayyah—due their truthfulness. Allah sent down
His acceptance of their repentance in His statement;

1Sunan an-Nasa i 731
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Surah at-Tawbah: Verse 119
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And (He did forgive also) the three left behind until
for them the earth, vast as it is, was straitened and
their own selves were straitened to them, and they
perceived that there is no fleeing from Allah, and no
refuge but with Him. Then, He accepted their repen-
tance so th\% might repent (unto Him). Verily, Allah
is the one Who accepts repentance, Most Merciful.

[Surah at-Tawbah 9:118]
It was from the gratitude of Ka'b bin Malik  towards his Lord

when He saved him due to his truthfulness that he continued to
adhere to truthfulness. He said in this long narration:

N ol Ujl 4l Ol 3 *jb
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“O Messenger of Allah, Allah only saved me due to truthfulness,
S0 it is a part of my repentance to only tell the truth as long as |
am alive. By Allah, I do not know anyone of the Muslims whom
Allah has helped more in telling the truth than me. Since | have
mentioned that truth to the Messenger of Allah ~ till today, | have
never intended to tell alie. I hope that Allah will also save me (from
telling lies) the rest of my life.” So Allah revealed to His Messenger
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the verse, “Verily, Allah has forgiven the Prophet, the Muhajirin...”
(up to His saying) “and be with those who are truthful.”2

He commanded His believing slave to have tagwa of Him by
obeying His commands and avoiding His prohibitions, and to be
with those who are truthful, such as the Companions of the Prophet
tfe. Allah describes the Muhajirun in His statement;

&'A-A' >
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For the poor emigrants who were expelled from their
homes and their properties, seeking bounty from
Allah and [His] approval, and supporting Allah and
His Messenger, [there is also a share]. Those are the

truthful.
[Surah al-Hashr 59:8]
The Prophet % said:
ANEGL 1 ol !l iluajl ou (ilwalL
A jL M) Xl (W2 I ) Uj
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You must be truthful, for truthfulness leads to righteousness and
righteousness leads to Paradise. A man will keep speaking the truth
and striving to speak the truth until he will be recorded with Allah
as a speaker of the truth. Beware of telling lies, for lying leads to
immorality and immorality leads to the Hellfire. A man will keep
telling lies and striving to tell lies until he is recorded with Allah as

- Sahih al-Bukhari 4418
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Surah at-Tawbah: Verse 128

aliar.3

Verse 128

VeriI%, there has come unto you a Messenger
(Muhammad) from amongst yourselves. It ?rleves
him that you should receive any injury or difficulty.
He is anxious over you; for the believers, (he is) full
of pity, kind, and merciful.

[Surah at-Tawbah 9:128]

Explanation

This noble verse explains the greatest favor that Allah bestowed upon
His slaves, which was sending His noble messenger Muhammad 0

to guide them to the truth and to remove them from the many paths
of darkness to the light. Allah the Exalted said:

N gla yi] Ili y» W\E Oji

Indeed, Allah conferred a great favor on the
believers when He sent among them a messenger
(Muhammad) from among themselves, reciting unto
them His verses, and punfﬁm them, and instruct-
ing them (in) the Book (the Quran) and wisdom
while before that, they had been in manifest error.

[Surah Ali 'Imran 3:164]

3Sahih Muslim 4721
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This verse includes %reat attributes ofthe Prophet iH. He was diligent
in guiding the people and giving them what would benefit them and
grant them success in this world and the Hereafter. He grieved over
everything that would bring the believers harm or difficulty. And he
was kind and full of pity towards the believers. In this verse, he is
described as “kind and merciful,” and there are verses in the Qur'an
wherein Allah describes Himself as “kind and merciful.” The attri-
butes of Allah are in accordance with His majesty and nothing from
the creation resembles Him. Allah the Exalted said:

There is nothing like unto Him, and He is the
All-Hearer, the All-Seer.

[Surah ash-Shurd 42:11]
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Surah Yunus

Verse 25

£L] IS jf-dj 4unn
<

Allah calls to the home of peace and guides whom
He wills to a Straight Path.

[Surah Yunus 10:25]

Explanation

When Allah made a similitude for this worldlﬁ life and explained
that it is passing away and coming to an end, He informed us that
He calls His slaves to the abode of salam, and this is Paradise. It
is the abode of everlasting bliss. It is the abode that is safe from
injury, harm, and decrease. Then He informed His slaves that from
those who are called are those who have been guided to the Straight
Path that leads to success in this life and the next. The ummah
of Muhammad Ife is divided into two nations: the ummah that
is invited to Islam and the ummah that has accepted the call and
entered Islam. The ummah that is invited to Islam includes all the
Jinn and mankind since the time the Prophet 0 was sent until the
Day of Judgment. The ummah that accepted the call are those whom
Allah has tgranted success, guided to the truth, and entered into the
religion of pure monotheism.

His statement. “Allah calls to the home of peace™ This verse
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includes both nations. Allah calls everyone to the abode of Paradise.

His statement: “and guides whom He wills to a Straight Path™—This
verse refers to those who are guided to Islam. Those whom Allah
wills to guide are the ummah who accepts the call. The call is given
to everyone, while guidance to the Straight Path is for those whom
Allah wills to guide.

The guidance mentioned in this verse is the guidance of success
which Onsl?é Allah possesses. He negated this type of guidance for His
Prophet Sein His statement;

Verily! You (O Muhammad) guide not whom you
like, but Allah guides whom He wills.

[Surah al-Qasas 28:56]

As for the guidance of information, direction, and clarity, Allah has
affirmed this for His Prophet sg.

And verily, you (O Muhammad) are indeed guidin
" t(o the Straight anth. A

[Surah ash-Shura 42:52]

This verse means, “You quide everyone to the Straight Path,”
meaning the Prophet M directs and clarifies guidance.

Verse 26

For those who have done good is the best and even
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Surah Yunus: Verse 26

more. Neither darkness nor dust nor any humili-
atln? disgrace shall cover their faces. They are the
dwellers of Paradise; they will abide therein forever.

[Surah Yunus 10:26]

Explanation

Those who do good in their worship of their Lord and do good
towards others by way of the various means of good, their reward
with their Lord will be good; and this good is Paradise. The “even
more™ mentioned in this verse is looking at the Face of Allah. The
Prophet 0 said:

“When the people of Paradise enter Paradise, Allah will say, ‘Do you
want anything more?’ They will say, ‘Have You not br|(r1htened our
faces, admitted us to Paradise, and saved us from Hell?’ Then the
veil will be lifted and they will not have seen anythln? more dear
to them than looking upon their Lord, may He be glorified and
exalted. This is what Is meant by ‘sven more.” Then he recited the
verse: “For those who have done good is the best reward and even
more.”

This narration proves that the explanation of “even more” is looking
at the Face of Allah the Exalted. The believers seeing Allah in the
Hereafter is mentioned in various verses. Allah the Exalted said:

{0 My
Some faces that Day shall be shining and radiant,
looking at their Lord.

[Surah al-Qiyamah 75:22-23]
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And His statement:

Nay! Surely, they evjldoer? will be veiled from
seeing their Lord that Day.

[Surah al-Mutaffifiu 83:15]

This verse is proof that the believers will see their Lord in the
Hereafter, because the disbelievers will be veiled from seeing Allah
due to His anger upon them; so this is proof that His allies will see
Him due to Him being pleased with them. This has been mentioned
b%/ Imam ash-Shafi’l. The ahadith that mention this have numerous
chains of narrations, numbering close to 30 Companions.

Verses 62-63

® oyji; Ji juSi Jj' 0L V!
A (i) Ojinj NS Tjjed Adjl
No doubt! Verily, allies of Allah—no fear shall come

upon them nor shall they grieve, those who believed
and used to fear Allah much.

[Surah Yunus 10:62-63]

Explanation

These noble verses explain that the allies of Allah are the believers
who have tagqwa. They are those who believe in the lordship of Allah,
His divinity, and His names and attributes. They fear Him, the?{ obey
His commands, and they avoid His prohibitions. Everyone who is a
pious believer is an ally of Allan, Allegiance with Allah is not limited
to a particular individual who claims this. You find that some pe_oRIe
exa_g%erated concerning these individuals until they gave them rights
which are only due to Allah,
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Surah Yiinus: Verses 62-63

Ibn Kathir said when explaining this verse; “Allah the Exalted
informs us that His allies are those who believe and have tagwa.
Thus, everyone who has taqwa of Allah is an ally to Allah, and no
fear shall come upon them from what they will encounter from the
terrors of the Hereafter. And they shall not grieve because of what
they left behind in this worldly lite.”
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Surah Hud

\Verse 6

And no living creature is there on earth but its provi-
sion is due from Allah. And He knows its dwelling
place and its deposit. All is in a clear Book.

[Surah Hud 11:6]

Explanation

Allah the Exalted informed us in this noble verse that every creature
that crawls upon the earth, on the land and in the sea, relies upon
Him for their provision, That which Allah has decreed for them will
reach them. He knows its dwelling place and its deposit. The dwell-
ing place is where they seek shelter and the deposit is the place where
they die. It is also said that “dwelling place” refers to the womb and
“deposit” refers to the loins. Both meanings have been narrated from
Ibn Kathlr from Ihn Abbas

The moving, unmoving, and provision of all creatures is in a clear
Book. This Is the Preserved Tablet. Allah the Exalted said:
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Surah Hud: Verse 6

No calamity befalls on the earth or in yourselves but
it is inscribed in the Book of Decrees, hefore We
bring it into existence,

[Surah al-Hadid 57:22]
And He said:

U N AN TE

There is not a moving (living) creature on earth,

nor a hird that flies with its two wings, but they are

communities like you. We have neglected nothing in
the Book.

[Surah al-An‘dm 6:38]

The Messenger of Allah [11 said:
Jh ou VIIji j ali j«f!
U ijin viiwi j an iy;ii - fiajt 0] i«Sj]
mp> U ">
O people, fear Allah and take a legislated means in seeking a living,
for no soul will die until it has received all its provision, even if it Is
slow in coming. So fear Allah and take a legislated means in seeking

Prov_ision; take that which is permissible and leave that which is
orbidden1 2

The Messenger of Allah 0 said:

JjJs > 11 S]o)USHp JFuge ! I)
\ljaj Up>-

Ifyou were to rely upon Allah with the required reliance, then He

would provide for you just as a bird is provided for: it goes out in

Translator’s note: Translation based upon the explanation of Shaykh al-Albanl.
ISunan lbn Mdjah 2144
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the morning empty and returns full.3

Verse 112

So remain upright as you have been commanded,

[you] and those who have turned in repentance with

you, and do not transgress. Indeed, He is All-Seer of
what you do.

[Surah Hud 11:112]

Explanation

In this noble verse, Allah the Exalted commands His Prophet and
his ummah to be upright upon the commands of Allah. Upnghtness
means to adhere to what comes in the Book of Allah and the Sunnah
of His Messenger  This is by obeying His commands to the best
of one’s ability and avoiding His prohibitions. The Messenger of
Allah % said:
0 IOt tl A s ’jJ\Si A A( U j' Cz::/stslA(:(\'i :gs- OC-'-,O l Lo

What I have forbidden for you, avoid. What I have ordered you [to
do], do as much of it as you can.4

When one of the Companions requested advice from the Prophet
fge_, h_edadwsed him to be upright. Sufyan bin Abdillah ath-Thagafl
181 said:

i Vy ;) 35180 b’

3Jdmi’at- Tirmidhi 2344
4Sahih al-Bukhdri 7288; Sahih Muslim 7113
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Surah Hud: Verse 112
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| said, “O Messenger of Allah, tell me something about Islam which
| can ask of no one but you.” He said, “Say: ‘I believe in Allah,” and
then be upright.”5

Allah informs us that the reward for those who are upright is
Paradise.

lip- ipuiui p dIl \2j ijlis jjddi 01>
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Indeed, those who have said, “Our Lord is Allah,”

and then remain upright—there will be no fear

concerning them, nor will they grieve. Such shall be

the dwellers of Paradise, abiding therein (forever), a
reward for what they used to do.

[Surah al-Ahqaf46:13-14]
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Verily, those who say, “Our Lord is Allah (along)
and ‘then they are upright—on them the ar_\geis
will descend (at the time of their death? d(sayl_ng),
“Fear not, nor grieve! But receive the glad tidings
of Paradise which you have been promised! We have
been your friends in the life of this world and are
(s0) in the Hereafter. Therein you shall have (all)

5Sahih Muslim 159
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that your inner selves desire, and therein you shall
have (all) that you ask for, as accommodation from a
[Lord who is] forgiving and merciful.”

[Surah Fussilat 41:30-32]

Ibn Kathir said, “Allah the Exalted commands His Messenger and
His believing slaves to be firm and continue upon uprightness. This
Is the greatest help against the enemy and those who oppose them.
His statement ‘and do not transgress’ is a command to not exceed
the bounds, even against a pagan. And know for sure that Allah sees
all the actions of His slaves. He is not heedless of anything. And
there is nothing hidden from Him.”

Al-Qurtubl said that Ibn Abbas said, “There was no verse sent down
upon the Messenger of Allah f|? more severe and difficult than this
verse. For this reason, when his Companions said to him, ‘Gray hair
has crc])me to you quickly,” he said, ‘Hud and its sisters have given me
gray hair.™
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Surah Yusuf

Verse 108

Say (O Muhammad): “This is my way; I invite unto

Allah with sure knowledge, 1 and whosoever follows

me. And Glorified and Exalted be Allah. And | am
not of those who associate partners with Allah.”

[Surah Yusuf12:108]

Explanation

Allah the Exalted commanded His Prophet to inform the people
that inviting them to worship Allah alone without partners, and
commanding them to make all worship sincerely for Him, is his
path, and also the path of those that follow him upon his methodol-
ogy. He likewise was commanded to inform them that daah must
be based upon knowledge and insight. The caller must have knowl-
edge of what he is calling the people to.

lbn Kathir said:

Allah commanded His Messenger, whom He sent to the jinn and
mankind, to inform them that this is his path, m_ethodology, and
Sunnah. 1t is to call the ﬁeople to testify that nothing has the right
to worshiped except Allan alone, without partners. It s to invite the
people to Allah upon clarity, certainty, and evidence. This command
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was for the Prophet 0 and everyone who follows him; they must
give daivah with clear evidence and textual proof as well as intellec-
tual proof.

His statement; “And Glorified and Exalted be Allah™—This means
that Allah is free from having any faults, and He is too great and
holy to have any partners, rivals, equals, children, parents, wife,
ministers, or advisors. Blessed is Allah, and He is holy, and far above
having any of that.

A Jiff il
The seven heavens and the earth and all that is
therein %Io_nfy Him, and there is not a thing except
that it ? orifies His praise. But you understand not
their glorification. Truly, He is Ever Forbearing,
Oft-Forgiving.
[Surah al-Isra" 17:44]

[Endoflbn Kathirs speech]

Verse 109

A ib NA? FUA S
<IA
And We sent not before you (as messengers) any

except men, whom We inspired from among the
people of townships.

[Surah Yusuf12:109]
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Surah Yusuf: Verse 109

Explanation

This noble verse clarifies that all messengers were men and none of
them were women. This is because men are more complete than
women,

Ibn Kathir said in his explanation ofthis verse:

Allah the Exalted informs us that He only sent men as messengers,
and not women. And this is the consensus of the scholars. Allah
did not inspire any women from mankind with legislative revela-
tion. Some people alleged that Allah sent revelation to Sarah (the
wife of lbrahim), the mother of Musa, and Maryam bint Tmran (the
mother of Jesus). The saY that the angels gave Sarah glad tidings of
her son Is'hag, and after Is'haq, Ya'qub. As for the mother of Musa,

they cite the verse:
i A f* )
And We inspired the mother of Musa, (saying):
“Suckle him...”

[Surah al-Qasas 28:7]

And they mention how an angel came to Maryam to bring her glad
tidings of Jesus

aii oi i fefoji cdu 1\j)

i 0
And (remember) when the angels said, “O Maryam,
verily, Allah has chosen you, purified you, and chosen
you above the women of the creation. O Mary, be
devoudy obedient to your Lord, and prostrate and
bow with those who bow.”

[Surah Ali ‘Imran 3:42-43]
This portion of good was given to them, but this does not necessitate
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that they were Brop_hets_. There is no doubt that this was an honor
%w_en to them, but is this sufficient to consider them ﬁrophets? The

elief of Ahlus-Sunnah is what was narrated by Shaykn Abul-Hasan
All bin Ismail, that there were no female prophets, but there are
females who are regarded amongst the truthful. Allan informed us of
the most noble of them, Maryam bint ‘Imran. He said:

a3 JA vUU- 05 A
Ao E A Vu)\s.t —
fuwi uir Ai-u? oij jijji
The Messiah, son of Maryam, was no more than a
messenger; many were the messengers that passed

away before him. His mother was a siddigah [from
the truthful]. They both used to eat food.

[Surah al-Ma'idah 5:75]

Thus, He described her with her most noble description as heing
from the truthful. If she had been a prophet, He would have
described her with that descr:f_non because 1t is greater. Therefore,
she is from the truthful, according to the text of the Qur'an.

[End oflbn Kathirs speech]

Just a women are not prophets, likewise, they are not given leader-
ship positions over men, whether general or specific. It has been
narrated from Abu Bakrah:

7 3M¢ A 1l 0 alip Ul - "33 M IH
" gl fy
When the Prophet * heard the news that the people of Persia had

made the dau?_hter of Khosrow their queen (ruler), he said, “Never
will such anation that makes awoman their ruler succeed.”1

His statement “We inspired from among the people of townships”
means that the messengers were from the towns and not from the
desert wilderness. This is because their hearts will be softer and
1 Sahih al-Bukhdri 7099
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Surah Yusuf: Verse 110

gentler by nature, in contrast to those people from the desert. This
verse mentioning the messengers being from the townships does not
contradict the verse concerning Ya'qub:

{ 0* <r*
And brought you (all here) out of the Bedouin life.
[Surah Yusuf12:100]

This is because the person who ?oes from the township to the desert
wilderness after a long period of time is still from the township, just
as the person who leaves the Bedouin life and moves to the town is
still considered a Bedouin.

Verse 110

(They were reprieved) until, when the messengers

ave up hope and thought that they were denied

%by their people), then came to them Our help,

and whomsoever We willed was delivered. And Our

punishment cannot be warded off from the people
who are criminals.

[Surah Yusuf12:110]

Explanation

This verse is recited with two different recitations. One recitation
has a shaddah sign of emphasis on the word “denied” (fjinS). If it is
recited this way, all pronouns in the verse return to the messengers.
This is similar to the statement of Allah the Exalted:
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Verily, (many) messengers were denied before you

(O Muhammad), but with patience theY bore ‘the

denial, and they were hurt, till Our help reached

them.
[Surah al-An'dm 6:34]

The other recitation is without the shaddah. In this recitation, the
pronoun in His statement “and thought that” returns to the people
the messen%ers were sent to, and it does not return to the messen-
gers. Therefore, with this recitation this verse means: When the
messengers gave up hope that their people would believe, and the
people whom the messengers were sent to thought that the messen-
gershhad lied to them about the promise of help, Allah sent the help
to them.

This is the explanation which is preferred by lbn Jarir in his tafilr,
and he attributes this understanding to bn Abbas, Ton Mas'ud,
Sald bin Jubayr, Mujahid, and ad-Dahak with a chain of narration
connected to them. Muslim bin Yasar asked Sa'ld bin Jubayr about
this verse. He replied: “This verse means that the messengers gave up
hoFe that their people would accept their daah, and their people
believed the messengers had lied.”

iZ- W& Yj £lij jA y

Then came to them Our help, and whomsoever We
willed was delivered. And Our punishment cannot
be warded off from the people who are criminals.

[Surah Yusuf12:110]

Muslim stood up, hugged Sa'ld, and said, “May Allah grant you
reliefas you have given me relief.”
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Surah ar-Ra'd

Verse 11
? Jg @* &Y
u»Sy& J# ussvanl/lji
Ajji A j4J Ujcij ~ 0 i; illi s3I\
(3 o

For each éperso_n), there are angels in succession,
before and behind him. They guard him by the
command of Allah. Verily! Allah will not chanﬂe the
condition of a people as long as they do not change
their state of themselves. But when Allah wills a
people’s punishment, there can be no turning it
back, and they will find besides Him no protector.

[Surah ar-Ra'd 13:11]

Explanation

This verse means—and Allah knows best—that the people have
angels entrusted with protecting them. And they do so hy the
command of Allah.

His statement: “Allah will not change the condition of a people as
long as they do not change their state of themselves™—This is similar
to His statement;
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That is because Allah will never change agrace which
He has bestowed on a people until they change what
IS in their own selves. And verily, Allah is All-Hearer,

All-Knower
[Surah al-Anfdl 8:53]

IbnKathir said, “Allah informs us of His complete and perfect

lbustice and wisdom because He will not change a favor which He
estows upon a people except due to sins they commit.”

Allah makes this clear in His statement:

0 X
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And Allah puts forward the example of a township

that dwelt secure and well content, its provision

coming to it in abundance from every ,olace, but

it (its people) denied the favors of Allah (with

ungratefulness). So Allah made it taste the extreme

of hunger (famine) and fear, because of that which
they (its people) used to do.

[Surah an-Nahl 16:112]
And His statement:

C—bAS 4 Yo lij »
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And whatever of misfortune befalls you, it is because
of what your hands have earned. And He pardons
much.

[Surah ash-Shura 42:30]
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Surah ar-Ra'd: Verse 11

His statement: “But when Allah wills a people’s punishment, there
can be no turning it back™—This means that whatever Allah decrees
is inevitable. Surely, whatever Allah wills will definitely come to
pass and whatever He does not will will never hapFen. The “will”
of Allah mentioned in this verse is His universal will. Whatever He
wills must come to pass, as Allah the Exalted said:

Verily, His command, when He intends a thing, is
only that He says to it, “Be,” and it is!

[Surah Ya-SIn 36:82]
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Surah Ibrahim

Verse 7

And [remember] when your Lord proclaimed, “If

%ou are grateful, I will surely increase you [in favor];

ut ifyou are ungrateful, indeed, My punishment 1s
severe.”

[Surah IbrdImn 14:7]

Explanation

In this verse, Allah promised to those who are grateful for His favors
that He will increase them in blessi_n%s. And He threatened those
who are ungrateful with a severe punishment. Showing gratitude for
a favor is from the reasons that make the favor firm and increase
it. Showing ingratitude for a favor is a reason for the favor being
removed. As the saying goes: “When the favor is shown gratitude,
H becomes firmly established, and when it is shown ingratitude, it
ees.”

Allah the Exalted said:

0 o n
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Surah Ibrahim: Verse 7

And Allah puts forward the example of a township

that dwelt secure and well content, its provision

coming to it in abundance from every place, but

it (its people) denied the favors of Allah (with

ungratefulness). So Allah made it taste the extreme

of hunger (famine) and fear, because of that which
they (its people) used to do.

[Surah an-Nahl 16:112]

Showing gratitude for a favor is by acknowledging the favor, speak-
ing about the favor, praising Allah for the favor, and utilizing the
favor in the obedience of Allah to draw closer to Him.

The favors of Allah cannot be enumerated, as Allah the Exalted said:

oW i
And whatever of blessings and FOOd thirzgsyou have,
it is from Alfah.

[Surah an-Nahl 16:53]
And He said:
Moa)po. e — gJn

And if you count the blessings of Allah, never will
you be able to count them.

[Surah lbrahim 14:34]

The greatest favor is the favor of Islam and guidance to the StraiPht
Path. Other favors include wealth, provisions, children, good health,
and wellbeing. The Prophet  said:

chilli 4& Oliijci
There are two blessings which many people do not make the most of
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and thus lose out on: good health and free time.1

Our Prophet Muhammad  was the example for showing gratitude
for favors. He was forgiven for his past and future sins, but he would
stand ﬁraylng throughout the night until his feet cracked. When
A'ishah A asked him why he did so, he responded:
" " ljop0jortiant
Shouldn I love to be a grateful slave?2

Allah praised Nuhwith His  saying:
Mitodp ois'iily
Verily, he was a grateful slave,
[Surah al-Isra" 17:3]
He praised Ibrahim with His saying:

AN s TALs | ks> <l IMLO A
[He was] grateful for His favors. Allah chose him
and guided him to a Straight Path.

[Surah an-Nahl 16:121]

Allah mentions the gratitude of Sulayman when the throne of Bilgls
was presented to him. He said;
jhi ™ il 3issip ijin A klli >
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When [Sulayman] saw it placed before him, he said,
“This is by the grace of my Lord to test whether |
am grateful or ungrateful! And whoever is grateful,
truly, his gratitude is for (the good of) his own self,

1Sahih al-Bukhdri 6412
' Sahih al-Bukhdri 4s3s; Sahih Muslim 7126
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Surah Ibrahim: Verse 7

and whoever is ungrateful, certainly my Lord is Rich
(free of all wants), Bountiful.”

[Surah an-Natnl 27:40]
The Prophet fg said:

How wonderful is the affair of the believer, for all his affairs are
ﬂood, and that is for no one except the believer. 1f something good

appens to him, he gives thanks, and that is good for him; and if
something bad happens to him, he bears it with patience, and that
is good for him.3

* Sahih Muslim 7500
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Surah al-Hijr

Verse 9

VerilyWe: Itis WeWho have sent down the reminder
(the Qur'an), and surely, We will guard it,

[Surah al-Hijr 15:9]

Explanation

In this verse, Allah informs us about His Book heing sent down and
protected from any increase or decrease, change or alteration. Thus,
none of this occurred to His Book. This protection was actualized
from a number of angles.

The noble Messenger 0 was diligent while receiving it from Jibrll
and diligent in reciting what he received so he would not miss
anything from it. Allah forbade him from being hasty regarding it
and promised to make his memory firm with it. He said:

And be not in haste (O Muhammad) with the Qur‘an
before its revelation is completed to you...

[Surah Ta-Hd 20:114]
And He said:
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Surah al-Hijr: Verse 9

£ 0p 00 * Ly d N
alj Lp O gp ™ Ajlii  olifS lili »

Move not your tongue with it to make haste there-

with. 1t is for Us to collect it and to give %/ou \;\/O

Muhammad) the ab|I|tﬁ/ to recite it. And when We

have recited it to you, then follow its recital. Then it
is for Us (Allah) to make it clear to you.

[Surah al-Qiydmah 75:16-19]
Ibn Abbas 0. said:

all Sopj US'Y) CSIbU 5 I\ 13 0is3

When Jibril came to him, he would remain silent, and when he left,
he would recite as Allah promised him.1

The Qur'an was revealed in sections over 23 years. This was in order
to enable the Companions to receive it from the Messenger 0 and
memorize it little by little. Allah the Exalted said:

ildjj \p- &)& }

{ Ilhyt
And (it is) a Qur'an which We have divided (into
parts), in order that you might recite it to men at
intervals. And We have revealed it by stages.

[Surah al-Isra" 17:106]
Abdullah bin Mas'ud <gi said:

<4 obl joup ]

mc& J**57
Ifa man learned 10 verses, he would not proceed until he knew the

1Sahih al-Bukhdri 4929
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meaning of these verses and worked according to them.2

Abdur-Rahman as-Sulaml said, “We used to receive this Qurian
from a people who informed us that they would leam 10 verses and
they would not exceed them and move on to another 10 verses until
they knew the meanings of these verses. Thus, we used to leam the
Qur'an and act according to it.”3

Abu Bakr iffg collected the Qur'an in the mus'haf and ‘Uthman
collected it in the mus'haf.

Allah granted success to thousands of Muslims throughout different
eras in memorizing this Qur'an by heart.

2 Tafiir lon Jarir 117A
31bn Sad in At- Tabagat (6/172)
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Surah an-Nahl

Verse 36
19E.\] aji \JJE\ g\ e\y | i&jjljj)
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And verily, We have sent amonﬂ_everY ummah a

messenger ")roclalm_mg): “Worship Alfah (alone),

and avoid all false deities.” Then of them were some

whom Allah guided, and of them were some upon
whom the straying was justified.

[Surah an-Nahl 16:36]

Explanation

Allah informs us in this verse that He sent to every nation noble
messengers to call the people to worship Allah alone and to abandon
the worship of anyone and everything other than Him. This is the
meaning of “nothing has the right to be worshiped except Allah.”
This contains a general ne?atmn, and it is the negation of worship-
ing anything other than Allah. And it contains a specific affirmation,
and it is to affirm worship for Allah alone, without partners. Some
of these nations were granted success by Allah and given guidance;
thus, they believed in" the messengers and responded to the call,
Some of those nations disbelieved In what the messengers brought
to them and remained upon misquidance.
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Allah the Exalted said:
3 4\ y Aodili Ao diji Uj >
( §iy\

And We sent not before you any messenger except
that We revealed to him that, “There is no deity
worthy of worship except Me, so worship Me.”

[Surah al-Anbiya" 21:25]
And He said:

Cti&i C 21" b* Zp$ &*UJ Jjjl )
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He sends down the angels with inspiration of

His command to whom of His slaves He pleases,

(saying): “Warn mankind that none has the right to
be worshiped but I, so fear Me.”

[Surah an-Nahl 16:2]

This verse, which mentions sending a messenger to every nation, is
not problematic with the statement of Allah:

FENjS AN A s

Verily, We have inspired you (O Muhammad) as We
inspired Nuh and the prophets after him.

[Surah an-Nisa' 4:163]

And it does not contradict the statement that the people will say at
the gathering on the Day of Judgment;

jil NIUREEIjojl
O Nuh, you are the messenger sent to the inhabitants of the earth.1

Sahih Muslim 4go; Sahih al-Bukhdri 4712
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Surah an-Nahl: Verse 90

This is because Nuh was sent after the appearance of shirk and the

people abandoning the natural disposition that Allah created them

upon. This contrasts with the time before Nuh, because during this

time, the people were upon their natural disposition. The, messen-

%ers were sent to affirm the natural disposition of tawhid which
|lah created them upon.

Verse 90

ot 24\ JUISIj * al)t O
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Indeed, Allah orders justice, good conduct, and

giving to relatives, and forbids immorality, bad

conduct, and oppression. He admonishes you that
perhaps you will be reminded.

[Surah an-Nahl 16:90]

Explanation

Al-Qurtubl narrated from Ibn Mas'ud iM that he said, “This is the
most comprehensive verse in the Quran in %athermg the _good
which should be implemented and the evil which must be avoided.”

Justice is balance, equity, and the opposite of oppression. Included in
this is performing the acts that Allan has obligated upon His slaves.

Ihsan (good conduct) is for the person to exceed within himself. 1t is
said, “So-and-so has done ‘good’ work,” meaning that he perfected
his work or his craft. Likewise, a person can do good towards
others. It is said, “So-and-so did good towards him,” meaning that
he showed him kindness or brought good to him. Both of these
meanings are commanded in this verse.
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And giving to the relatives is a form of ihsan or kindness, and it
is mentioned separately because your relatives are the most deserv-
ing of your kindness and goodness. And this is also keeping the ties
of kinship, which Allah has commanded us to do. There are many
verses in the Qur'an which command justice and incite goodness.
Allah the Exalted said:

40 f-4h oy
And if ﬁ/ou_ punish (your enemy), then punish them
with the like of that with which you were afflicted.

[Surah an-Nahl 16:126]
This is justice. Then He said:
ail

But if you endure patiently, verily, it is better for the
patient ones.

[Surah an-Nahl 16:126]
This is hsan (goodness).

He said:

And if the debtor is in a hard time (has no money),
then grant him time till it is easy for him to repay.

[Surah al-Bagarah 2:280]
This is justice. Then He said:
A J* y
But if you remit it by way of charity, that is better

for you.
[Surah al-Bagarah 2:280]

This is 1hsan (goodness).
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Surah an-Nahl: Verse 90

He said:
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And We ordained therein for them: “Life for life, eKe
for eye, nose for nose, ear for ear, tooth for tooth,
and wounds equal for equal.”

[Surah al-Ma'idah 5:45]
This is justice. Then He said:

Uj JSI W SjuUr g y
< Oyiluil ju difiyli iill 33!
Butifanyone remits the retaliation by way of charity,
it shall he expiation for him.

[Surah al-Ma'idah 5:45]
This is ihsdn (goodness).
He said:

4 (" YA Ly
And indeed, whosoever takes revenge after he has

suffered wrong, for such there is no way (of blame)
against them.

[Surah ash-Shura 42:41]

*

d

This is justice. Then He said:

4 f> Crt JCrMly

And veriI?/, whosoever shows patience and forgives,
that would truly be from the things recommended

207



TREASURES FROM THE NOBLE QUR'AN! TAFSIR OF SELECT VERSES

by Allah.
[Surah ash-Shura 42:43]

This is ihsan (goodness).
He said:

The recompense for an evil is an evil like thereof,
[Surah ash-Shura 42:40]

This is justice. Then He said:

n ilp Y
But whoever forgives and makes reconciliation, his
reward is due from Allah.

[Surah ash-Shura 42:40]
This is hsan (goodness).

His statement: “and forbids immorality™— Immorality is lewdness
and major sin. Allah the Exalted said:

A 0is" )\ o

And come not near to unlawful sexual intercourse.
Indeed, it is ever an immorality and is evil as a way.

[Surah al-Isra" 17:32]
And He said:

Si s VI y
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And marry not women whom your fathers married,
except what has already passed; indeed, it was
immorality and most hateful, and an evil way.

[Surah an-Nisd" 4:22]
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Surah an-Nahl: Verse 90

His statement: “and bad conduct™—This is what contradicts
goodness, and this is everything that Allah has forbidden and
prohibited.

His statement: “and oppression”—This is to transgress. This is
;]ncluded in the general evils, but it is specified due to Its danger and
arm.
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Surah al-Isra’

Verse 9

flit& Jj ol ol
Verily, this Qur'an guides to that which is most just

and right.
[Surah al-Isral17:9]

Explanation

Allah sent down His noble Book as guidance and mercy for the
believers. In this verse, He says that it quides to what is most just
and right, meamng the ﬁath that is most just and right. The Book
of Allah and the Sunnah of His Messen?er contain the truth and
%mda_nce. _Adherm_? to both of them wil

appiness in this lite and the next.

Our Shaykh Muhammad Amin ash-Shingitl said in his book Adwa'
al-Bayam “The Exalted mentioned in this noble verse that the Great
Qur'an, which is the greatest of all the heavenly Books, is the most
comprehensive in gathering all the sciences. And it is the final
covenant from the Lord of all that exists. Verily, this Qur'an guides
to that which is most just and right,” meaning: the path that is most
suitable, balanced, and correct. This verse is general for everything
thethQur'an contains from guidance to the best, most just, correct
pa SI”

bring about success and
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Surah al-Isra"; Verse 31

Verse 31

<fEXrp  pis~  of

And kill not your children for fear of poverty. We
provide for them and for you. Surely, the killing of
them is agreat sin.

[Surah al-Isra" 17:31]

Explanation

In this verse, Allah prohibits us from kiI]in% our children due to fear
of poverty, and He informs us that He is the One who provides for
the Ichéldren and the parents. This is similar to the statement of the
Exalted:

Kill not your children because of poverty; We
provide sustenance for you and for them.

[Surah al-An'dm 6:151]

His statement: “for fear of poverty"—In this situation, poverty is
anticipated by the Parents.; thus, Allah mentioned His provi |ntﬁ1
for the children before His providing for the parents, as thou%
the provision of the parents is achieved due to the Presence of the
children. Therefore, the provision of the parents follows the provi-
sion of the children.

In Surah al-An’am, He said “hecause of poverty”; in this case, the
poverty has already occurred, so He mentioned providing for the
parents before the children.

Abdullah bin Mas’ud ail said:
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| asked the Prophet, “What is the greatest sin in the sight of Allah?”
He said, “That you set up a rival unto Allah even though He alone
created you.” | said, “That is indeed a great sin.” | then asked,
“What is next?” He said, “To Kill your child lest he should share
your food with you.” I asked, “What is next?” He said, “To commit
Illegal sexual intercourse with your neighbor’ wife.”1

1 Sahih Muslim 257; Sahih al-Bukhari 4477
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Surah al-Kahf

Verse 109
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Say (O Muhammad?: “If the sea were ink for

(writing) the words of my Lord, surely, the seawould

be exhausted before the words of my Lord would be

finished, even if we br_oughé (another sea) like it for
Its ald.’

[Surah al-Kahf 18:109]

Explanation

This verse clarifies that Allah’s speech does not cease or come to an
end, and it cannot be depleted. If the seas and oceans were ink to
write the words of Allah, the seas and oceans would deplete even
i they were doubled. This is because water is limited, while Allah’
words have no limit. His words cannot be enumerated or depleted.
That is because He has no beginning, so His words have no begin-
ning; and He has no ending, so His words have no ending. This
verse is similar to the statement of Allah the Exalted:
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And if all the trees on the earth were pens and the

sea (were ink wherewith to write), with seven seas

behind it to add to its (supply), yet the words of Allah

would not be exhausted. Verily, Allah is All-Mighty,
All-Wise.

[Surah Lugman 31:27]

214



Surah Maryam

Verses 71-72

And there is none of you except he will approach it

(the Hellfire). This is with your Lord; a decree which

must be accomplished. Then We shall save those

who used to fear Allah and were dutiful to Him. And

We shall leave the wrt%ngdﬁers therein (humbled) on
eir knees.

[Surah Maryam 19:71-72]

Explanation

There are two prominent statements concerning the meaning of the
phrase “approach it” (Uijlj) mentioned in this verse.

1) The first statement is that “approach it” means entering it,
but the believers will not be harmed by it. This was mentioned by
lbn Kathir from Ibn Abbas, and this is the viewpoint of our shaykh,
Shaykh Muhammad Amin ash-Shingltl.

~2) The second statement is that “approach it” means the people
will cross over the bridge according to their actions. Thus, the person
who crosses the bridge over the Hellfire has approached it. This was
mentioned by Ibn Kathir from Ibn Mas'ud.
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Ash-Shawkanl said, “It is not hidden that the Iph_rase approach it’
either means crossing the bridge laid over the Hellfire or approaching
the Hellfire while it is calm and tranquil, according to the evidence
from the Book and the Sunnah. Thus, the verse must be interpreted
this way because both scenarios are possible. The believers could
enter the Fire (in order to cross it) while being far away from harm,
or they could cross over the bridge laid over the Hellfire.”

That which strengthens the viewpoint that this means crossing over
the bridge is the narration collected in Sahih Muslim. The Prophet
(fe said:

> 2l a0l #
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“InshdAlldh, no one among the Companions of the Tree, those
who gave their oath of allegiance beneath the tree, will enter the
Hellfire.” Hafsah said, “On the contrary, O Messenger of Allah.”
So he scolded her. Hafsah said, “And there is none of you except
he will approach it.” The Prophet 0 said, “Allah the Exalted said,
‘Then We shall save those who used to fear Allah and were dutiful
tﬂ le. And Y\Ie shall leave the wrongdoers therein (humbled) on
their knees.™

Imam an-Nawaw! said in his explanation of this hadith: “The correct
viewpoint is that the meaning of the phrase ‘approach it” in this
verse is crossing over the bridge. And this is the bridge laid over the
H_ellhgre. Thg people of the Hellfire will fall into it while the others
will be saved.

1Sahih Muslim 7404
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Surah Ta-Ha

Verse 114

A LS*¥ A cPi®
And say: “My Lord! Increase me in knowledge.”
[Surah Ta-Ha 20:114]

Explanation

In this noble verse, Allah commands His Prophet 0 to ask Him for
an increase in knowledge. This indicates the virtue of Islamic knowl-
edge. Likewise, the virtue of legislative knowledge is proven by His
statement:

Wi v &l >
{ JySjl HENEK b 10U
Allah bears witness that none has the right to be
worshiped but He; and the angels and those havin
knowledge (also give this witness). (He is always?
maintaining His creation in justice. None has the
right to be worshiped but He, the All-Mighty, the

All-Wise.
[Surah Ali 'Imran 3:18]

And His statement:
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Say: “Are those who know 7equal to those who know
not?”
[Surah az-Zumar 39:9]

And His statement:

{ fUIA ail JhJx UJ>

It is only those who have knowledge among His
slaves that fear Allah.

[Surah Fdtir 35:28]
And His statement:

<

Allah will exalt in degree those of you who believe,
and those who have been granted knowledge.

[Surah al-Mujadilah 58:11]

Al-Hafiz Ibn Haﬁ'ar commented on this verse by saying, “The state-
ment of Allah the Exalted, ‘My Lord! Increase me in knowledge,’
proves the virtue of knowledge because Allah the Exalted did not
command His Prophet to seek an increase in anything except for
knowledge.”1

lon ‘Umar said, “I heard the Messenger of Allah 0 say:
P AN e A sLjl JjG bl
| i )l 3: ) Ui
3uin
“While I was sleeping, a cup of milk was brought to me and I drank

until I saw its wetness coming out of my nails. Then I gave the rest
to ‘Umar bin al-Khattab.” They said, ‘How did you interpret that, O

*Al-Fath 17141
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Surah Ta-Ha: Verse 114

Messenger of Allah?” He said, ‘(It is) knowledge.”2

In this narration, the Prophet  interpreted milk as knowledge. And
the Prophet 0 commanded us to supplicate while drinking milk by
asking for an increase of it. He said:

Whoever is fed by Allah, let him say, “O Allah, bless it for us and
feed us with better than it.” And whoever is given milk to drink by
Allah, let him say, “O Allah, bless it for us and give us more.” For
su_rlti(lyé | do not know any food or drink that suffices other than
milk.

In summary: In this verse, Allah commanded His Prophet  to ask
for an increase in knowledﬁe, and the Prophet (& directed us—when
drinking milk—to ask Allah for an increase of it. And when the
Prophet 0 saw milk in his dream, he interpreted it as knowledge.
Thus, it is prescribed to ask for an increase in both of these.

2Sahih al-Bukhdri 82; Sahih Muslim 2391
*Jdmiat- Tirmidhi 3455; classed as hasan by al-Albanl in Sahih Sunan at-Tirmidhi 2749,
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Surah al-Anbiya’

Verse 34

And We granted not to any human bein? immor-
tality before you ﬁo Muhammad); then it you die,
would they live forever?

[Surah al-Anbiya" 21:34]

Explanation

This noble verse proves that the destination of mankind is extinc-
tion. Allah did not give immortality to anyone before Prophet
Muhammad 0, so no one will ever have immortality; rather, all of
mankind will become extinct. Allah the Exalted said:

Whatsoever is on it r(the earth) will perish. And the
Face of your Lord, full of majesty and honor, will
abide forever,

[Surah ar-Rahman 55:26-27]

Some of the scholars have said: The pagans used to deny the proph-
ecy of the Messenger of Allah 0. They said, “He is a poet; we await
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Surah al-Anbiya': Verse 34

for him some calamity by time.1Hopefully, he will die like the poet
of so-and-so died.” Thus, Allah responded b?il_mfor_m_mg him that
prophets died before him and Allah granted His religion assistance
and Protection. Thus, likewise, He will safeguard your religion and
legislation.

This verse also proves that al-Khidr  died. It is the same whether
he was a ﬁrophet, a messenger, or a righteous man. This is because
he was @ human who lived during the time of Musa M-, and Allah
the Exalted said:

And We granted not to any human being immortal-
ity before you ( Muhammad();.

[Surah al-Anbiya" 21:34]

1Taken from Surah at-Tur 52:30: “Or do they say, ‘(Muhammad is) a poet! We await for
him some calamity by time!™



Surah al-Hajj

Verses 4041
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Verily, Allah will help those who help His (cause).

Truly, Allah is All-Strong, All-Mighty. Those who, If

We give them authority In the land, establish prayer,

give zakdh, enjoin what is right, and forbid what is

wrong. And to Allah beltctmgs the outcome of [all]
matters.

[Surah al-Hajj 22:40-41]

Explanation

In this noble verse, Allah promises His help for those who help His
cause. And He will grant them authority in the land. The help of
Allah the Exalted is by establishing His legislation and actln%_ac.cord-
ing to the Book and the pure Sunnah. A verse similar to this is the
statement of Allah the Exalted:

— o i

EAT 3
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Surah al-Hajj: Verses 40-41

O you who believe! If you help (in the cause of)
Allah, He will help yofu and make your foothold
irm.

[Surah Muhammad 47:7]

And His statement:

YIRS NI

Allah has ﬁromised those among you who believe
and do righteous good deeds that He will certainly
grant them succession to (the present rulers) on the
earth, as He granted it to those hefore them, and that
He will grant them the authority to practice their
religion, that which He has chosen for them. And
He will surely give them in exchange a safe security
after their fear, (provided) they (believers) \_/vorsh|ﬁ
Me and do not associate anything (in worship) wit

Me. But whoever disbelieved after this, they are the

disobedient.

[Surah an-Nur 24:55]

The second verse gives the description of those deserving the help of
Allah the Exalted due to their helping His cause. Helping the cause
of Allah is by establishing the prayer, praying zakah, enjoining the
good, and forbidding the evil.

Shaykh Muhammad Amin ash-Shingitl said in his tafiir of this verse,
“After informing us that He aids those who aid His cause, He said:
Those who, if We give them authority in the land, establish prayer,
give zakah, enjoin what is right, and forbid what is wrong.’ This
proves that there is no promise ofaid from Allah except by establish-
Ing the prayer, paying the zakah, enjoining the good, and forbidding
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evil. Those whom Allah gives authority and rule in the land but they
do not establish the prayer, pay the zakdh, enjoin good, or forbid
evil, then they do not have a promise of Allah’s help, because they
are not from the party of Allah. And theK are not from His allies
to whom He has F_romlsed help. Rather, they are from the party of
Shaytan and his allies. Thus, if they seek help from Allah based upon
His promise to help, they are like the emRonee who does not go to
work and then requests his wages. And whoever is like this does not
have any intellect.”

And he (Shaykh ash-ShingItl) said, “This verse proves the validity of
the rule of the rightly-guided caliphs, because Allah aided them over
their enemies. This Is because they helped His cause by establishing
the prayer, paymgi_ the zakdh, enjoining the good, and forbidding
the evil. He established them in the land and gave them authority.
He said, Allah has promised those among you who believe and do
nﬂhteous good deeds that He will certainly grant them succession to
(the present rulers) on the earth.™
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Surah al-Mu'minun

Verse 60

And those who give that which they give with their
hearts full of fear, betchause I_the are sure to return to
eir Lord.

[Surah al-Mu'minun 23:60]

Explanation

In this verse, Allah mentions the attributes of the believers. They
glve what they give while their hearts are full of fear that it will not
e accepted from them. This is because, in their view, their actions
are deficient.

A'ishah, the wife of the Prophet ife, said:

Uijiil ryj\j) OLA A dil M1 JjL -
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“| asked the Messenger of Allah fft about this verse: And those who
give that which they give with their hearts full of fear.” A'ishah *
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said, “Are they those who drink alcohol and steal?” He said, “No, O
daughter of as-Siddlq; rather, they are the ones who fast, pray, and
give charity, but they fear that it will not be accepted from them;
they are the ones who race for the good deeds.”1

Shaykh al-Albani  saidZ

The reason the believers are afraid that their worship will not be
accepted is not because they are afraid Allah will not give them their
reward, because this goes against the promise of Allah. Allah said:

And as for those who believed and did righteous
deeds, He will give them in full their rewards,

[Surah an-Nisa' 4:173]
In fact, He will increase their reward, as He stated:

4 Ca

He will give them in full their rewards and grant
them extra from His bounty.

[Surah an-Nisa' 4:173]

And Allah never breaks His promise, as He tells us in His Book3
The reason that the believers are afraid their worship will not be
accepted is connected to their performing the worship in the manner
that Allah has commanded them with. They are afraid theﬁ cannot
perform the good deeds in the prescribed manner; rather, they view
themselves as deficient. This is why they are afraid their worship
will not be accepted. Thus, when the heliever ponders upon this,
it will increase his diligence in performing the acts of worship with
precision in the manner Allah has commanded him with. This is by
performing all acts of worship sincerely for Allah, and following the

Vami‘at-Tirmidhi 3175
2Silsilah as-Sahihah 162

’Translgast)t;r’s note: Allah the Exalted said, “Allah never breaks His promise” (Surah Ali
‘Imran 3:9).
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Surah al-Mu'minun: Verse 60

gAtljlidhance of the Prophet Hf. This is the meaning of the statement of
ah:

So whoever hopes for the meeting with his Lord,
let him work righteousness and associate none as a
partner in the worship of his Lord.

[Surah al-Kahf 18:110]

[End ofShaykh al-Albdnid speech]

Al-Hasan al-Basri used to say, “The believer combines good action
and fear (that his good actions will not be accepted) while the
hy{Jocnte combines evil action and assurance (that his good deeds
will be accepted).” Then he recited the verse:

Verily, those who live in awe for fear of their Lord;
and they who believe in the signs of their Lord.

[Surah al-Mu'minun 23:57-58]

The hypocrite says:

“This has been given to me only because of knowl-
edge | possess.”

[Surah al-Qasas 28:78]
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Surah an-Nur

Verse 21
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O you who believe, follow not the footsteps of the
Shaytan. And whosoever follows the footsteps of the
Shaytan, then, verily he commands immorality and
wrongdoing. And had it not been for the grace of
Allah and His mercy on you, not one of you would
ever have been pure from sins. But Allah purifies
whom He wills, and Allah is All-Hearer, All-Knower.

[Surah an-Nur 24:21]

Explanation

Allah prohibited His believing slaves in this verse from following the
footsteps of the Shaytan. The footsteps of the Shaytan are his path,
way, and methodology. He informs us that those who follow his
fo%tsteps command immorality and wrongdoing. Allah the Exalted
said:
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Surah an-Niir: Verse 21

The hypocrite men and hypocrite women are of one
another. They enjoin what Iﬁ wrong and forbid what
IS right.

[Surah at-Tawbah 9:67]

lbn Kathir narrated from Qatadah in his explanation of this verse:
“Every sin is from the footsteps of the Shaytan.”

The footsteps of the Shaytan are the paths which oppose the Straight
Path, and Allah has forbidden us from following these paths in His
statement:

A

A g aj*Jgr  SjA
And verily, this is my Straight Path, so follow it, and
follow not (other) ﬂaths, or they will separate you

away from His Path. This He has ordained for you
that you may hecome pious.

[Surah al-An"dm 6:153]

Then Allah informs us that whatever good is achieved from
guidance and uprightness is from the virtue of Allah that He gives
to whomever He wills from His slaves. And if not for the virtue of
Allah and His mercy, no one would have been guided. Allah said:

He whom Allah guides is the [rightl;ﬂ guided, but
he whom He leaves astray—never will you find for
him a protecting guide.

[Surah al-Kahf 18:17]
Shaykh Muhammad Amin  ash-Shinqiti said in his book Adwa
al-Bayan:

Allah the Exalted clarified in this verse that, if not for His virtue
and mercy, none from His creation would ever be pure, but from
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His mercr and virtue, He purifies whomever He wants from His
creation. It is understood from this verse that no one can ever purify
themselves. This is clarified in other verses, like the statement of
Allah the Exalted:

<

Have you not seen those who claim sanctity for
themselves? Nay, but Allah sanctifies whom He
pleases.

[Sural: an-Nisa' 4:49]

And His statement:

He knows you well when He created you from the

earth (Adam), and when you were fetuses in ){our

mothers’wombs. So ascribe not purity to yourselves.

He knows best him who fears Allah and keep his
duty to Him.

[Surah an-Najm 53:32]
Purity in this verse is purity from the filth of polytheism and sins.

And His statement. “But Allah purifies whom He wills"—This
means that He purifies from the pollution of disbelief and sins by
giving them success through His guidance to faith, sincere repen-
tance, and righteous actions. As for the statement of Allah;

LA oc? )

He has succeeded who purifies it.
[Surah ash-Shams 91:9]
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Surah an-Nur: Verse 21

And His statement:

{ ffy C?§
He has certainly succeeded who purifies himself...
[Surah al-A'ld 87:14]

No one can purify himselfwithout success from Allah, Allah guiding
}hem tt]owards righteous actions, and His accepting their actions
rom them.

[End ofShaykh ash-Shingitid speech]
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Surah al-Furgan

Verse 32

And those who dishelieve say, “Wh%/ is not the

Sur'ar_\ revealed to him all at once?” Thus (it is sent

own in Xarts), that We may strengthen your heart

thereby. And We have retvealed it to you gradually,
in stages.

[Surah al-Furgan 25:32]

Explanation

In this noble verse, there is an example of the qualities of the pagans
and their rejection of the Messenger of Allah (8! This was because
the Qur'an was sent down in intervals, and it was not sent down
all at one time like the previous Books. Allah explains the wisdom
for why He sent it down in intervals. The wisdom was to make it
firm in the heart of the Messengero and so he could recite it to
his Companions in stages in order for it to be easier for them to
memorize it

He sent down the Qur'an in intervals to strengthen the heart
of the Prophet I8 Each time the pagans harmed him, Allah sent
down a story of the ﬁrekus prophets in order to comfort him and
strengthen him. Allah the Exalted said:
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Surah al-Furgan: Verse 67

And ail that We relate to you (O Muhammad) of
the news of the messengers is so that We may make
strong and firm your heart thereby.

[Surah Hud 11:120]
And He said:

And (it is) a Qur'an which We have divided (into
parts), in order that you might recite it to men at
intervals. And We have revealed it by stages.

[Surah al-Isrd" 17:106]

This verse contains another wisdom, and that is so he could recite it
to his Companions at various times, so their memorization would
become firm.

\Verse 67

And those who, when they spend, are neither extrav-
agant nor miserly, but hold amedium (way) between
those (extremes).

[Surah al-Furgan 25:67]

Explanation

Allah the Exalted explained in this noble verse that balance is from
the attributes of the slaves of the Most Merciful. They are balanced

233



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

between being mi_serlgl_and extravagant. Being miserly means to
spend below what is obligatory to SE_end, while extravagance is to go
berond the bounds in spending. This is similar to the statement of

Allah the Exalted:

And let not your hand be tied (like a miser) to your

neck, nor stretch it forth to its utmost reach (like a

spendthrift), so that you become blamewaorthy and
In severe poverty.

[Surah al-lsra" 17:29]

The truth lies between the two extremes, and guidance between two
Baths of misguidance. As al-Khattabl IS¢ said: “Do not exceed the
ounds in any affair; both sides of the extreme are blameworthy.”
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Surah ash-Shu'ara’

Verse 205-207

A TR g 0T * U

Then have you considered if We gave them enjoy-

ment for years, and afterwards comes to them that

(ﬁumshment)_ which they had been ﬁromlsed, all

that with which they l#]ed to enjoy shall not avail
em

[Surah ash-Shu'ara’ 26:205-207]

Explanation

These noble verses explain that the portion of pleasure the disbeliev-
ers enjoy is only for the life of this world. Regardless of how long
they live, their enjoyment will cease when their death arrives. The
Prophet % said:

yisdl b ijfa

The worldly life is a prison for the believer and a Paradise for the
disheliever.1

Allah the Exalted said:

1Sahih Muslim 7417
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On the day when those who dishelieve will be
exposed to the Fire (it will be said): “You received
your good things in the life of the world, and KOU
took your pleasure therein. Now this day you shall
be recompensed with a torment of humiliation,
because you were arrogant in the land without a
right, and because you used to rebel and disobey.”

[Surah al-Ahgaf46:20]

The disbelievers are the most diligent people in amassing this
worldly life. Some of them believe in the Hereafter, like the Jews and
Christians, while some of them dishelieve in the Hereafter, like the
pagans to whom the Prophet ife was sent. Allah the Exalted said:

| cf-* ¢/3 Q* b y

And verily, you will find them (the Jews) the greedi-

est of mankind for life and (Ieven reedier) than those

who ascribe partners to Allah. Every one of them

wishes that he could be given a life of a thousand

years. But the grant of such life will not save him
even a little from (due) punishment.

[Surah al-Bagarah 2:96]

This worldly pleasure for the disbelievers, even if it lasted their entire
lives—when they taste a small portion of the punishment, they will
forget all of the pleasures the engoyed. These worldly pleasures will
be erased from their minds. The Prophet 0 said:



Surah ash-Shu'ara': Verse 205-207
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A person amongst the denizens of Hell who had led the most luxuri-
ous life from the people of the world will be dlpPed in Hellfire onl

once on the Day of Resurrection, and then it will be said to him, *

son of Adam, did you find any comfort, did you happen to get any
material blessing?” He will say, “By Allah, no, m?/ Lord.” And then
that person from am_on%st the people of the world who had led the
most miserable life (in the world) will be brought from amongst the
inmates of Paradise. He will be dipped once in Paradise and it will
be said to him, “O son of Adam, did you face any hardship? Or had
any distress fallen to your life?” And he will say, “By Allah, no, O
my Lord; never did I face any hardship or experience any distress.”2

Shaykh Muhammad Amin ash-Shingiti said about this verse, “This
is the greatest verse to remove the terminal disease of placing false
hhope I'P t][u% worldly life. May Allah save us and the helievers from
the evil of this.”

- Sahih Muslim 2807



Surah an-Naml

Verses 4-5
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Verily, those who believe not in the Hereafter, We

have made their deeds fair-seeming to them, so they

wander about blindly. They are those for whom

there will be an evil torment. And in the Hereafter,
they will be the greatest losers.

[Surah an-Naml| 27:4-5]

Explanation

In this noble verse, Allah the Exalted informs us about the disheliev-

erswho deny the resurrection. Due to their denial of the resurrection,

Ee pu(rjushes them by making their falsehood fair-seeming to them.
e said:

And We shall turn their hearts and their eyes away
p‘rom guidance), as th\% refused to believe therein
or the first time, and We shall leave them in their
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Surali an-Naml: Verses 4-5

trespass to wander blindly.
[Surah al-An'dm 6:110]

And He said:
< 1l 1>) dii>
And when they deviated, Allah caused their hearts
to deviate.
[Surah as-Saff 61:5]
And He said:
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Is he, then, to whom the evil of his deeds has been
made fair-seeming so that he considers it as good
(equal to one who is righdy quided)? Verily, Allah
sends astray whom He wills and guides whom He
wills. So destroy not yourself (O Muhammad) in
sorrow for them. Truly, Allah is the All-Knower of
what they do!
[Sural: Fdtir 35:8]

And He said:
aLLp a *0 (V4 tAi TE O

|s hewho is on a clear prooffrom his Lord like those
for whom the evil deeds that they do are beautified,
while they follow their own lusts?

[Sural: Muhammad 47:14]

Ibn Kathlr said about the verse “Verily, those who believe not in the

Hereafter”:
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[Meaning] those who belie it and believe its occurrence is far off.

“We have made their deeds fair-seeming to them, so they wander
about blindly"—He has made what they are upon seem good to
them and increased their misguidance; thus, they wander about in
their misguidance. This is the recompense for their disbelief in the
Hereafter. As Allah the Exalted said:

And We shall turn their hearts and their eyes away

1(from guidance), as th\% refused to believe therein

or the first time, and We shall leave them in their
trespass to wander blindly.

[Surah al-An'am 6:110]
[End oflbn Kathird speech]

Then Allah informed us of the punishment thex will receive in this
life and the next. He said, “They are those for whom there will be an
evil torment.” This refers to the torment of this world, such as execu-
tion or imprisonment.

His statement: “And in the Hereafter, they will be the greatest
losers™—They will be the biggest losers in the Hereafter because all
they will have in the next Iife is continuous punishment that will
never end. Allah the Exalted said:

And those who believe will say, “Ve_rily, the losers are

they who lose themselves and their families on the

Day of Resurrection. Verily, the wrongdoers will be
in alasting'torment.”

[Surah ash-Shura 42:45]

240



Surah al-Qasas

Verse 88

And invoke not any other ﬂod along with Allah; none

has the right to be worshiped hut He. E_verythmg

will perish except His Face. His is the decision, an
to Him you (all) shall be returned.

[Surah al-Qasas 28:88]

Explanation

This verse clarifies that dua-—which is a category of worship—is
only for Allah alone. Thus, do not supplicate to anyone other than
Allah because Allah is the only true deity, and the only One deserv-
ing ofworship. It is not permissible to give any aspect of worship to
anyone other than Allah the Exalted.

His statement “none has the right to be worshiped but He” contains
a general negation and an affirmation. The negation negates worship
for everyone and everything other than Allah. The affirmation Is
specific, and it is to affirm worship for Allah alone,

His statement: “Everything will perish except His Face’—He
explains that Allah alone is the Ever-living who does not die. And
no one will remain except for Him. Ahlus-Sunnah affirm a Face for
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Allah in a manner which befits His majesty, without resembling Him
to the creation. The one who will remain is Allah, the one Who s
described with the most complete and perfect attributes; from these
attributes is His Face. This has also been explained by saying that no
action will benefit in the sight of Allah except those actions done for
His Face and to draw near to Him.

bn Jarir said in his explanation of this verse, “There is a difference
of opinion concerning the meaning of this verse: ‘Everything will
perish exceﬂt His Face.” Some say that it means everything will perish
except Allah. Others say it means everything will perish except the
deeds done for the Face of Allah.”

lbn Kathir said in his explanation ofthis verse:

His statement “Everything will perish except His Face” informs us
that Allah is eternal, the Ever-living who sustains all life, the one
Who causes the creation to die, but He never dies. As Allah says:

Whatsoever is on it r(the earth) will perish. And the
Face of your Lord, full of majesty and honor, will
abide forever.

[Surah ar-Rahman 55:26-27]

Thg mention of the Face is an expression of Himself. Thus, here He
said:

<
Everything will perish except His Face.
[Surah al-Qasas 28:88]

This means that everything will perish except Him.
[End oflbn Kathirs speech]

Mujahid and ath-Thawrl said, “Everything will perish except His
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Surah al-Qasas: Verse 88

Face’ means that everything will perish except the deeds done for
His Face.” This statement has been narrated from Imam al-Bukhari.

These two statements do not contradict one another. The second
meaning of “everything will perish except His Face” is informing
us that all actions are null and void exceﬁt those ri?hteous actions
performed for His Face in accordance with His legislation. The first
statement means that everything will cease to exist except for Him.
I-Ife N I_}he First and the Last; nothing is before Him and nothing is
after Him.

Imam al-Bukhari collected the hadith of Jabir bin Abdillah in his
“Book of TawhidJabir ~ said:

0i Jhf- jAuji 3* 3%} A A A
0Jj N j*} 11\ 315 #  uriip A
ji1d] ji}  dli Llip-j 3u

jCol jI Odal Olili 315

When the verse was sent down to the Messenger of Allah ~ “Say:
He has power to send torment on you from above,” he said, “O
Allah! I seek refuge with Your Face (from that punishment).” And
when it was revealed: “...or from beneath Kour feet,” he said, “O
Allah! | seek refuge with Your Face (from that).” And when it was
revealed: “...or to cover you with confusion in party-strife, and
make you taste the violence of one another,” he said, “These two are
easier (than the previous ones).”1

Imam al-Bukhari placed this hadith in “The Book of Tawhid” to
show that the Face of Allah is an attribute from the essence of Allah.
Ahlus-Sunnah affirm the names and attributes of Allah that appear in
the Book and Sunnah in a manner in accordance with His complete
perfection, without distortion, misinterpretation, ne(11at|on, without
saying how, and without making a likeness or example for Allah. As
Allah the Exalted said:

1Sahih al-Bukhdri 7313
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There is nothing like unto Him, and He is the
All-Hearer, the All-Seer,

[Surah ash-Shura 42:11]
Thus, Allah has hearing which is not similar to the _hearin? of
the creation. He has sight which is not similar to the sight of the

creation, and He has a Face which is not similar to the face of the
creation. And this applies to all of His attributes.
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Surah al-'Ankabut

Verse 69

As for those who strive hard in Our cause, We will
surely guide them to Our paths. And verily, Allah is
with the good doers.

[Surah al-"Ankabut 29:69]

Explanation

Those who strive hard in the cause of Allah—they are the Messenger
of Allah Hf, his noble Companions, and those who follow them ‘in
goodness until the Day of Judgment. Striving in the cause of Allah
Includes stnvmg_agal_nst the soul upon the obedience of Allah, striv-
ing against the dishelievers and hypocrites, strlv_mg_to call the peoFIe
towards good, and enjoining the go_od and forbidding the evil. Allah
will reward those who strive hard in His cause by guiding them to
the paths of success in this world and the Hereafter.

Ibn Kathlr said in his explanation of this verse: “Abbas al-Hamdanl
Abu Ahmad said concerning the verse As for those who strive hard
in Our cause, We will surely quide them to Our paths. And verily,
Allah is with the good doers’ that those who work accordmg to what
they know will be guided to what theY do not know. Ahmad bin Abi
al-Hiwari said, ‘I narrated this to Sulayman ad-Daranl, and he was
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amazed by it. Then he said, “It is not befitting for the.i)erson who
desires to do something good to act upon that good until he hears it
in a narration. If he hears a narration ment_lonln? this good, then he
implements it and he praises Allah that his soul was In accordance
with the legislation.™”

Shaykh Muhammad Amin ash-Shingiti said:

In this noble verse, Allah says that He will %_uide those who strive in
His cause to paths of good and guidance. This is mentioned in other
verses as well. He said:

{ A )

While as for those who accept quidance, He increases
their guidance...

[Surah Muhammad 47:17]
And He said:

As for those who believe, it has increased their faith.
[Surah at-Tawbah 9:124]

[End ofash-Shinaitis speech]

Shaykh ash-Shingiti also said concerning the statement of Allah
“And verily, Allah is with the good doers™:

This is specific for the believers; Allah is with them by way of aiding
and helping them and granting them success. This meaning is foun
in other places, like the statement of Allah the Exalted:

| am with you both, hearing and seeing.
[Surah Ta-Hd 20:46]

And His statement:
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Surah al-'Ankabut: Verse 69

(Remember) when your Lord inspired the angels,
“Verily, | amwith you...”

[Surah al-Anfal 8:12]
And His statement:

A iiiioj 08" "y
Be not sad (or afraid); surely, Allah is with us.
[Surah at-Taiobah 9:40]

And He said:

i J ] W)
With me is my Lord; He will guide me.
[Surah ash-Shu'ara’ 26:62]

This is specific for the believers, but Allah is with all of His creation
in the sense that His knowledge completely encompasses them, and
He has comﬁlete control over them, and all the creation is within
Hisd grasp. The creation within His Hand is smaller than a mustard
seed.

Thus, He is with all the creation in this sense. And this is mentioned
in various verses, such as His statement:

There is in no private conversation of three except
that He is the fourth of them, nor are there five but
that He is the sixth of them—and no less than that
and no more except that He is with them [in knowl-
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edge].
[Surah al-Mujddilah 58:7]

And His statement:

And He iswith you gby His knowledge) wheresoever
you may be. And Allah (|js the All-Seer of what you
0.

[Surah al-Hadid 57:4]

And His statement:

Then surely, We shall narrate unto them (their
whole story) with knowledge, and indeed We were

not absent,
[Surah al-A'rdf 7:7]

And His statement;

Whatever you (O Muhammad) may be doing, and

whatever portion you may be reciting from the

ur'an, and whatever deed you (mankind) may be

oing (good or evil), We are witness thereof when
you are doing it.

[Surah Yunus 10:61]
Allah is above His throne in a manner befitting His complete perfec-
tion, while He encompasses all His creation; all of them are in the
rasp of His Hand. There is not an atom in the earth or the heavens

that is hidden from Him. There is not anything smaller than an
atom or bigger except that it is all written in a clear Book.

[End ofash-Shinqitis speech]
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Surah ar-Rum

Verse 41

G U, M\jp 4

A 4 4A (3 A (*4A3_A
Evil has appeared on land and sea because of what
the hands of men have earned, that Allah may make
them taste a part of that which they have done, in
order that they may return.

[Surah ar-Rum 30:41]

Explanation

The words “land”™ (jjll) and “sea” (jkill) have been explained as
“land” meaning “desert area” and “sea” meanin% “the townships.”
This was mentioned by Ion Kathir from Ibn Abbas, ‘lkramah, and
others. Other scholars have said that land is what we know as land,
and the sea is what we know as the sea.

Most of the scholars are of the view that the first statement is more
c_orrﬁct. And it is aided by what was mentioned by Ibn Is'hag in the
sirah:

all aH* A
SAL
The Messenger of Allah ||f entered a peace treaty with the king of
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Aylah, and he wrote a letter for his sea—meaning, his city.1

In Al-Qamus al-Muhit (a famous dictionary), it says. “Al-bahr
(sea) refers to a city and any village that contains a flowing river or
stagnant water.”

Sad bin ‘Ubadah said about Abdullah bin Ubayy:

Ajraidb ai j 1ot XS sTi sl Jji)

The people of this small sea had decided unanimously to crown him
and tie aturban on his head (electing him as chief).

The meaning of “small sea” in this hadith is al-Madinah, the city of
the Prophet Ij$

Abu Sa'ld al-Khudrl  said:

A 0
(jU . Laii-Uis JlI o« ddJ J-gi cAj-Li 0j cdT>0l
diii Tiiu ? Aan ou jUJi ty3 jii
A Bedouin asked the Messenger of Allah -H about the emigration.
The Prophet 0 said, “May you receive pity. The matter of emigra-
tion is very hard. Have you got camels? Do you pay their zakdhl"
The Bedouin said, “Yes, I have camels and | pay their zakah." The

Prophet 0 said, “Work beyond the seas, and Allah will not decrease
(waste) any ofyour good deeds.”3

The meaning of the word “seas” in this hadith is “towns.”

Ash-Shawkanl said in his explanation of this verse, “It is said that
land means the desert and sea means the town with water; this was
said by ‘lkramah. The Arabs call the towns ‘eas.” Mujahid said,
‘Land 1s considered the land area without water while the sea is any

1Sunan Abi Dawud 3079; authenticated by al-Albani.
2Sahih al-Bukhdri 4566
3Sahih al-Bukhdri 1452; Sahih Muslim 1865
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town with a river.’ The ‘evil’ mentioned in this verse can refer to the
actions of mankind such as their sins, criminal activity, boycotting
one another, oppression, and fighting. Or it can refer to the calamity
Allah causes due to the sins of man, such as drought, fear, plagues,
and decrease in provisions.”

Ibn Kathir said, “Evil has appeared on land and sea because of
what the hands of men have earned—This is a decrease in crops
and provision due to sins. Abu Aliyah said, ‘Whoever disobeys Allah
has caused corruption upon the earth, because rectification upon the
earth and in the heavens is by obedience.”

Abu Qatadah hin Rab’l said:

i Sl dlp U
jar L oUl za Ujpaua LU IUI 22 J-ljilU;]
BUL Sl za feots il liblj liijl - A

A funeral passed by the Messenger of Allah Dp and he said, “He is
relieved and others are relieved of him.” They said, “What does
‘relieved’ mean and what does ‘relieved of him’ mean?” He said,
“The Dbelieving slave is relieved of the hardships and troubles of
this world, and the people, the land, the trees, and the animals are
relieved of the immoral slave.”4

His statement “that Allah may make them taste a part of that which
they have done, in order that they may return” is similar to His
statement;

A ol 4U -bJjujl jtipU Ly Oli
{ tftyi

And if th_e?; turn away, then know that Allah’s will
i to punish them for 'some sins of theirs. And truly,

4Sunan an-Nasd'i 1930
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most of men are rebellious and disobedient.
[Surah al-Ma'idah 5:49]
And His statement:;

iy uj "

{J>0*
And whatever of misfortune befalls you, it is because

of what your hands have earned. And He pardons
much.

[Surah ash-Shura 42:30]
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Surah Lugman

Verse 10

He has created the heavens without any pillars that
You see and has set on the earth firm mountains,
est it should shake with you. And He has scattered
therein moving (living) creatures of all kinds. And
We send down water (rain) from the sky, and We
cause (plants) of every goodly kind to grow therein.

[Surah Lugman 31:10]

Explanation

This noble verse shows the perfect, complete power of Allah the
Exalted in His creation of the heavens and the earth, the creatures
upon it, the vegetation that comes from it, and the rain that descends
from the sky.

His statement: “He has created the heavens without any gillars that
gou see”— Some scholars say that this means the heavens has pillars,

ut they are not visible. Some scholars say that the heavens have
been raised without any pillars, visible or invisible. This verse is
similar to the statement of Allah:
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el &l
Allah is He Who raised the heavens without any
pillars that you can see.
[Surah ar-Ra'd 13:2]

lbn Kathir said about the statement ‘ithout any pillars thatyou see”

It has been narrated from Ibn Abbas, Mujahid, al-Hasan, and
Qatadah that they said the heavens has ﬁnlars ut the pillars are not
visible. ‘lyas bin Mu’awiyah said that the heavens is mounted over
the earth like a dome; meaning, without any pillars. This is what is
apparent from the context. And this is what is apparent from the
statement of the Exalted:

4 Ajih iJi. £* o iLJJ))
He withholds the heavens from falling on the earth
except by His permission.
[Surah al-Hajj 22:65]
His statement “that you can see” is affirming the absence of Ipillars.

Thus, it is elevated without any pillars, and you see that it is elevated
without any pillars. And this is all because of His complete power.

[End oflbn Kathirs speech]

From the complete and perfect power of Allah over His slaves and
mercy upon His creation on the earth is that He stabilized the earth
with mountains so it would not shift with them. He said:

2 isisji ji jij 0
Have We not made the earth as a bed, and the
mountains as pegs?

[Surah an-Naba' 78:6-7]

He created the earth, made it a resting place, and made it firm with
strong mountains, and He created creatures within it that no one
knows except Allah. He sent down rain from the sky, and brought
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Surah Lugmdn: Verse 10

forth various categories of vegetation; some of it is a beautification
for the earth and some of it is provision for His slaves. Allah the
Exalted said:

Who has made the earth a resting place for you,

and the sky as a canopy, and sent down water (rain)

from the s ¥and brought forth therewith fruits as

a provision for you. Then do not set up rivals unto

Allah (in worship) while you know (that He alone
has the right to be worshiped).

[Surah al-Bagarah 2:22]
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Surah as-Sajdah

Verses 101
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And thety) say, “When we are lost in the earth, shall we

indeed e recreated anew?” Nay, hut theY deny the

meeting with their Lord! Say: “The angel of death,

who is entrusted over you, will take your souls; then
you shall be brought to your Lord.”

[Surah as-Sajdah 32:10-11]

Explanation

The first verse explains how the disbelievers belie the meeting with
Allah the Exalted and deny the resurrection. They believe that it is
unlikely to occur once their bodies have disintegrated within the
soil. This is the meaning of the statement “when we are lost in the
earth.” Similar to this is the statement of Allah about the disheliev-
ers:

“When we are dead and have become dust (shall we
be resurrected?) That is a far return.

[Surah Qdf50:3]
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And His statement:
pi f2 1 jHj 1 > )i juj

Those who dishelieve say, “Shall we direct you to a
man %Muhammad) who will tell you (that) when you
have become fully disintegrated into dust with full
dispersion, then you will be created (again) anew?”

[Surah Saba' 34:7]

The noble Quran affirms the resurrection using three intellectual
proofs in a number of verses. It draws attention to man} initial
creation, the creation of the heaven and the earth, and the vegeta-
tion of the earth growing after it had previously died. From these
verses is the statement of Allah the Exalted:

i ® J# JU- 3"
And he puts forth for Us a parable, and forgets his
own creation. He says, “Who will give life to these
bones when they have rotted away and become
dust?” Say (O Muhammad): “He Who created them
for the first time will give life to them! And He is the
All-Knower of every creation!”

[Surah Yd-Sin 36:78-79]
And His statement;
an ji \yj jijt>
(I $ [/~ @-I'y |)*

< N 5/\
Do they not see that Allah, Who created the heavens
and the earth and was not wearied by their creation,
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is able to give life to the dead? Yes, He surely is able
to do all things.

[Surah al-Ahqgaf46:33]
And His statement:

The creation of the heavens and the earth is indeed
greater than the creation of mankind, yet most of
mankind know not.

[Surali Ghafir 40:57]
And His statement:

And among His signs (in this) is that you see the

earth barren, but when We send down water (rain)

to it, it is stirred to life and growth (of vegetation).

Verily, He Who gives it life, surely, He? 15 able to

give life to the dead. Indeed! He is able to do all
things.

[Siirah Fussilat 41:39]

In the second verse—“Say: ‘The angel of death, who is entrusted over
you, will take your souls; then you shall be brought to your Lord” —
there is an explanation that the angel of death will take their souls;
th_er shall be raised to life and then returned to their Lord. They
will be given the recompense for their actions and entered into the
Hellfire, an eternal punishment with no end.

The mention of the angel of death taking the souls does not contra-

dict the mention of numerous angels taking the souls. Allah the
Exalted said:
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And He is the subjugator over His servants, and He

sends over you guardian angels until, when death

conies to one of you, Our messengers take him, and
they never neglect their duty.

[Surah al-An"dm 6:61]
This is not a contradiction, because the angel of death has helpers;

when he takes the soul, they take the soul from him. The Messenger
of Allah  said:
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When the believing slave is about to depart this world and enter the
Hereafter, there come down to him from the heavens angels with
white faces like the sun, and they sit around him as far as the eye
can see. They bring with them shrouds from Paradise and perfumes
from Paradise. Then the angel of death comes and sits by his head,
and he says, “O good soul, come forth to forgiveness from Allah and
His pleasure.” Then it comes out easily like a drop ofwater from the
mouth of a waterskin. When he seizes it, they_do not leave it in his
hand for an instant before they take it and put it in that shroud with
that perfume, and there comes from it a fragrance like the finest
musk on the face of the earth.

259



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

He said about the disbeliever:
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But when the dishelieving slave is about to depart this world and
enter the Hereafter, there come down to him from the heavens
angels with hlack faces, bringing sackcloth, and the%/ sit around
him as far as the eye can see. Then the angel of death comes and
sits br his head, and he says, “O evil soul, come forth to the wrath
of Allah and His anger.” Then his soul disperses inside his body,
then comes out cutting the veins and nerves, like a skewer passmg
through wet wool. When he seizes it, they do not leave it in his han
for an instant before they take it and put it in that sackcloth, and
there comes from it a stench like the foulest stench of a dead body
on the face of the earth.1

IMusnad Imam Ahmad 18557; classed as sahih by al-Albani in Sahih al-Jdmi’(1676).
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Surah al-Ahzab

Verses 1-3

O Prophet, have taqwa of Allah, and obey not the
dishelievers and the hypocrites. Verily! “Allah is
Ever All-Knower, All-Wise. And follow that which
is inspired in you from your Lord. Verily, Allah is
well-acquainted with what YQU do. And put your
trust in Allah, and sufficient is Allah as a disposer
of affairs.
[Surah al-Ahzab 33:1-3]

Explanation

Allah addressed His Prophet in these verses, and this is also an
address to the ummah. The principle is that when Allah addresses
the Prophet 0, He is also addressing the ummah, except if there
is proof that the address is specifically for the Prophet  in that
case, the ruling is specific for him. In the statement of Allah “And
follow that which is inspired in you from your Lord. Verily, Allah
is well-acquainted with what you do,” there is no proof that this is
specific to the Prophet alone, because in the beginning of the verse,
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Allah addresses him in the singular form, while at the end of the
verse, He address [the ummanh\ using the plural form.

This is similar to the statement of Allah the Exalted:

S0 set you (O Muhammad) your face towards the
religion of pure Islamic monotheism.

[Surali ar-Rum 30:30]
Then after that He said:;

>
(Always) turning in repentance to Him.
[Surah ar-Rum 30:31]

And His statement:

0 Prophet, when you divorce women, divorce them
for [the commencement of] their waiting period.

[Surah at-Taldg 65:1]

His statement: “O Prophet, have tagwa of Allah™ Taqwa of Allah
is obedience to Him by obeymg His commands and avoiding His
prohibitions. 1on Kathir narrated from Talq bin Habib that he said,
‘Taqwa is to work in the obedience of Allah upon a light from Allah,
hoping for the reward of Allah, and to abandon disobeying Allan,
upon a light from Allah, fearing the punishment of Allah.”

In the first verse, there is a prohibition from obeYing the disbelievers
and hypocrites and listening to what they say. Allah the Exalted said:
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Surah al-Ahzab: Verses 1-3

O you who believe, ifyou obey those who disbelieve

they will send you back on your heels, and you will

turn back (from faith) as losers. But Allah is your
protector, and He is the best of helpers.

[Surah Ali "Imran 3:149-150]

The dishelievers are those who dishelieve in Allah, on the outside and
inside. The hypocrites are those who dISplﬁF faith while concealing
disbelief. Allah informed us in Surah an-Nisa that the hypocrites
will be in the lowest depths of the Hellfire. Disbelief is more general
than polytheism, because dishelief entails polytheism, which is
to worship other than Allah; and it entails disbelief which is not
polytheism, such as insulting Allah or insulting His Messenger %.

Polytheism [shirk) may be mentioned containing that which is
disbelief, like the statement of Allah the Exalted:

Verily, Allah forgives not that partners should be set
up with him in worship, but He forgives except that
(anything else) to whom He pleases.

[Surah an-Nisa' 4:48]

This includes that which is disbelief, such as insulting Allah and
insulting His Messenger ffe, and denying that which is undeniably
known In Islam, like the prayer, zakah, fasting, and Hajj.

The second verse is a command to follow revelation, and it is what
comes in the Book and the Sunnah. A similar verse is the statement
of Allah the Exalted:

5 (0 NM3X2 (o (ML Ay

Follow, [0 mankind(}, what has been revealed to you
from your Lord, and do not follow any allies other
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than Him. Little do you remember.
[Surah al-A'rdf 7:3]

In the third verse, there is a command to place our trust in Allah.
This is to rely upon Allah. And whoever places their trust in Allah,
He will suffice them. Relying upon Allah is a cate?ory of worship,
so do not place your trust in anyone other than Allah the Exalted.

Allah said:

i. A A
And put your trust in Allah if you are believers

indeed.
[Surah al-Ma'idah 5:23]
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Surah Saba'

Verse 3
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Those who disbelieve say, “The Hour will not come
to us.” Say: “Yes, by my Lord, it will come to you.”
(Allah, He is) the All-Knower of the unseen, nothing
escapes Him, not even the weight of an atom or less

than that or greater, in the heavens or in the earth,
but itis in a clear Book.

[Surah Saha' 34:3]

Explanation

The term “the Hour” is applied to the death of the last people living
upon the earth during the last days when the first blowing of the
trumpet will occur. It is also applied to the resurrection when the
trumpet is blown for the second time. The dishelievers den¥ the
coming ofthe Hour, and this is the meaning of the statement “Those

who dishelieve say, ‘The Hour will not come to us.

From the verses which prove that the term “the Hour” is used to
refer to the resurrection Is the statement of Allah the Exalted:
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The Fire; they are exposed to it, morning and

afternoon, and on the day when the Hour will be

established (it will be said to the angels): “Cause
Pharaoh’ followers to enter the severest torment!”

[Surah Ghafir 40:46]

Ibn Kathir said in bis tafsir ofthis verse:

This is one of three verses—and there is not a fourth—in which
Allah commands His Prophet «? to swear by his Lord that the Hour
is coming to arrive, due to the disbelievers denying it. The first is His
statement in Surah Yunus:

Uj IALIL i i o> frt >

And they ask you gO Muhammad) to inform them
(saying): “Is it true?” Say: “Yes! By my Lord! It is the
very truth, and you cannot escape from it!”

[Surah Yunus 10:53]
The second is this verse:

s ft aplui f iiij y

Those who disbelieve say: “The Hour will not come
to us.” Say: “Yes, by my Lord, it will come to you.”

[Surah Saba' 34:3]
The third is in Surah at-Taghabun:



Surah Saba': Verse 3

The disbelievers pretend that they will never be
resurrected (for the account). Say (O Muhammad):
“Yes! By my Lord, you will certainly be resurrected:
then you will be informed of (and recompensed for)
what you did, and that is easy for Allah.”

[Surah at-Taghdbun 64:7]

Mujahid and Qatadah said about His statement “nothing escapes
Him” that this means nothing is hidden from Him. Thus, every-
thing is included beneath His knowledge and there is nothing
hidden from Him. When the bones are faded, dispersed, and torn
about, He knows where they go and where they separated to. Then
He will bring the bodies together agam just as He created them the
first time. Thus, He has full knowledge of all things.

[End oflbn Kathirs speech]
This is similar to the statement of Allah the Exalted:

Whatever you (O Muhammad) may be doing, and
whatever portion you may be reciting from the
ur'an, and whatever dee )f/ou (mankind) may be
0ing, We are witness thereofwhen you are doing it.
And nothing is hidden from your Lord (so much as)
the weight of an atom on the earth or in the heaven.
Not what is less than that or what is greater than
that but it is (written) in a clear record.

[Surah Yunus 10:61]
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Surah Fatir

Verses 32-33

Then We gave the Book for inheritance to such of
Our slaves whom We chose. Then of them are some
who wrong their own selves, and of them are some
who follow a middle course, and of them are some
who are, by Allah’s leave, foremost in good deeds.
That is indeed a_ﬂreat grace. Eden Paradise they will
enter; therein will they be adorned with bracelets of
gold and pearls, and he|_rI kgarments there will he of
silk.
[Surah Fatir 35:32-33]

Explanation

Allah informs us of the magnitude of His virtue and favor in %uiding
those He chose to guide fo Islam from this ummah, and they are
of three categories. The three categories are those who wrong
themselves, those who follow a middle course, and those who are
foremost in performing good deeds. The final destination of every-
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one who has been ?uide_d to Islam is Paradise, even if some of them
receive a portion of punishment due to wronging themselves.

Shaykh Muhammad Amin ash-Shingiti said in his book Adiva
al-Bayan, while explaining Surah al-Ma ‘idah:

Allah the Exalted said:

Among them are those who follow a moderate
course, but many of thean—evn is that which they
0.

[Surah al-Ma'idah 5:66]

In this noble verse, Allah informs us that the People of the Book
are of two categories: a group who take a middle course upon good
deeds, and many who perform evil deeds. And He divided this
ummah into three categories in His statement:
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Then of them are some who wrong their own selves,
and of them are some who follow a middle course,
and of them are some who are, by Allah’s leave,
foremost in good deeds. That is indeed a great grace.

[Surah Fatir 35:32]

He promised Paradise to all three categories with His statement;
i ot M0 0s *20\
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Eden Paradise they will enter; therein will they be

adorned with bracelets of gold and pearls, and their
garments there will be otsilk.

[Siirah Fatir 35:33]
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He mentioned a fourth category, and they are the disbelievers. He
mentioned them in His statement:
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But those who disbelieve, for them will be the Fire of
Hell. Neither will it have a complete killing effect on
them so that they die, nor shall its torment be light-
ened for them. Thus do We requite every disbeliever!

[Surah Fatir 35:36]

The three categories of Muslims are defined as follows:

1) Those who adopt a middle course are those who perform
the commands and avoid the prohibitions, while not exceeding this.

2) Those who are the foremost upon good deeds are those who
also cFerform extra acts of worship to draw near to Allah, and they
avold some Ferm|33|ble things fearing it will cause them to fall into
impermissible matters.

3) Those who wrong themselves are mentioned in His state-

ment;
0
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And Ethere are) others who have acknowledged their

sins; they have mixed a deed that was righteous with

another that was evil. Perhaps Allah will turn unto

them in forgiveness. Surely, Allah is Oft-Forgiving,
Most Merciful.

[Surah at-Tawbah 9:102]
And knowledge is with Allah.
[End ofShaykh ash-Shingitié speech]
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Surah Fatir: Verses 32-33

Shaykh Muhammad Amin ash-Shinqjiti continued by saying:

Ofall the verses in the ?ur'an, one of the verses containing the most
hope is the statement ot Allah the Exalted:
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Then We gave the Book for inheritance to such of
Our slaves whom We chose. Then of them are some
who wrong their own selves, and of them are some
who follow a middle course, and of them are some
who are, by Allah’s leave, foremost in dqood deeds,
That is indeed a_ﬁreat grace. Eden Paradise they will
enter; therein will they be adorned with bracelets of
gold and pearls, and their garments there will be of
silk. And they will say, “All the praises and thanks be
to Allah, Who has removed from us (all) grief. Verily,
our Lord is indeed Oft-Forgiving, Most Ready to
appreciate. Who, out of His grace, has lodged us in
ahome that will last forever; there, toil will touch us
not, nor weariness will touch us.”

[Surah Fatir 35:32-35]

Allah explains in this verse that this ummanh inheriting this Book is
proof that Allah has preferred them, because He said, “Then We gave
the Book for inheritance to such of Our slaves whom We chose.”
And He explained that they are of three categories:

1) The first category is those who oppress themselves. This is
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the person who obeys Allah but also disobeys Him. Those about
whom Allah said:

{ VT
And (there are) others who have acknowledged their
sing; they have mixed a deed that was righteous with

another that was evil. Perhaps Allah will turn unto
them in forgiveness.

[Surah at-Tawhah 9:102]

~2) The second category is those who adopt a middle course;
this is the person who obeys Allah and does not disobey Him, but
Re”drc])es not perform supererogatory acts of worship to draw close to
ah.

3) The third category is those who are foremost in good
deeds. This is the person who performs the obligations and avoids
the phrph|b|t|ons, and he draws close to Allah with optional acts of
worship.

This is the most correct statement concerning the one who oppresses
him, the one who takes the middle course, and the one who is
foremost in doing good deeds. Then Allah explained that inheriting
the Book is a tremendous favor from Him upon them. Then He
promised all of them Paradise, and Allah never breaks His promise.

His statement:
AT R
Eden Paradise they will enter.

In the Arabic language, the letter waw (j) signifies that the verb is
ﬁ!ural; thus, entering Paradise includes the Muslim who oppresses

imself, the one who adopts a middle course, and the one who is at
the forefront of performing good deeds. For this reason, some schol-
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ars have said, “This letter waw (j) deserves to be written with tears,”1
because it is a truthful promise of gardens of Eden in Paradise for
every category of this ummah, the first mentioned being those who
oppress themselves. This proves that this verse brings about the
most hope of any verse. There are no Muslims outside of these three
categories. Thus, this promise of Paradise includes all Muslims. For
this reason, after this verse, He mentions the disbelievers in His
statement;

Vigjg e it L% J*
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But those who disbelieve, for them will be the Fire of
Hell. Neither will it have a complete killing effect on

them so that th_er)(]die, nor shall its torment be light-
ened for them. Thus do We requite every disbeliever!

[Surah Fatir 35:36]

The scholars differ as to why the person who oppresses himself is
mentioned before the person who adopts a middle course and
before the person who is foremost in good deeds, as it relates to the
promise of Paradise. Some scholars say it is so he will not despair of
Allah’s mercy, and He mentioned those who are foremost in good
deeds last so that they would not become amazed by their actions
and thus invalidate their good deeds. Some scholars said it is because
most of the inhabitants of Paradise will be from those who oppress
themselves, because those who do not commit sin are far less than
them. Allah the Exalted said:

<ji £ >
Except those who believe and do righteous good

1Translators note: Saying that something should be written in tears is more profound
than saying it should be written in gold, because tears are more precious than gold.
Shaykh ‘Abdullah al-Bukhari said, “Tears are more precious than gold. Ifsomeone said to
you that they will take away all your tears and give you its weight in gold, would you ac-
cept this?! Therefore, tears are more precious than gold.” (Beneficial Advice to the Student
0 fKnowledge)
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deeds, and they are few.
[Surah Sad 38:24]

[End ofash-Shinaqitis speech]
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Surah Ya-Sin

Verses 10-11

I A% 0

|tis the same to them whether you warn them or you

warn them not; they will not helieve. You can only

warn him who follows the reminder, and fears the

Most Beneficent (AIIahR unseen. Bear you to such a

one the glad tidings of forgiveness, and a generous
reward.

[Surah Ya-Sin 36:10-11]

Explanation

These two verses explain that the ummah invited to the daah of
our Prophet 0 is of two categories:

1) The group that benefits from the warning, and they are
those who responded to the da‘wah and entered his religion of pure
monotheism.

2) And the other group who did not benefit due to their blind-
ness and wandering in misguidance.

The first verse Is like the statement of Allah the Exalted:
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Verily, those who dishelieve, it is the same to them

whether you %O Muhammad) warn them or do not

warn them, they will not believe. Allah has set a

seal on their hearts and on their hearings, and on

their eyes there is a covering. Theirs will be a great
torment.

[Surah al-Bagarah 2:6-7]

The second verse is like the statement of Allah the Exalted:

4 (4] s-4*N p-fD jad' o)y
Verily! Those who fear their Lord unseen—theirs
will be forgiveness and a great reward.

[Surah al-Mulk 67:12]

Those who benefit from the warning are those who follow the
revelation, those who adhere to the Book of Allah and the Sunnah
of His Messenger ~ Those who fear their Lord in secret and in the
open—Allah has promised them with forgiveness for their sins, and
the wiolll receive a generous reward with elevated levels and degrees
in Paradise.
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Surah as-Saffat

Verses 133-138
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And verily, Lut was one of the messengers. When We

saved him and his family, all, except an old woman

(his wife) who was among those who remained

behind. Then We destroyed the others. Verily, you

pass by them in the morning. And at night; will you
not then reflect?

[Surah as-Saffat 37:133-138]

Explanation

These noble verses exEIain how the people of Lut belied him, and
how Allah destroyed them while saving the family of Lut except for
his wife. His wife was from among those destroyed. Allah placed
their destroyed homes on the road between the towns of al-Hijaz
and Sham, and the pagans would travel these roads day and night.
He said, “Will you not reflect?” This means, “Will you not consider
this and take heed from what haEpened to them?” Just as Allah the
Exalted said about the people of Lut in Surah Hud:
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So when Our commandment came, We turned
(the towns of Sodom in Palestine) upside down,
and rained on them stones of baked day, piled up;

marked from your Lord, and they are not ever far
from the evildoers.

[Surah Hud 11:82-83]

TheQur'an mentions the destruction of the previous nations
and  how the tribeof Quraysh did not give consideration to what
happened to those who came before them. Allah the Exalted said:
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Is it not quidance for them, how many generations

We have destroyed before them, in whose dwellings

they do walk about? Verily, therein indeed are signs.
Would they not then listen?

[Surah as-Sajdah 32:26]

And He said:
vip ibis )" ] jiw )
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Have they not traveled through the earth, and
seen what was the end of those before them? Allah

destroyed them completely, and a similar (fate
awaits) the disbelievers.

[Surah Muhammad 47:10]
And He said:
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Say (O Muhammad): “Travel in the land and see
what was the end of those who rejected truth.”

[Surah al-An"dm 6:11]
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Surah Sad

Verses 4-5

Andtheywonder thatawarner (Prophet Muhammad)

has come to them from among themselves! And the

disbelievers say, “This is a sorcerer, a liar. Has he

made the gods (all) into one God? Verily, this is a
curious thing!”

[Surah Sad 38:4-5]

Explanation

In the first verse, Allah explains the amazement the dishelievers had
when Muhammad was sent as a prophet, and that he was a man
just like them. The?/ claimed that he was a magician and a liar. This

amazement and false claim is also mentioned in the statement of
Allah the Exalted:

Is it a wonder for mankind that We have sent
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Surah Sad: Verses 4-5

Our inspiration to a man from among themselves

(sa mtﬁ: “Warn mankind (of the comlnﬁ torment

in Hell), and give good news to those who believe

that they shall have with their Lord the rewards of

their good deeds™ (But) the dishelievers say, “This
Is indeed an evident sorcerer.”

[Surah Yunus 10:2]

The second verse mentions the denial of the disbelievers and their
rejection of Allah’s divinity, and they alleged that their other gods
could be worshiped alongside Allah. And t er believed that the call
of the Messenger of Allah to worship Allah alone, without partners,
was something strange.

These are three matters which the dishelievers to whom the Prophet
% was sent denied. Their denial is similar to the denial of the previ-
ous nations. The first denial is their amazement that a prophet would
be sent from amongst the humans, so they denied him. Secondly,
they denied Allah’ right to be worshiped alone, without partners.
Both of these are mentioned in the statement of Allah the Exalted:

Has not the news reached you of those before KOU’
the people ofNuh, and ‘Ad, and Thamud? And those
after them? None knows them but Allah. To them
came their messengers with clear proofs, but they
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put their hands in their mouths and said, “Verily,
we dishelieve in that with which you have been sent,
and we are really in grave doubt as to that which you
invite us to.” Their messengers said, “Can there be
a doubt about Allah, the Creator of the heavens and
the earth? He calls you that He may forgive you of
yrour sins and give you respite for a term agp_omted.”
hey said, “You are no more than human beings like
us! You wish to turn us away from what our fathers
used to worship. Then bring us a clear authority.”

[Surah Ibrahim 14:9-10]

The third matter is their accusing the prophets and messengers of
sorcery and magic. Allah the Exalted said:
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Likewise, no messenger came to those before them,

but they said, “A sorcerer or a madman!” Have they

(the Eeople of the past) transmitted this saying to

them? Nay, they are themselves a people transgress-
ing beyond bounds!

[Surah adh-Dhariyat 51:52-53]

The disbelievers agree upon disbelieving in the messengers and
following what their forefathers were upon. Allah said:
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And We did not send a warner to a township, but

those who were given the worldly wealth and

luxuries among them said: “We believe not in the
(message) with which you have been sent.”

[Surah Saba" 34:34]
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And He said:

And similarly, We sent not a warner hefore you (O

Muhammad) to any town (people) but the luxuri-

ous ones among them said, “We found our fathers

following a certain way and religion, and we will
indeed follow their footsteps.”

[Surah az-Zukhruf43:23]
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Surah az-Zumar

Verses 5h3-55

Say. “O My servants who have transgressed
a(,iamst themselves, do not despair of the mercy of
Allah. Indeed, Allah forgives all sins. Truly, He is
Oft-Forgiving, Most Merciful. And return [in repen-
tance] to your Lord and submit to Him before the
ﬁumshment comes upon you; then you will not be
elped. And follow the best of that which is sent
down to you from your Lord, hefore the torment
comes on you suddenly, while you perceive not!”

[Surah az-Zumar 39:53-55]
Explanation

All sins—the greatest of them being polytheism—are wiped away
with repentance. Allah the Exalted said:
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And those who invoke not any other god alon
with Allah, nor kill such life as Allah has forbid-
den, except for just cause, nor commit |Ile%al sexual
intercourse, and whoever does this shall receive
the punishment. The torment will be doubled for
him on the Day of Resurrection, and he will abide
therein in disgrace; except those who repent and
believe, and do righteous deeds; for those, Allah
will change their sins into good deeds, and Allah is
Oft-Forgiving, Most Merciful.

[Surah al-Furqdn 25:68-70]
And His statem ent:
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Say to those who have dishelieved: if they cease
(from dishelief), their past will be forgiven. But if
the¥ return, then the examples of those (punished)
before them have already preceded (as awarning).

[Surah al-Anfal 8:38]
lbn Abbas M said:
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Some pagans who committed murders in great number and commit-
ted illegal sexual intercourse excessively, came to Muhammad ffe
and said, “O Muhammad! Whatever you say and invite people
to is good, but we wish that you could inform us whether we can
make expiation for our (past evil) deeds.” So the divine verses came:
“Those who invoke not with Allah any other god, not kill such life
as Allah has forbidden except for just cause, nor commit illegal
sexual intercourse.” And there was also revealed, “Say: ‘O My slaves
th'g\”haﬁ/e transgressed against their souls! Despair not of the mercy
O a IHH

Thus, all sins are erased through repentance. The minor sins are
erased by avoiding the major sins, as Allah the Exalted said:
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Ifyou avoid the major sins which you are forbidden,
We will remove from you your lesser sins and admit
you to a noble entrance.

[Surah an-Nisal4:31]

If a person dies without repenting from a sin which is other than
shirk (polytheism), his affair is left up to Allah. If Allah wants, He
will pardon him, and if He wants, He will punish him. This is based
upon the statement of Allah the Exalted:
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Verily, Allah forgives not that partners should be set
up with him in worship, but He forgives what is less

1 Sahih Muslim 322; Sahih al-Bukhdri 4s:
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than that for whom He wills.
[Surah an-Nisa' 4:48]

If Allah does not forgive the Muslim who dies upon major sin
without repenting, and He enters him into the Hellfire, he will not
remain there forever; rather, he will be removed from the Hellfire
and entered into Paradise. There are numerous ahadith stating that
the Muslim who enters the Hellfire will be removed from it and
entered into Paradise,

After Allah informed us of His virtue and kindness by forgiv-
ing all sins if they are repented from, He then commands us to be
devoted to Him, submit to Him, and adhere to obeying Him and
obeying His Messenger 0 hefore the ﬁumshment escends. Then
He commanded His slaves to follow the noble Qur'an sent down
upon His noble Messenger. Thus, He said: "And follow the best of
that which is sent down to you from your Lord, before the torment
comes on you suddenly, while you perceive not!”

Shaykh Muhammad Amin ash-Shinqiti said about the statement of
Aﬁll%| " Andfollow the best ofthat which is sent down toyoufrom your
ord":

This is a command to perform the best actions before performing
those actions of a lesser quality. Thus, the individual is incited to
perform the action which is purely EOOd before the action which
Is permissible. And there is no doubt that the obligatory acts of
worship are better than the recommended acts of worship, so the
i)_erson_ does what is obligatory before doing what is recommended.

Ikewise, he does what is purely good before doing what is permis-
sible. Allah said:

And if you punish (Fou_r enemy), then punish them
with the like of that with which you were afflicted.
But ifyou endure patiendy, verily, it is better for the
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patient ones.
[Surah an-Nahl 16:126]

Thus, it is |permissibl_e to take retribution from those who harmed
you, but Allah explained that it is better to pardon and be patient.
And the examples like this in the Qur'an are numerous.

[End ofShaykh ash-Shingitié speech]
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Surah Ghafir

Verse 60

And your Lord says, “Call upon Me; I will respond
to you. Indeed, those who disdain My worship will
surely enter Hell in humiliation!”

[Surah Ghafir 40:60]

Explanation

In this verse, Allah commands His slaves to supplicate to Him, and
He promises to respond to their supplication. He threatens those
too arrogant to worship Him with entering them into the Hellfire
in humiliation. Dua includes the slave asking his Lord to give him
good and repel evil. This is called dua for asking. Dudl' of worship is
to remember Allah and praise Him. The Prophet 0 said:

ol fig wi V) ssui b stein

“Dutd"isworship,” then he recited: “And your Lord says, ‘Call upon
Me; | will respond to you. Indeed, those'who disdain My worship
will surely enter Hell in humiliation!™”1

Vdmi‘at-Tirmidhi 3247
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ShaYkh Muhammad Amin ash-Shingltl said, “And your Lord says,
“Call upon Me; I will respond to rou’”; some of the scholars said
this means \NOfShlg Me and 1 will reward you for your worshlﬁ.’
And this is proven by the statement that follows: ‘Indeed, those who
disdain My worship will surely enter Hell in humiliation!” Some
scholars say that And your Lord says, “Call uxon Me; 1 will respond
to you™ means ‘ask Me and I will give you.” And there is no contra-
d|ct|cr)]r_1 between these two meanings because dud' is a category of
worship.”

He said in Surah al-Bagarah:

AO-S L A

And when My slaves ask you (O Muhammad)

concerning Me, then I am indeed near. | respond to

the invocations of the supplicant when he calls on
e.

[Surah al-Bagarah 2:186]

In this verse, Allah says that He is near and He answers the call
of those who call upon Him. In another verse, He connected His
answer to His will. He said:

A {Li 01 aJl OMaj A
He would remove that for which you invoked Him
if He willed.

[Surah al-An'dm 6:41]

Some scholars said: When Allah says that He will answer the dua'if
He wills, He is speakmg_ about the dua’ of the dishelievers, because
this verse is about the dishelievers. But He promised to answer the
dutl' of the believers. Thus, the dua of the believer is not rejected.
The believer will either be given what he asks for, or some good
will be stored for him until the Hereafter, or he will be protected
from some harm. Some scholars say that the intent of dua here is
worship, and the answer is the reward for it.
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The Prophet 0 said:
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“There is no Muslim who calls upon Allah with words in which there
IS no sin or severing of family ties except that Allah will give him one
of three things: either He will answer his (prayer soon, or He will
store it for him in the Hereafter, or He will remove something bad
from him that is equivalent to what he is asking for.” They said,
“What 2|1“we should increase (in it)?” He 0 said, “(With) Allah is
more.”

Jdmi’at-Tirmidhi 3573
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Surah Fussilat

Verses 1920
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And (remember) the day that the enemies of Allah

will be gathered to the Fire, so they will be collected

there. Until, when they reach it, their hearing, their

eyes, and their skins will testily against them of what
they used to do.

[Surah Fussilat 41:19-20]

Explanation

Allan the Exalted informs us how the inhabitants of the Hellfire will
be gathered and driven to the Fire. The first of them and the last of
them will be flung into the Hellfire, as Allah the Exalted said:

And We shall drive the criminals to Hell in a thirsty

state.
[Surah Maryam 19:86]

And He said:
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The day when they will be pushed down by force to
the Fire of Hell, with a horrible, forceful pushing.

[Surah at-Tur 52:13]
Allah informs us that when they gather to the Hellfire, their hearing,

sight, and skins will testify a%ainst them, as it relates to the actions
they used to do. Anas bin Malik 0 said:
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We were in the company of the Messenger of Allah 0 when he
smiled, and he said, “Do gou know why I'smiled?” We said, “Allah
and His Messenger know best.” Thereupon, he said, “It was because
of the talk which the servant will have with his Lord (on the Day
of Judgment). He will say, ‘My Lord, have you not ﬁuaranteed me
protection against injustice?” [Allah] will say, ‘Yes.” Then the servant
will say, ‘I do not deem valid any witness against me except for my
own self,” and He will say, “You are sufficient today as a witness
against yourselfand the testimony of the two angels who had been
appointed to record your deeds.” Then the seal will be set upon his
mouth, and his hands and feet will be commanded to speak, and
they will speak of his deeds. Then the mouth will be made free to
talk; he will say (to the hands and feet), ‘Be away, let there be the
curse of Allah upon you. It was for your safety that | contended.’

Similar to this verse is the statement of Allah the Exalted:

1 Sahih Muslim 2969
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On the day when their tongues, their hands, and
their legs or feet will bear witness against them as to
what they used to do.

[Surah an-Nur 24:24]
And His statement;

This day, We shall seal up their mouths, and their
hands will speak to Us, and their legs will bear
witness to what they used to earn.

[Surah Ya-Sin 36:65]

The person’s limbs testifying to the actions theK performed in this
world is proof that the resurrection will be a physical resurrection,
and the people will be resurrected with the bodies they had in this
life. This is because this is the body that witnessed the actions of
the person. This is also proven b%/ the hadith in Sahih al-Bukhdri
and Sahih Muslim which speaks of the man who said, “When 1 die,
burn me and crush my bones, then scatter me in the sea, for by
Allan, if Allah grasps hold of me, He will punish me as He has not
punished anyone else in the world.” They did that, and Allah said,
‘What made 2you do what you did?” He said, “Fear of You.” And He
forgave him.

2Sahih Muslim e9so; Sahih al-Bukhdri 7506
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Surah ash-Shura

\Verses 27-28

A I * o f
And if Allah were to enlarge the provision for His
slaves, they would surely rebel in the earth, but He
sends down by measure as He wills. Verily! He is in
respect of His slaves, the Well-Aware, the All-Seer.
And He it is Who sends down the rain alter they
have despaired, and spreads abroad His Mercy. And
He is the Protector, Worthy of All Praise.

[Surah ash-Shura 42:27-28]

Explanation

Allah informs us in the first verse that from the reasons for oppres-
sion and rebellion is Allah enlarging the provision for His slaves. As
Allah the Exalted said:

<o \J&*\%Jo i'M HA >
Nay! Verily, man does transgress all bounds, because
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he considers himself self-sufficient.
[Surah al-'Alaq 96:6-7]

And He said:
\|LLJii 49 djo-fj o ijiji M3y
{ ¥Sjs y§\ 1*)p

And when We intend to destroy a city, We command

its affluent, but they defiantly disobey therein; so

the word comes into effect upon it, and We destroy
itwith [complete] destruction.

[Surah al-Isra" 17:16]
And He said:

Lgijj AxiOja* 51*1 c-JIS" Sjy# adJl y

.'J\. /\'\]E.
aJJl 1gSbU aJjul p J I JINJi Jb’ lubj

And Allah presents an example: a city which was safe

and secure, its provision coming to It in abundance

from every location, but it denied the favors of Allah.

So Allah made it taste the envelopment of hunger
and fear for what they had been doing.

[Surah an-Nahl 16:112]
And He said:

ar? N & cst y
4J|531$\JJ 5AJL A O u jjiki
<My Si b aji o VIijs
Indeed, Qarun was from the people of Moses, but he
tyrannized them. And We gave him of treasures that

whose keys would burden a band of strong men;
thereupon, his people said to him, “Do not exult.
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Indeed, Allah does not like the exultant.”
[Surah al-Qasas 28:76]

Ibn Kathir said about the verse And if Allah were to enlarge the
provision for His slaves, they would surely rebel in the earth” “This
means that if He were to give them provisions which exceeded their
needs, it would cause them to transgress upon one another.”

Qatadah said, “The best living is that which does not distract you or
oppress you.”

His statement: “but He sends down b?/ measure as He wills, Verily!
He is in respect of His slaves, the Well-Aware, the All-Seer"—This
means that He provides them with provision that He selects for them
from that which will benefit them. And He is most knov_vledgeable
concerning that. He enriches those who deserve to be enriched, and
He impoverishes those who deserve to be impoverished.

Al-Qurtubi said in his tafsir ofthis verse:

Ibn Abbas said, “Their transgression is them seeking home after
home, animal after animal, vehicle after vehicle, and more clothes
after clothes.”

If He gives them a lot, they desire more. This is based upon the
statement of the Prophet H?

If the son of Adam had two valleys of gold, he would surely desire
athird.1

This is rebellion and transgression, and this is the meaning of the
statement of Ibn Abbas.

Some scholars say that if Allah had made everyone equal in regard
to wealth, the peogle would not comply and yield to each other, and
businesses would be disrupted.

1 Sahih al-Bukhdri 6436
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Some scholars say that the meanin% of provision is rain, because rain

is the reason for provision. So if Allah were to allow it to rain consis-

tently, the people would not supplicate for rain. Thus, He withholds
the rain sometimes so they can beseech Him, and He sends the rain
at other times so they can thank Him.

[End ofal-Qurtubis speech]

In the second verse, Allah informs us that He is the one Who sends
down the rain during severe drought and severe need. He spreads
His mercy, and disseminates His virtue and goodness. Allah the
Exalted said:

Allah is He Who sends the winds, so they raise
clouds and spread them along the sky as He wills,
and then break them into fragments, until you see
rain drops come forth from their midst! Then, when
He has made them fall on whom of His slaves as He
wills, they rejoice! And verily, before that (rain), just
before it was sent dmévn up?n them, they were in
espair!

[Surah ar-Rum 30:48-49]
Allah’ mercy is of two types:

1) The first type of mercy is the mercy which is from
attributes; thus, it remains with Him in a manner which befits His
majesty. From Allah’s names and attributes is the Most Beneficent,
the Most Merciful.

The second type of mercy is from His creation. This mercy is an
effect of the mercy which is from His attributes. This mercy is
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mentioned in His statement:
4l ~
And He spreads abroad His mercy.
[Surah ash-Shura 42:28]
And His statement:

NI TTAY e laUpdj p IL Uiil pdj *

And if We give man a taste of mercy from Us, and
then withdraw it from him, verily! He is despairing,
ungrateful.

[Surah Hud 11:9]
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Surah az-Zukhruf

Verses 26-27

<0 J')** y
And (remember) when lbrahim said to his father
and his people, “Verily, 1 am innocent of what you
worship, except for He who created me; and indeed,
He will guide me.”

[Surah az-Zukhruf43:26-27]

Explanation

Allah the Exalted informs us that His messenger and khalil, Ibrahim,
disassociated himself from what his father and his people worshiped
as rivals with Allah. Ibrahim informed his people that his worshlﬁ
Was Furely for Allah alone, the one Who created him, and that Alla

would guide him. This is the meaning of “nothing has the right to
be worshiped except Allah.”

His statement “Ve_riIK, | am innocent of what you worship” means
“nothing has the right to be worshiped.” His statement “except for
He who created me, and indeed, He will guide me” means “except
Allah.” This is the statement Ibrahim placed with his progeny. From
his descendants are those to whom Allah granted success In adhering
to it, and some of his descendants did otherwise.
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Sbimihlar to this verse is the statement of Allah the Exalted about
Ibrahim;

( 0

He said, “Do you observe that which you have

been worshiping, you and your ancient forefathers?

Indeed, they are enemies to me, except the Lord of

all that exists, Who has created me, and it is He Who
guides me.”

[Surah ash-Shu'ara' 26:75-78]
And His statement:

Indeed, there has been an excellent example foryou in
Ibrahim and those with him, when they said to their
people, “Ver|l¥), we are free from you and whatever
you worship besides Allah; we have rejected you,
and there has started between us and Xou hostility
and hatred forever, until %/ou believe in Allah alone,”
except the saying of Ibrahim (Abraham) to his
father, “VenlY, | will ask for forgiveness (from Allah)
for you, but I have no power to do anything for you
before Allah. Our Lord! In You (along) we put our
trust, and to You (alone) we turn in repentance, and
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to You (alone) is (our) final return.”
[Surah al-Mumtahanah 60:4]

And His statement in Surah al-Ankabut:

And (remember) [brahim when he said to his people,
“Worship Allah (alone) and fear Him; that is better
for you, if you did but know. You worship besides
Allah only idols, and you only invent falsehood.
Verily, those whom you worship besides Allah have
no power to ?lve ou provision, so seek your provi-
sion from Allah (alone), and worship Him (alone),
and be grateful to Him. To Him (alone) you will be
brought back.”

[Surah al-Ankabut 29:16-17]
And He said:

ngrahim] said, “Do you then worship besides Allah

ings that can neither profit you nor harm you? Fie

upon you, and upon that which you worship besides
Allah! Have you then no sense?”

[Surah al-Anbiya" 21:66-67]
And He said:
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He said, “Do you worship that which you
[yourselves] carve, while Allah has created you and
what you make?!”

[Surah as-Sdjfdt 37:95-96]
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Surah ad-Dukhan

Verses 4042
J Yy N \cy' ® }y_
4N ® p>\? <y

{® (U3ij"y
VeriIY, the Day of Sorting Out is the time appointed
for all of them. The day when a near relative cannot
avail a near relative in"aught, and no help can they
receive, exceﬂt him on whom Allah has mercy. Verily,
He is the All-Mighty, the Most Merciful.

[Surah ad-Dukhan 44:40-42]

Explanation

Thg Day of Sorting Out is the Day of Judgment. Allah the Exalted
said:;

Neither your relatives nor your children will benefit
you on the Day of Resur{ecuon. He will sort you
out.,

[Surali al-Mumtahanah 60:3]
Allah will sort out the believers and the disbeligvers. He will enter
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the dishelievers into the Hellfire and He will enter the believers
into Paradise. He will sort out the matters over which the creation
differed and disputed. He said:

! ) y
Then, on the Day of Resurrection, you will be
disputing before your Lord.

[Surah az-Zumar 39:31]

He will sort out the issues between the oppressed and their oppres-
sors by giving the good deeds of the O%Fressors_ to the oppressed,
if the oppressor has any good deeds, and by taking the sins of the
oppressed and putting them on the oppressor. This is proven by the
statement of the Messenger of Allah 0.

JU is "Joj? U
vt )7y . %
Ik J?\ lst
5 A A AN A A _
tidi cl-Li 2 JJULC*) ci-ta au | p\j il-La k30sj tax
Ol Haj cajlc™>- 1-lLa
g N a-1p c-a-jrtU» jraUlai*- ~  -1>1 a-1lp U A OjU

“Do you know who is considered bankrupt?” They said, “Among
us, the one who is bankrupt is the one who has no dirham and no
goods.” He said, “Rather, the one who is bankrupt amongst m

ummah is the one who will come on the Day of Resurrection witf

prayer, fastlng, and zakah, but he will come having insulted this
one, slandered that one, consumed the wealth of this ong, shed the
blood of that one, and heaten this one, all of whom will be given
some of his hasanat (good deeds). And if his hasandt run out before
the scores have been settled, some of their sins will be taken and
thrown onto him; then he will be cast into the Fire.”1

The Day of Sorting Out is the Day of Recompense which the disbe-
lievers deny. Allah said:

Sahih Muslim 6579

305



TREASURES FROM THE NOBLE QUR'AN! TAFSIR OF SELECT VERSES

INIEAY a0 la 1&] U 1j31S] )
A0 QiS4 s (jidl
They will say, “Woe to us! This is the Day of

Recompense!” (It will be said): “This is the Day of
Judgment which you used to deny.”

[Surah as-Saffat 37:20-21]

This is the day when the people will crowd one another like waves.
The people will seek intercession from Adam, Nuh, Ibrahim, Musa,
and Jesus. Each one of them will excuse themselves from intercediné].
Then the people will Igo to Muhammad $?and ask him to intercede
with Allah, so He will commence the judgment. Thus, he will inter-
cede and Allah will grant him intercession. Allah will come to judge
between His slaves. This intercession is the %reatest intercession, and
it is the first of a number of intercessions. This intercession is known
as the praiseworthy Joosmon in which the Prophet will be praised br
the first of mankina and the last of them, because all of them will
benefit from his intercession.

The Day of Judgment is the time which Allah has made to judge
between the creation. He said:
A ols' fy 0L A
Verily, the Day of Sorting Out is an appointed time.
[Surah an-Naba' 78:17]

And He said:

That will be a Day of Sorting Out! We shall gather
you together and those before (you)!

[Surah al-Mursalat 77:38]

On that day, the Person will only benefit from the good deeds he has
put forth. He will not benefit from his relatives, as Allah the Exalted
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said:
0 ~5 P o Mooy
MO Al N 0 <ud

That daK shall a man flee from his brother, and from

his mother and his father, and from his wife and his

children. Everyone, that day, will have enough to
make him careless of others.

[Surah 'Abasa 80:34-37]
And His statement:

41N g cf oMy B
And fear a Day (of Judgment) when a person shall
not avail another.

[Surah al-Bagarah 2:48]
And His statement:
ajij * oy M odjid-ijfa \jE i*5&>
Alid. adllj  GLEY> L]I) Nj edij P

O mankind! Be afraid of your Lord, and fear a day
when no father can avail aught for his son, nor a son
avail aught for his father.

[Surah Lugmdn 31:33]
And His statement:

N;j ) Oldol  jj-ysl lili |
Then, when the trumpet is blown, there will be no

kinship among them that day, nor will they ask of
one another.

[Surah al-Mu'minun 23:101]
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No one will achieve safety and security on that day except those to
whom Allah shows mercy, as Allah the Exalted said:

4, iy
Except him on whom Allah has mercy. Verily, He is
the All-Mighty, the Most Merciful,

[Surah ad-Dukhdn 44:42]
He completed this verse with two of His names: “the All-Mighty
and “the Most Merciful.” These two names bring hope and fear. He

is the All-Mighty who punishes those who deserve punishment, and
He is merciful to those He favors with His mercy. He said:

anjij  jubana )
Know that Allah is severe in punishment and that
Allah is Oft-Forgiving, Most Merciful.

[Surah al-Ma'idah 5:98]

And He said:
0ij 0 N y
<0 fjji 0ijjdi
Declare (O Muhammad) unto My slaves, that truly,

| am the Oft-Forgiving, the Most-Merciful. And that
My torment is indeed the most painful torment.

[Surah al-Hijr 15:49-50]
And He said:

anj 'jj <ca<ij > S lijjjs' oii'y

So if they deny you, {O Muhammad!, say. “Your
Lord is the possessor ot vast mercy; but His punish-
ment cannot be repelled from the people who are
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criminals.”
[Surah al-An'am 6:147]

And He said:

l M3 4

Surely, your Lord is swift in retribution, and
certainly, He is Oft-Forgiving, Most Merciful.

[Surah al-An‘am 6:165]
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Surah al-Jathiyah

Verses 18-20

Then We put you, [0 Muhammad], on an ordained
war concerning the matter; so follow it and do not
follow the inclinations of those who do not know.
Indeed, they will never avail you against Allah at
all. And indeed, the wrongdoers are allies of one
another; but Allah is the protector of the righteous.
This is a clear |n3|ght and evidence for mankind,
and a guidance and a mercy for people who have
faith with certainty.

[Surah al-Jathiyah 45:18-20]

Explanation

Allan the Exalted informs us that He gave the Children of Israel
the Book, wisdom, and prophecy. And He provided for them from
the good, wholesome provisions. He favored them over the other
nations of their era. He gave them clear signs. But they differed
after knowledge came to them due to animosity. Allah will judge
between them on the Day of Judgment concerning the matters they
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differed over. This is a warning to the ummah of Muhammad Up to
avoid treading upon the path of the Children of Israel. When He
informed this ummah of this matter, He informed His Prophet that
He has given him a complete legislation and it is binding upon him
and his ummah to follow and adhere to it. He forbade them from
following their desires, which will not avail them in the least when
they stand hefore Allah.

bn Kathir said about the verse “Then We put you, &O Muhammad],
on an ordained wax concerning the matter; so follow it”; “This
means follow what has been revealed to you from your Lord; there
i no deity worthy of worship except Him.” And turn away from the
pagans. And He said, ‘and do not follow the inclinations of those
who do not know. Indeed, they will never avail you against Allah
at all. And indeed, the wrongdoers are allies of one another’; this
means, ‘How will you avail them while they are not concerned for
one another? They only desire loss and destruction.” He said, ‘out
Allah is the ﬁrotector of the righteous,” meaning that Allah removes
them from the many paths of darkness to the light, while the protec-
tors of those who dishelieve are the false deities; they take them from
the light to the many paths of darkness. Then He said, ‘This is a
clear insight and evidence for mankind’—meaning, this Qur'an is a
guidance and mercy for the pious.”

This verse mentions the legislation of our Prophet Muhammad 0
and the Qur'an sent down to him after mentioning the Torah ([uven
to the Children of Israel, and what was sent after it. This is similar to
the statement of Allah the Exalted:

They did not estimate Allah with an estimation due
to Him when they said, “Nothing did Allah send
down to any human being (by inspiration).” SaK_(O
Muhammad): “Who then sent down the Book which
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Musa brought, a light and a guidance to mankind?”

[Surah al-An'dm 6:91]
Then He said in the following verse:

{ jpurilij)
And this (the Qur'an) is a blessed Book which We
have sent down.

[Surah al-An'dm 6:92]
He also said in Surah al-Anbiya:

5j 0iSyji aal] y

And indeed, We granted to Musa and Harun the
criterion, and a shining light Hhe Torah], and a
reminder for the righteous.

[Surah al-Anbiya" 21:48]
He followed this by saying:
{ o Xjd i)
And this is a blessed reminder (the Qur'an) which
We have sent down; will you then deny'it?

[Surah al-Anbiyd" 21:50]
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surah al-Ahqaf

\Verses 29-32

And (remember) when We sent towards you
(Muhammad) a group of thejinn, (quietly) listen-
ing to the Qur'an: when they stood in the presence
thereof, _th_e?]/ said, “Listen in silence!” And when
it was finished, _thqy returned to their People as
wamers. They said, “O our people! Verily! We have
heard a Book (this Qur'an? sent down after Musa,
conflrmln% what came before it; it guides to the
truth and to a Straight Path. O our people, respond
to Allah’s caller and believe in him. He (Allah) will
forgive you of your sins, and will save you from a
Pamful torment, And whosoever does riot resPond
0 Allah’s caller, he cannot escape on earth, and there
will (-£ no protectors for him besides Allah. Those
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are in manifest error.”
[Surah al-Ahqdf46:29-32]

Explanation

Allah informs us in this verse that He sent to His Messenger a group
ofjinn. The meaning of “group” in this verse is a number less than
10. They listened to him recite the Qur'an. The Jinn advised one
another to remain silent and listen attentively to his recitation. These
Jinn returned to their people as wamers. They informed their people
that they had heard a Book which had been sent down after Musa
which guides to the truth and the Straight Path.

The%/ said, “O our people, respond to Allan’s caller,” meaning
Muhammad

“And believe in him”; meaning, so you may receive forgiveness and
be safe from the %rievous punishment. And whoever does not helieve
in this daWah will not be able to escape Allah. Thus, He will punish
them for not acceptin? the call. And there is no one who is able to
help you other than Allah. And whoever refuses to accept the call is
in manifest error.

This verse is proof that our Prophet Muhammad i1 was sent to the
Jinn. This is also proven in Surah ar-Rahman, because the address is
to both mankind and thejinn. Allah the Exalted said:

Then which of the blessings of your Lord will you
both deny?

[Siirah ar-Rahman 55:16]
This occurs 31 times in this surah.

314
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The Messen%er of Allah came out to his Companions and recited
Surah ar-Rahman from its beginning to its end for them, and they
were silent. So he said, “I recited it to t_heLinn on the Night of the
Jinn and they had a better response to it than you did. Each time |
came to Allan’ saying: Which of your Lords favors do you deny,’
they said, \1Ne do not deny any of Your favors, our Lord! And Yours
IS praise.™

There are two affairs connected to this verse:;

1) The first issue is that there are warners amon% thejinn but
there were no messengers from thejinn. There is no proof that there
wer? rgessengers among the Jinn. As for the statement of Allah the
Exalted:

O you assembly ofjinn and mankind! Did not there
come to you messengers from amongst you, reciting
unto you My verses...

[Surah al-An‘am 6:130]

This does not prove that there were messengers from among the
Jinn, because the pronoun returns to the collective group. Thus, this
affirms that messengers were sent from one of the two groups, and
this means messengers from mankind. And this verse alludes to this
because the Pnn said, “Verilyl We have heard a Book (this Qur'an)
sent down after Musa.” And thejinn did not mention any Book sent
down to a messenger from thejinn, nor any messenger sent from the
Jinn. They only mentioned Musa and his Book. The Zabur and the
Injil were both sent down after the Torah was given to Musa, but the

Jinn did not mention those Books because they are complementary

Lami’at- Tirmidhi 3291
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to the Torah and included some of its laws and regulations.

The second issue: Will the jinn be rewarded for their faith

2

with Ror iveness and safety from the Hellfire only, or will they be
rewarded with entrance into Paradise? Some scholars say that their
reward will be forgiveness of their sins and safety from the Hellfire
onlg, as is mentioned in this verse. The majority of scholars say—
and this is the correct viewpoint—that the jinn who believe will
be rewarded with safety from the punishment and entrance into
Paradise. This is based upon the statement of Allah the Exalted:

But for him who fears the standing before his Lord,
there will be two gardens.

[Surah ar-Rahman 55:46]

This includes both thejinn and mankind because Allah is addressing
both man andjinn in His statement;

Then which of the blessings of your Lord will you
both deny?

[Surah ar-Rahman 55:16]

There is no contradiction between the verse in Surah al-Ahqaf and
Surah ar-Rahman, because what is mentioned in Surah al-Ahqaf
is proof for some of the reward, while what is mentioned in Surah

%r-Rg_hman is proof for another reward, and this is the entrance into
aradise.

Ibn Kathir said in his tafsir ofthe verse "He (Allah) willforgiveyou of
your sins, and will saveyoufrom apainfid torment”

Some of the scholars use this verse as proof that the believing Jinn
will not enter Paradise, and that the reward for the righteous Jinn
will be safety from the Hellfire on the Day of Judgment. This is why
this reward was mentioned here, and if there was another reward for
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their faith, it would have been mentioned here [too]. But the correct
viewpoint is that the believers from the jinn are like the believers
from mankind—they will enter Paradise. This is the methodology of
the Salafl. They use as evidence the statement:

With whom no man orji tq n has been intimate before
them.
[Surah ar-Rahman 55:56]

This evidence contains some speculation. A proof which is better
than this is the statement of Allah the Exalted:

4 ® obhdSo

But for him who fears the standing before his Lord,
there will be two gardens. Then which of the bless-
ings of your Lord will you hoth deny?

[Surah ar-Rahman 55:46-47]

Allah has favored both groups of mankind andjinn, such that He
made Paradise the reward for those among them who do good. The
jinn responded to this statement with gratitude that was more exten-
sive than that of man. Thej7«« said, “We do not deny any of Your
favors, our Lord! And Yours is the praise.”

Allah would not grant them a reward they could not achieve.
Likewise, the recompense for the disbelieving jinn is the Hellfire.
This is justice. So for Him to reward the believing jinn with
Paradise—and this is from His virtue—is even more hefitting. What
also proves this is the generality of His statement:

0JIfT Al 0L >

<%
Verily! Those who believe and do righteous deeds,
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shall have the gardens of al-Firdaws (Paradise) for
their entertainment,

[Surah al-Kahf18:107]

Paradise will have unoccupied space, so Allah will create a new
creation and enter them into Paradise; so would He not enter
into Paradise those who believed in Him and performed righteous
actions? The mention of the reward for faith as forgiveness of sins
and safety from the Hellfire necessitates entrance into Paradise,
because in the Hereafter, there are onIK two destinations: Paradise or
the Hellfire. Whoever is saved from the Hellfire will enter Paradise,
and there is no way around this. There is no clear proof stating that
t|_r|1e”l]2_el|evmg Jinn will not enter Paradise if they are spared from the
ellfire,

Nuh said to his people:

He (Allah) will forgive you of your sins and respite
you to an appointed term.

[Siirah Nuh 71:4]

Thus, Nuh mentioned for%iveness and respite as the reward for the
believers during his time, but there is no difference of opinion that
the believers during the time of Nuh will enter Paradise. The same
applies to the believing]inn.

[End ofbn Kathirs speech]
Ion Kathir brings proof from six different angles that the believing
Jinn will enter Paradise. The narration concerning the extra space in

anadise which he alludes to is the hadith of Anas. The Prophet 0
said:

Paradise will remain spacious enough to accommodate more Ioeople,
until Allah will create some more people and let them dwell in the
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superfluous space of Paradise.2

1Sahih al-Bukhdri 7384
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Surah Muhammad

Verse 24

U ol

Then do they not reflect upon the Qur'an, or are
there locks upon Fthew] hearts?

[Surah Muhammad 47:24]

Explanation

In this verse, Allah criticized those who turn away from reflecting
upon the Qur'an, and turn away from the warnings and admoni-
tions therein. If they pondered upon the Qur'an, it would cause
them to abandon the falsehood they are upon. He informed us that
the barrier which prevents them from pondering over the Qur'an is
the locks u_i)on their hearts which prevent any good from entering
and any evil from exiting.

Ibn Jarir said in his tafiir of rhis verse, “Allah the Exalted says: ‘Will
the hyﬁocntes ponder over the admonitions of Allah that He warns
of in the Qur'an which He senr down to His Pro_P_het_O? And will
they not reflect upon its argument which He clarified in His revela-
tion? Will they acknowledge the error they are upon, or are there
locks upon [their] hearts?’ Or did Allah place locks upon their hearts
that prevent them from understanding what He sent down in His
book from the lessons and warnings?”

Similar to this verse is rhe statement of Allah:
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Surah Muhammad: Verse 24

(This is) a Book (the Qur'an) which We have sent

down to you, full of blessings that they may ponder

over its verses, and that men of understanding may
remember.

[Surah Sad 38:29]

And His statement:

Do they not then consider the Qur'an carefully? Had
it been from other than Allah, they would" surely
have found therein much contradictions.

[Surah an-Nisa' 4:82]



Surah al-Fat'h

Verse 29
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Muhammad is the Messenger of Allah, and those
who are with him are severe against disbelievers and
merciful among themselves. You see them howing
and falling down prostrate, seeking bounty from
Allah and %HIS? good pleasure. The mark of them is
on their faces from the traces of prostration. This is
their description in the Torah. But their description
in the Injll'is like a (sown) seed which sends forth
its shoot, then makes it strong; it then becomes
thick, and it stands straight on its stem, delighting
the sowers that He may enrage the dishelievers with
them. Allah has promised forgiveness and a mighty
reward for those among them who believe and do
righteous good deeds.

[Surah al-Fat'h 48:29]
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Explanation

This verse explains the virtue of the Companions of the Messenger of
Allah  and Allah’ praise of them in the Torah and Injll. They are
the People devoted to prayer and worship of their Lord. They have
gentleness, kindness, and mercy among each other, and sternness
and strength when striving against the dishelievers. They performed
their acts of worsh:ﬁ, including kindness among themselves and
striving against the disbelievers, seeking the virtue of Allah and His
pleasure. Allah has promised them forgiveness for their sins and a
great reward. This reward is elevated levels in Paradise.

A similar verse concerning the mercy amon? the believers and stern-
ness with the dishelievers Is the statement of Allah the Exalted:

Cij=3 Ui A4 g
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O you who believe! Whoever from among you turns
back from his religion (Islamg, Allah will bring a
ﬁeople whom He will love and they will love Him;
umble towards the believers, stern towards the

dishelievers, fighting in the Way of Allah, and never
afraid of the blame of the blamers.

[Surah al-Ma'idah 5:54]

His statement: “The mark of them is on their faces from the traces of
prostration”—The word “mark”™ has been explained as “a good path,”
and it has been explained as “humility.” This has been mentioned by
Ibn Abbas and Mujahid.

Mujahid said about the verse “The mark ofthem is on theirfacesfrom
the traces ofprostration”
This is humility; as for the mark which some people have between
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their eyes, you may find this on someone’s forehead yet his heart is
harder than the heart of Pharaoh. As-Suddl said, “The prayer beauti-
fies the face.” Some of the Salaf said, “Whoever increases his prayer
at night, beautifies his face during the day.” Some of the Salaf said,
‘A good light in the heart shines upon the face, increases provisions,
and causes the hearts of the people to love him.” The leader of the
believers, ‘Uthman bin Affan G said, “No one ever conceals a secret
except that Allah makes it apparent upon their face and tongue.
The Companions had the purest intentions and the best actions, so
everyone who looked at them was impressed by the traces of this
and their guidance.”

Malik said, “It has reached me that when the Christians saw the
Comloamons who conquered Sham, they said, ‘By Allah, these
ﬁeope are better than the helpers (with Jesus), according to what
as been narrated to us.” And they spoke the truth. Surely, this
ummah was praised in the previous Books, and the virtue of the
Companions of the Prophet % was praised and magnified. Allah
spoke highly of them in the Books He sent down. For this reason,
He said, This is their description in the Torah.” Then He said, ‘But
their description in the Injil is like a (sown) seed which sends forth
its shoot, then makes it strong; it then becomes thick, and it stands
straight on its stem, delighting the sowers.” This is referring to the
Com_Eamons M. They assisted and helped the Prophet HI, so they
are like a sprout is to a seed.”

[End ofMujdhid? speech]

His statement: “that He may enrage the disbelievers with them”—
This is very hard upon the Rafidah, those who hate the Companions,
insult them, and disassociate from them. At the foremost of those
whom the Rafidah hate are the rightly-guided caliphs: Abu Bakr,
‘Umar, and ‘Uthman.

Ibn Kathir said, “Imam Malik used this verse as evidence to say that
the Rafidah are dishelievers, those who hate the Companions. This
is because the Companions enrage them, and whoever is enraged
by the Companions is a disheliever, according to this verse. And a
group of the scholars agreed with his position in this matter. There
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are numerous narrations mentioning the virtue of the Companions
and the Erohl_bltlon of anlm(_)snr towards them. And it is sufficient
that Allan praised them and is pleased with them.”

Al-Qurtubl said in his tafsir of this verse: “Abu ‘Urwah az-Zubayri,
who was from the children of az-Zubayr, said, ‘We were in the
presence of Malik bin Anas and a man was mentioned who degraded
the Companions of the Messenger of Allah. So Malik recited this
verse: ‘Muhammad is the Messenger of Allah, and those who are with
him are severe against dishelievers and merciful among themselves,’
until he reached the part of the verse which reads: ‘elighting the
sowers that He may enrage the disbelievers with them.” So Malik
said, Whoever has anger towards anyone of the Companions of the
Messenger of Allah IS, then this verse applies to him.™

His statement: “Allah has promised fo[jgiveness and a mighty reward
for those among them who believe and do righteous good deeds™—
This is a generous promise for all the ComEanions collectively i"t.
This is similar to the statement of Allah the Exalted:
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Not equal among you are those who sP]ent and fought
before the conquering (of Makkah) (with those
among Kou who did so later). Such are higher in
degree than those who spent and fought afterwards.
ut to all, Allah has promised the best (reward).

[Surah al-Hadui 57:10]

His statement: “Allah has promised forgiveness and a mighty reward
for those amang them who believe and do righteous good deeds™
The phrase “among them” is to clarify the genre and category of the
people mentioned; it does not mean “some of them.” This phrase is
also found in the statement of Allah:
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< iuj. "

They have cer_tainl¥ dishelieved, those who say,

“Allah is the third of three.” But there is no ﬂod but

one God. And if they cease not from what they say,

verily, a painful torment will befall the disbelievers
among them,

[Surah al-Ma'idah 5:73]

In this verse, the phrase “among them” refers to each and every
person who says that Allah is the third of three. It does not only refer
to some of them.

lon Hishdm said in Al-Masahifby Ibn al-Anbari:

Some of the heretics use the statement of Allah the Exalted: “Allah
has promised forgiveness and a mighty reward for those among
them who believe and do righteous good deeds” to insult some of
the Companions. But the reality is that the J)hrase “among them” is
used to clarify who these people are, and it does not mean that only
some of them will receive this reward. Thus, this verse means that
those who believe are those who shall receive this reward. This is
similar to the statement of Allah:

Those [believers] who responded to Allah and the

Messenger after'injury had struck them. For those

who did good among them and feared Allah is a
great reward,

[Surah Ali ‘Imran 3:172]
All of them did good and all of them were righteous.
And Allah said:
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And if they cease not from what _theY_ say, verily, a
painful torment will begall the disbelievers among
them.

[Surah al-Ma'idah 5:73]

This statement “among them” applies to all of the disbelievers who
say this, not just some of them.

[End oflbn Hishams speech]
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Surah al-Hujurat

Verses 9-10
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And if two parties or groups among the believers fall
to I|_%ht|ng, then make peace between them both,
but it one ofthem rebels against the other, then f|th
you (all) against the one that rebels till it complies
with the command of Allah; then if it complies,
make reconciliation between them justly, and be
equitable, Verily! Allah loves those who are equita-
ble. The believers are nothing other than brothers,
So make reconciliation between your brothers, and
fear Allah, that you may receive mercy.

[Surah al-Hujurat 49:9-10]

Explanation

This verse explains the great status of bringin? about reconcilia-
tion between two parties of Muslims who are fighting each other,
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hecause Allah commands it three times in this one verse. Imam
al-Bukhari listed this verse in “The Book of Faith” as evidence that
fighting against a Muslim is a major sin, but it is less than shirk, and
the Muslim who does so is not considered a disbeliever. This is in
contrast to the methodology of the innovators such as the Khawarij
and their likes, who declare the Muslim who commits a major sin
to be a disbeliever. Imam al-Bukhari said, “Allah called them
believers in this verse.”

The Prophet  said about al-Hasan:

This son of mine is a chiefand leader, and | hope that bY’ way of him
Allah will bring about reconciliation between two Muslim groups.1

Sufyan bin ‘Uyaynah mentioned this hadith and said, “The Prophet
Hi called both groups Muslims, and this dehghte_d Us a great deal.”
Al-Hafiz lbn HaLar narrated this statement and said that the Prophet
H? described both parties of fighting groups as Muslims.2

Allah commanded us to make peace between two fighting groups
among the believers. This is by stopping the f|?_ht|n_g between them,
and making peace by having each group cease [(IJhtmg. If one group
continues to fight, they are fought a%amst until they stop fighting
and compIK with the command of Allah and leave off their trans-

gression. The Prophet H said:

asr \I\ ah byr] Ujik ji Hik %Ul
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“Help your brother whether he is an oppressor or an oppressed.” A
man said, “O Messenger of Allah! I will help him if he Is oppressed,
but if he is an oppressor, how shall I help him?” The Prophet Hi

1Sahih al-Bukhari 3629
- Explanation ofSahih al-Bukhdri 13/e6
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said, “By

help him.

pgeventing him from oppressing (others)—that is how to

Then Allah the Exalted explained the greatest status of the broth-
erhood of Islam in His statement, “The believers are nothing other
than brothers.” He then commanded us to make peace between
the believing brothers when differences occur. There are numerous
narrations commanding us to treat each other well and forhidding
us from harming one another.

The Prophet 0 said:

None of you truly believes until he loves for his brother that which
he loves for himself.4

And he said:
0I5f KA ifU. J OIS Jaiiilj Nj O : SerIiinI\

Is?

The Muslim is the brother of his fellow Muslim; he does not wror_lﬁ
him or forsake him. Whoever meets his brother’ needs, Allah wi
meet his needs.5

And the Prophet  said:

J>h\ bl y i n+J-\yj J
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The likeness of the believers in their mutual love, mercy, and
compassion is that of the body: when one part of it suffers, the rest
of the body joins it in staying awake and suffering fever.6

3Sahih al-Bukhdri 6952

4Sahih Muslim 45

5Sahih Muslim 2580

6Sahih al-Bukhdri 6011: S*hih Muslim 2586
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The Prophet 0 said:

. Log*| -Lio cOCdIIS” o

“The believer to abeliever is like asolid structure: parts of it support
other parts.” And he clasped his hands by interlacing his fingers.7

As for the fighting which occurred between the Companions, then
it is the methodology of Ahlus-Sunnah wal-Jamaah to refrain from
delving into the matter except from the standpoint of mentioning
?ood. We have a good thought about them and look at the matter
rom the best persgecnve. This is because they made decisions based
upon knowledge-based reasoning, so they will either receive one
reward or two rewards.

lbn I_-Ia;ar said, “Ahlus-Sunnah have agreed that it is obligatory to
refrain from insulting any of the Companions due to what occurred
between them—even if you know which of them was correct—
because the fighting only occurred due to knowledge-based
reasoning. And Allah pardoned those from among them who were
incorrect in their decision; rather, He rewarded them with one
rewardg for their incorrect decision.”

" Sahih al-Bukhdri 481

8 Translator’s note: The Prophet jfe said, “If the judge makes ijtihad and gets it right,
he will have two rewards, and if he makes ijtihad and gets it wrong, he will have one
reward.” (Sahih al-Bukhdri 6919; Sahih Muslim 1716)

* Explanation ofSahih al-Bukhdri 13/34



Surah Qaf

Verses 1618
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And indeed, We have created man, and We know

what his own selfwhispers to him. AndWe are nearer

to him than his jugular vein when the two receivers

receive, seated on the right and on the left. Not a

word does he gJ_r she) utter, but there is awatcher by
im readly (to record it).

[Surah Qaf50:16-18]

Explanation

In this noble verse, Allah informs us about His creation of mankind
and His knowledge of what man does secrety and openly, and what
he feels within his heart. As Allah the Exalted said:

A ol-L all;
[It was] so that Allah might test what is in your
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breasts and purify what is in your hearts. And Allah
is all-knowing of that within the breasts.

[Siirah Ali "Imran 3:154]

And He said:
olij jiip 4l 4 jl y
A y>J Lr* (*/\ 0
And whether you keep your talk secret or disclose it,
verily, He is the All-Knower of what is in the breasts
of men). Should not He Who has created know?

nd He is the Most Kind and Courteous (to His
slaves), All-Aware (of everything).

[Surah al-Mulk 67:13-14]
And He said:
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Say (O Muhammad): “Whether you hide what

IS In your breasts or reveal it, Allah knows it, and

He knows what is in the heavens and what is in the
earth. And Allah is able to do all things.”

[Siirah Ali ‘Imran 3:29]

His statement: “And We are nearer to him than his jugular vein” has

been explained with two explanations:

1) The closeness of Allah’ knowledge, power, and cognizance.

2) The closeness of the angels. And this is similar to the verse

in Surah al-Wagi‘ah:
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But We are nearer to him than you, but you see not.
[Surah al-Wagi'ah 56:85]

Both explanations were given by Ibn al-Qayyim, and he preferred
the second explanation and gave evidence for it. The second expla-
nation is also preferred by Ibn Kathir in his tafsir. In the Qur'an, the
mention of the plural pronoun is mentioned for mqgmﬁcatlon, and
the intent here is the angels. As Allah the Exalted sai

< Z\o) *A) ilu >

And when We have recited it to you [O Muhammad],
then follow you its recital,

[Surah al-Qiyamah 75:18]

The one who recited the Qur'an to the Messenger of Allah was the
angel Jibrll. As Allah said:

<&

Then when the fear had gone away from Ibrahim
and the glad tidings had reached him, he hegan to
plead with Us for the people of Lut.

[Surah Hud 11:74]

brahim was pleading with the angels on behalf of the people of Lut.
And Allah said:

And when Our messengers came to lbrahim with
the glad tidings, thely said, “Verily, we are going to
destroy the people ofthis town; traly, its eople have

been wrongdoers.” He (Ibrahim) said, “But there is
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Lutinit.” They said, “We know better who is there.”
[Surah al-"Ankabut 29:31-32]

And from the proof that Ibn al-Qayyim used to prefer the opinion
that the angels are intended in this view is that Allah the Exalted
restricted the “closeness” mentioned in this verse to a particular place
and time in His statement “when the two receivers receive.” If it was
Allah who was intended in this verse, He would not have restricted
it to the time when the two angels record. And there would have
not been any benefit in restnctm? it to this particular time, because
Allah’ knowledge, power, and will are connected without restriction.

Then Allah the Exalted informed us that He has entrusted two angels
to each person to record their good deeds and their bad deeds. Every
word that comes from him is recorded by the angels, and all of that
will be presented to him on the Day of Judgment. Then man shall
be ﬂiven the recompense for his actions. If his actions are good, he
shall receive good; if his actions are evil, he shall receive evil.

Shaykh Muhammad Amin ash-Shingiti  said in his book Adwd’
al-Baydn, “The two receivers are the two angels who write down the
actions of man. The verse states that one of them sits on the right
and the other sits on the left.”1

The scholars differ concerning the permissible actions which the
person is not rewarded or punished for—do the angels write these
actions down or not? Some scholars saK that the angels write down
everYth|ng, even the moaning sound the sick person makes. Other
scholars say that the angels onlﬁ/ write down the actions if there is
a reward or punishment for the action. Both groups of scholars
agree that there is only a recompense for those actions that contain
a reward or punishment. The scholars who saK that it is on(ljy the
deeds that have a reward or punishment which are written down,
and the scholars who say that everything is written down, agree
that the actions without reward or punishment are erased. The only
difference is that some scholars say the actions without reward or
punishment are not recorded at all; while those who say that every-

1Adwd'al-Baydn 7/687-688
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thing is recorded say that the actions with no reward or punishment
are recorded and then erased.
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Surah adh-Dhariyat

Verses 56-58
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And 1 did not create thejinn and mankind except
to worship Me. 1 do not want from them any ?row-

sion, nor do | want them to feed Me. Verily, Allah is
the All-Provider, Owner of Power, the Most Strong.

[Surah adh-Dhariyat 51:56-58]

Explanation

In this verse, Allah the Exalted clarifies that He created the jinn and
mankind to worship Him alone, without partners. Thus, He created
them to command them and prohibit them. Those who obey Him
will be rewarded and those who disobey Him willbe punished. He
clarifies to us that He is free of all needs,and it is mankindand Jinn
who are in complete need of Him. As He says:

O mankind! Itisyouwho stand in need of Allah, but
Allah is Rich (freg of all wants and needs), Worthy of
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all praise.
[Siirah Fatir 35:15]

And He said:

Say (O Muhammad): “Shall | take as a protector any
other than Allah, the Creator of the heavens and the
earth? And it is He Who feeds but is not fed.”

[Siirah al-An'am 6:14]

Al-Qurtubl said in his tafslr, “This is specific to those whom Allah
knew, by way of His infinite knowledge, would worship Him. The
wording is general, but the meaning is specific.”

lbn Kathir said in his tafsir, “He only created them to command
them to worship Him, not because He was in need of them.”

Shaykh Muhammad Amin ash-Shingiti said in his tafsir of the verse
%xcept to worship Me”.

The precise meaning of this verse— inshaAllah—is that He created
them to command them to worship Him, and to test them and
make them responsible for f_ulflllm? obligations and then give them
the recompense for their actions. IT their actions are good, they will
receive good; if their actions are evil, they will receive evil. We only
said that this is the precise meaning of this verse because it is proven
by clear verses in the Book of Allah. Allah clearly states in His Book
that He has created them to see which of them is best in deeds. And
He has created them to give them the recompense for their actions.
Allah said in the first part of Surah Hud:

cAjLa-ful
ftUll OIS
And He it is Who has created the heavens and the
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earth in six days, and His throne was on the water.
[Surah Hud 11:7]

Then He explained the wisdom for that:

That He might try you, which of you is the best in

deeds. But If you were to say to them, “You shall

indeed be raised up alter death,” those who disbe-

lieve would be sure to say, “This is nothing but
obvious magic.”

[Surah Hud 11:7]

And He said in the beginning of Surah al-Mulk:

He who has created death and life, that He may
test which of you is best in deed. And He is the
All-Mighty, the Oft-Forgiving.

[Surah al-Mulk 67:2]

And He said in the first part of Surah al-Kahf;

Verily! We have made that which is on earth as an
adornment for it, in order that We may test them
(mankind) as to which of them are best in deeds.

[Surah al-Kahf18:7]

Thus, Allah makes it clear in the aforementioned verse that the
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wisdom for creating the creation is to test them to see which of them
Is best in deeds. And this explains His statement “except to worship
Me.” And the Qur'an is best explained with the Qur'an. It is known
that the intended result of actions is only completed by rewarding
the doer of Olgood and requiting the doer of evil. Allan the Exalte
clearly stated the wisdom for creating them firstly, and resurrecting
them secondly; and it is to reward those who did good and punish
those who did evil. This is in His statement in Surah Yunus. He said:

It is He Who begins the creation and then will
repeat it, that He may reward with justice those who
believed and did deeds of righteousness. But those
who disbelieved will have a drink of b0|I|_n% fluids
and painful torment because they used to disbelieve,

[Surah Yunus 10:4]
And He said in Surah an-Najm:

And to Allah belongs all that is in the heavens and

all that is in the earth, that He may requite those

who do evil with that which they have done, and
reward those who do good, with what is best.

[Surah an-Najm 53:31]
[End ofShaykh ash-Shingitis speech]
His statement: “I do not want from them anﬁ Brovision, nor do |

want them to feed Me. Verily, Allah is the All-Provider, Owner of

Power, the Most Strong™—This is explained by His statement in
Surah al-An’am:
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{ (Uk™ )
And it is He Who feeds but is not fed.
[Surah al-An'dm 6:14]

Thus, His statement “I do not want from them any provision™ is
explained by His statement “but is not fed.”

And His statement “Verily, Allah is the All-Provider, Owner of
P%we][, tge Most Strong” is explained by His statement “and it is He
who feeds.”

In His statement “and | did not create therjinn and mankind except
to worship Me,” He mentioned the Jinn first because the Jinn were
created first. Allah said:

00 st jjlially A
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And indeed, We created man from sounding clay of
altered black, smooth mud. And thejinn, We created
aforetime from the smokeless flame of Are,

[Siirah al-Hijr 15:26-27]

When the jinn and mankind are mentioned in the same verse, man
is only mentioned before the jinn in three places. The first is in
Surah al-An'am:

And so We have appointed for every prophet
enemies—devils among mankind andjinn.

[Siirah al-An'dm 6:112]

The second place is in Surah al-Isra"
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Say: “If mankind andjinn were together to produce
the like of this Qur'an, they could not produce the
like thereof, even if they helped one another.”

[Surah al-Isra" 17:88]

And the third place is in Surah al-Jinn:

< uas" JI3A") ) & >

And verily, we thought that men andjinn would not
utter a lie against Allah,

[Surah aljinn 72:5]
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Surah at-Tur

Verse 21
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And those who believe and whose offspring follow
them in faith, to them shall We join their offspring,
and We shall not decrease the reward of their deeds
in anything. Every person is a pledge for that which
he has earned.

[Surah at-Tur 52:21]

Explanation

In this noble verse, Allah informs us of his virtue upon the parents
and children among the inhabitants of Paradise. If the parents
and children are on different levels in Paradise, Allah will bestow
His favor upon the children by eIevatm%them to the level of their
ﬁarents. And He will bestow favor ugo_n the parents by making them
appy through joining them with their children without decreasing
their reward in the least. For this reason, He said “and We shall not
decrease the reward of their deeds in anything.”

His statement: “Every person is a pledge for that which he has
earned”—This means that every person shall receive recompense
for their actions. Those who did good shall receive good, while
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those who did evil shall receive evil. No one will have their reward
decreased.

Ibn Kathir said in his tafsir of this verse, “Allah the Exalted informs
us of His virtue, kindness, favor, and gentleness with His creation.
If the offspring of the believer follows them in faith, they will be
reunited with their parents on the same level in Paradise, even if their
actions do not warrant them reaching that level. This is so Allah can
make the parents happy by reuniting them with their children. They
will be reunited in the best way, by those who have lesser actions
being joined with those whose actions are complete. The reward of
those with ?reater actions will not be decreased In the least by elevat-
ing those of lesser deeds. For this reason, He said: %o them shall We
join their offspring, and We shall not decrease the reward of their
deeds in anything.”

And He said: “Every person is Elledge for that which he has earned.”
When Allah informed us that He will elevate the level in Paradise
for the offspring so they can join their parents, even though their
deeds do not warrant that high level, He explained His justice. And
His justice is that He will not punish anyone for the sin of another.
“Every person is a pledge for that which he has eamed.” No one is
responsible for the sin of another, whether parent or child. As Allah
the Exalted said:
i A i A *
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Every person is a pledge for what he has earned,
except the Companions of the right. In Gardens

(Paradise), they will ask one another about the
criminals.

[Surah al-Muddath'thir 74:38-41]
Al-Qurtubl said in his tafsir of the verse “Every person is a pledge
for that which he has earned”: “This goes back to the disbelievers.

Ibn Abbas said, ‘The inhabitants of the Hellfire will be a pledge or
captive of their actions while the inhabitants of Paradise go off to
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their enjoyment. For this reason, He said: ‘Every person is a pledge
for what he has earned, except the Companions of the right.”

It has also been said that this meaning is general of each and every
person. So everyone is a captive of his actions, so no one will have
their deeds decreased. As for increasing the reward for EOOd deeds,
this is from the virtue of Allah. This can also apply to the offsprmﬁ
of the believers who do not follow their parents in faith. They wi
not be reunited with their believing parents; rather, they will be held
captive by their dishelief,
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Surah an-Najm

Verse 26
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And how many angels are there in the heavens,
whose intercession will avail nothing except alter
Allah has given permission for whom He wills and
pleases.
[Surah an-Najm 53:26]

Explanation

This noble verse proves that intercession with Allah is of no avail
unless two conditions are met:

1) Allah must be pleased with the one interceding and He
must grant them permission to intercede.

f 2) Allah must be pleased with the one who is being interceded
o,

Ash-Shawkani said in his tafsir ofthis verse:

The phrase “how many” denotes a large amount of angels. This
statement is a rebuke of the pagans who hope that their idols will
intercede on their behalf, because although the angels worsh|P Allah
with many acts of worship and they are noble in the sight of Allan,
they cannot intercede without His permission. So how can these
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inanimate objects void of intellect and understanding intercede?!
This is the meaning of His statement “except after Allah has given
peémlssmn.” Meaning, after He has given them permission to inter-
cede.

His statement: “for whom He wills"—Meaning, those He allows to
receive intercession.

His statement: “and pleases™—This means that intercession is only
for the people of monotheism (tawhid), and those who associate
partners with Allah will have no share in the intercession. Allah will
not allow them to receive intercession, and He is not pleased with
them and they are not deserving of intercession.

[End ofShaykh ash-Shawkani speech]
Shaykh Muhammad Amin ash-Shinglt! said in Al-Adhab an-Namir,

And fear a day when aperson shall not avail another,

nor will intercession he accepted from him, nor will

compensation be taken from him, nor will they be
helped.

[Surah al-Bagarah 2:48]

The meaning of intercession is to mediate on behalf of another to
brmg them good or to protect them from harm. The origin of the
word means “even,” which is the opposite of “odd.” This Is because
the person in need is alone in seeking his need, until someone comes
along to intercede on his behalf; then t_he?; become even,_meanlng
they become two instead of one. There is t eﬁ_erson who is in nee

and the person who will intercede to help him receive his need.
This is the origin of the word intercession. There is some interces-
sion which is affirmed by the legislation of Islam and some which
is negated. The intercession which the Muslims agree is negated is
interceding on hehalf of the disbelievers, because the dishelievers
will not benefit from the intercession. As Allah the Exalted said:
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S0 no intercession of intercessors will be of any use
to them.

[Surah al-Muddath'thir 74:48]
And He said about them:
I A A )
Now we have no intercessors,
[Surah ash-Shu'ara’ 26:100]
And the Exalted said:

And they cannot intercede except for him with
whom He is pleased.

[Surah al-Anbiya" 21:28]

And He said about the disheliever:

{ Vi)
He is not pleased with disbelief for His slaves.
[Surah az-Zumar 39:7]

Thus, intercession for the dishelievers is prohibited by the legisla-
tion of Islam, and the Muslims are in agreement on this. And there
is absolutely no exception to this, except the intercession of the
Prophet m for his uncle Abu Talib. Abu Talib will benefit from the
intercession of the Prophet fft, and due to this he will be given the
lightest punishment in the Hellfire. The Prophet fft said:

AxS' JAl; jb il Aulj Alii
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Perhaps my intercession will benefit him on the Day of Resurrection,
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and he will be placed in a shallow part of the Fire which will come
up to his ankles and cause his brains to hoil.1

As for interceding on behalf of all other disbelievers—this is
completely Frohlblted. The intercession of the Prophet % for his
uncle will allow him to move to another place in the Hellfire.

The other intercession that is prohibited is intercession without
the permission of the Lord of the heavens and the earth. This is
completely prohibited, according to the consensus of the Muslims,
and it is Eroven by the text of the Quran. Like the statement of
Allah the Exalted:

MAI oUp NIy

Who is he that can intercede with Him except with
His permission?

[Surah al-Bagarah 2:255]

As for interceding for the believers with the permission of the Lord
of the heavens and the earth, this is permissible according to the
legislation of Islam. As Allah the Exalted said:

\ lbdalj Vjy

And they cannot intercede except for him with
whom He is pleased.

[Surah al-Anbiya" 21:28]
And His statement:

CiJj ] >
<

On that day, no intercession shall avail, except the
one for whom the Most Beneficent (Allah) has given

1Sahih al-Bukhdri 1408: Sahih Muslim 360
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permission and whose word is acceptable to Him.
[Surah Ta-Hd 20:109]

[End ofShaykh ash-Shingitié speech]
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Surah al-Hadid

Verse 25
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Indeed, We have sent Our messengers with clear
Broofs, and revealed with them the Book and the
alance that mankind may keep_uR justice. And We
brought forth iron wherein is m|?1 ty power, as well
as many benefits for mankind, that Allah may test
who it is that will help Him (His rellgl_orR and His
messengers in the unseen. Verily, Allah'is lI-Strong,
All-Mighty.
[Surah al-Hadid 57:25]

Explanation

Allah the Exalted informs us in this verse that He has sent His
prophets with signs, and these signs are the miracles that prove they
are messengers of Allah. And He sent down with them the Book,
and the meaning of “the Book™ is “Books” in the plural form. He
sent down the halance, and this is Austlce and equity contained in
the Books. This verse proves that the Books were sent down from

Allah the Exalted to the noble messengers. Some of these Books were
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mentioned in the Qur'an, such as the Torah, the Injll, az-Zabur,
and the pages of lbrahim and Musa. And there are other Books that
were not mentioned. It is obligatory to believe in all Books, those
that were mentioned and those that were not mentioned. This verse
proves that the Books contain justice, and the Books were sent for us
to implement this justice contained within them.

Allah informs us in this verse that He sent down iron, which contains
extreme strength, as a deterrent for those not affected by the Books.
And iron contains numerous great benefits for the people in their
lives, such as the various vehicles we utilize during our era. There are
?Iso_ tools for farming, building structures, and the other many uses
or iron.

All of this is so He may reveal those who will help His cause from
those who will not help His cause, and the result will be either
reward or Pumshment. This meaning has been previously mentioned
in Surah al-Bagarah:

§ \Js-

And We made the giblah which you used to face, so

We may know those who followed the Messenger

(Muhammad) from thohse \l/vho would turn on their
eels.

[Surali al-Bagarah 2:143]

The Books were all sent down by Allah the Exalted. As Allah said:

The revelation of this Book (the Qur'an) is from
Allah, the All-Mighty, the All-Wise.

[Siirah az-Zumar 39:1]
And He said:
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A revelation from Allah, the Most Beneficent,
the Most Merciful; a Book whereof the verses are
explained in detail.

[Surah Fussilat 41:2-3]

As for the descending of iron, it is from the mountains in which
Allah has_placed iron. Ibn Abil-Hanifl said in his explanation of
At-Tahawiyyah concerning sending down iron, “Iron is a mineral
within the mountains, and it is located at hi%h round. It has been
said that the higher the mineral is found, the better the grade of
iron.”

In this verse, Allah combined spiritual and physical strength. CaI!ing
to the truth is through clarification; if it is sufficient, the desire

result will be achieved. 1fnot, then the next step is physical strength.
Sulayman bin Buraydah narrated through his father:

Zj* | JE ki dju al 3018
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When the Messenger of Allah 0 appointed anyone as leader of an
army or detachment, he would especially exhort him to fear Allah
and to be good to the Muslims who were with him. He would say,
“Fight in the name of Allah and in the way of Allah. Fight against
those who disbelieve in Allah.”1

They would begin by inviting the ﬁeople to Islam; if they refused,
they would request that they pay the tax, and if they refused that,
they would fight them.

1Sahih Muslim 4522
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Surah as-Saff

Verses 10-13
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O You who believe; shall I guide you to a commerce
that will save you from a painful torment? That you
believe in Allah and His Messenger, and that you
strive hard and flq_ht in the cause of Allah with your
wealth and your lives—that will be better for you
if you but know! He will forgive you your sins, and
admit you into gardens under which rivers flow, and
Pleasant dwelling in gardens of Eden; that is indeed
he great success. And also another (blessing) which
you love, help from Allah and a near victory. And
give glad tidings to the believers.

[Surali as-Saff61:10-13]
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Explanation

This verse is incitement to busy oneself with the commerce of the
Hereafter. That is the real commerce which is profitable and brings
about an everlasting, never-ending benefit. Allah the Exalted said:

Verily, those who recite the Book of Allah and estab-

lish the prayer, and spend (in charity) out ofwhat\We

have provided for them, secretly and openly, hope

for a (sure) commerce that will never perish. That

He may give them in full their rewards and increase

for them of His bounty. Indeed, He is Forgiving and
Appreciative.

[Surah Fatir 35:29-30]

Allah described this commerce as “safety from a grievous punish-
ment.” The most precious wealth is belief in Allah and His
Messenger, and drawing close to Allah with righteous actions. At the
head of these rié;hteous actions is striving in the cause of Allah with
one’s wealth and life. The most precious gain from this commerce is
forgiveness of sins and entrance into Paradise. There is another ?am
that comes in this world, and that is victory over your enemies if the
Muslims fight against them. Allah said:

O you who believe! If you help (in the cause of)
Allah, He will help yo?_, and make your foothold
irm.

[Siirah Muhammad 47:7]
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And He said:
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Verily, Allah will help those who help His (cause).
Truly, Allah is All-Strong, All-Mighty.

[Siirah al-Hajj 22:40]
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Surah al-Munafiqun

Verses 941
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O you who believe; let not your properties or Your
children divert you from the remembrance of Allah.
And whosoever does that, then they are the losers.
And spend [in the way of Allah] from what We have
provided you before death approaches one of you
and he says, “My Lord, if only You would delay
me for a brief term so | would give charity and be
among the righteous.” But never will Allah grant
respite to a soul when its time has come. And Allah
is All-Aware of what you do.

[Siirah al-Mundfigiin 63:9-11]

Explanation

Allah forbade the believers from busying themselves with the
worldly life and allowing wealth and children to become a source of
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fitnah upon them such that it distracts them from the remembrance
of Allah. Remembrance of Allah includes all acts of obedience. He
informed us that whoever is diverted from the remembrance of Allah
will be from the losers. Then He commanded us to spend our wealth
in the obedience of Allah before our lifespan comes to an end. Abu
Hurayrah 0. said:

al Ul h J31ii
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A man came to the Messenger of Allah 0 and said, “O Messenger
of Allah, which charity is the best?” He said, “That you should give
charity when you are healthy and feeling stingy, fearing poverty, and
hoping for wealth. And do not defer or delay until you are about to
die and then sar, This is for so-and-so, and this is for so-and-so’;
because it has already come into (the possession of s0-and-s0).”1

This verse shows that when death comes to the believers, they will
hope to delay death, even for a short time so they are able to give
charity or perform righteous deeds; but they will not be able to delaz
it! Allah has decreed that when death comes, it is not delayed. Alla
said, “But never will Allah grant respite to a soul when its time has
come.”

As for the dishelievers hoping to delay death, Allah said:
N 0
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And warn mankind of the da){] when the torment

will come unto them; then the wrongdoers will
say, “Our Lord! Respite us for a little while; we will

Sahih Muslim 1032
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answer Your call and follow the messengers!” (It will
be said): “Had you not sworn aforetime that for you
there would be no cessation?”

[Surah Ibrahim 14:44]
From the attributes of the hypocrites is their heedlessness of the
remembrance of Allah, their laziness in attending congregational

prayer, and their severe diligence in amassing the enjoyment of this
world. As Allah said about them:

jIA ji 1jis N>
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And when they stand up for the prayer, they stand

with laziness and to be seen of men, and they do not
remember Allah but litde.

[Surah an-Nisa" 4:142]
The Messenger of Allah *  said:
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| swear by Him in Whose Hand my soul is, | considered ordering
firewood to be collected and then ordering someone to pronounce
the adhan for the Frayer and then ordering someone to lead the
prayer: then | would go from behind and burn the houses of men
who did not present themselves for the (compulsory congregational)
Erayer. By Him in Whose Hands my soul is, if any one of them had

nown that he would get a bone covered with meat or two (small)
Pleces of meat present in between two ribs, he would have attended
he Tshalprayer.2

2Sahih al-Bukhari 644
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The h Bocrites who stay behind from the prayer—if they knew there
would be some meat at the masjid during the time for Tsha prayer,
even just a little meat, they would surely attend the Tsha' prayer in
the masjid in order to get that meat. This is because their concern is
for this life, not the Hereafter.

From the guidance of the Prophet ffe is that he would recite Surah
al-Jumu’ah and Surah al-Munafiqun during the Jumu’ah prayer,
according to the hadith of Ibn Abbas3 And perhaps the wisdom
for this was due to the mention of some rules of the Friday prayer
within Surah al-Jumu’ah. As for Surah al-Munafigun, then reciting
this siirah alerts those hypocrites who might attend Friday prayer
to some of the blamewaorthy attributes, that perchance they might
benefit from that.

Allah praised those who are not diverted from the remembrance of
Allah due ro the worldly life. He said:

In houses (masajid), which Allah has ordered to be

raised; in them, His name is glorified in the mornings

and in the afternoons or the evenings, men whom

neither trade nor sale diverts from the remembrance

of Allah, nor from establishing the prayer, nor from

giving the zakdh. They fear a day when hearts and
eyes will' be overturned.

[Siirah an-Nur 24:36-38]

3Translators note: “The Prophet % used to recite al-Jumu’ah and al-Munafiqun in the
Jumu’ah prayer.” Narrated by Muslim (879).
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Surah al-Qiyamah

Verses 22-25
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Some faces that day shall be radiant, looking at
their Lord. And some faces, that day, will be gloomy,

expecting that some catlhamity was about to fall on
em.

[Siirah al-Qiyamah 75:22-25]

Explanation

The meaning of His statement “some faces that day shall be radiant
is that they will be bright, illuminated, and beautiful. As Allah the
Exalted said:

&y )
You will recognize in their faces the brightness of
delight.

[Siirah al-Mutaffifin 83:24]
And He said:
{giesp )
And He will give them radiance and happiness.
[Siirah al-Insdn 76:11]
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The Messenger of Allah % said:

May Allah beautify the person who hears a saying of mine, so he
memorizes it and conveys it as he heard it.1

His statement “looking at their Lord” means that they will look
at Allah with their eyes. There are numerous ahadith from the
Messenger of Allah 8! stating that the believers will see their Lord in
the Hereafter.

Ibn Kathir said in his tafsir of this verse, “It has been affirmed that
the believers will see Allah in the Hereafter. These narrations have
numerous authentic chains which have been authenticated by the
Imams of hadith, such that it is not possible to reject this.”

There is no contradiction between this noble verse and the state-
ment of Allah;

No vision can grasp Him, but His grasp is over all
vision.
[Siirah al-An"dm 6:103]

The statement “no vision can grasp Him™—Some scholars say that
this negates seeing Allah in this world, so it is similar to His state-
ment to Musa:

< s
He said, “You will not see Me.”
[Siirah al-A’raf 7:143]

This means, “You will not see Me in this world.”

Some scholars say that the negation of%rasping Him does not neces-
sitate the negation of seeing Him. Allah will be seen, but vision will

Vami’at-Tirmidhi 2658
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not encompass Him, just as He is known but He is not encompassed
by knowledge. The negation of grasping is more specific than seeing;
seeing is general.

Some misinterpret the statement “looking at their Lord” to mean
“waiting for the reward”; this interpretation is incorrect,

Allah the Exalted said:

. 3 y
Nay! Surely, they (evildoers) will be veiled from
seeing their Lord that day.

[Surah al-Mutaffifin 83:15]

Imam ash-Shafi’i said, “Because the evildoers will be veiled from
seeing their Lord, it is known that the pious will see Him.”

His statement: “And some faces, that Day, will be gloomy, expecting
that some calamity was about to fall on them™—The faces of the
evildoers will be gloomy that day. Qatadah said that this means grim
and bleak. As-Sudal said, “The color of their faces will change.” lbn
Zayd said, “Their faces will be sulky.”

His statement “expecting that some calamity” means they will be
certain that a calamity is about to befall them.

His statement: “some calamity was about to fall on them”— Qatadah
said that this means “some evil.” As-Suddl said that they are certain
they will be destroyed. Ihn Zayd said, “They are certain they will
enter the Hellfire.”
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Surah 'Abasa

Verses 38-41
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Some faces that day will be bright, laughing, rejoic-

ing at 8ood news. And other faces, that day, will be
ust-stained; darkness will cover them.

[Surah 'Abasa 80:38-41]

Explanation

“Some faces that day will be bright”—This means that their faces
will be illuminated, shining, and bright.

iI;Iis statement: “rejoicing”™— This means they will be overjoyed and
appy.

His statement: “at the good news™—This is the news of what Allah
has prepared for them n the everlasting gardens of Paradise. These
are the faces of the believers.

As for the faces of the disbelievers, Allah has described them with His
statement, "And other faces, that day, will be dust-stained; darkness
will cover them.” Al-Qurtubl said ‘in his tafsir; “The meaning of
flust-stained” is dust-stained with dust and smoke. Their faces will
be eclipsed and dark. This is the statement of Ibn Abbas, and he also
said their faces will be covered with humiliation.”
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Ibn Kathlr said in his tafsir, “The faces of the people on that day will
be in two groups. Some faces that day will be bright, meaning they
will be illuminated. ReJm_cm% at %ood news, meaning they will be
happy and delighted within their hearts such that their happiness is
apparent upon their faces. These are the inhabitants of Paradise. And
other faces, that day, will be dust-stained; darkness will cover them;
meaning, they will be enveloped in darkness.”
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Surah al-Ghashiyah

Verses 2-11
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Some faces that day will be humiliated, working
[hard] and exhausted. They will roast in the hot
blazing Fire. They will be given to drink from a
boiling spring. No food will there be for them but a
poisonous thorny plant which will neither nourish
nor avail against hunger. (Other) faces, that day, will
Fef gogul; with their effort [they are] satisfied. In a

oty

aradise, where they shall neither hear harmfid
speech nor falsehood.

[Siirah al-Ghashiyah 88:2-11]

Explanation

Some scholars say that the description of these faces as humiliated,
worn out, and exhausted is in the Hereafter. Other scholars say that
it is in this life; meanmg_, they are tired, worn out, and striving with
actions, and humble while doing so, but that will not benefit them
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in the Hereafter because their actions are based upon falsehood.

Imam al-Bukharl said, “Ibn Abbas said, “Working [hard] and
exhausted”—these are the Christians.™

Al-Qurtubi said in his tafiir, narrated from Ali, “These are the
Khawarij, those about whom the Prophet -8t said:
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“One of you would regard his own prayer and fasting as insignifi-
cant when compared to theirs. But they will pass through Islam like
an arrow passing through its target.”1

Ibn Kathir said while explaining the statement of Allah the Exalted:
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Say (O Muhammad): “Shall We tell you the greatest

|osers in respect of (their) deeds? Those whose efforts

have been wasted in this life while they thought that
they were acquiring good by their deeds!”

[Surah al-Kahf 18:103-104]

After mentioning a narration from Satl bin Abi Waqgas that this
verse refers to the Jews and Christians, he said, “Ali bin Abi Talib,
ad-E)ahak, and others said that this verse refers to the Khawarij.
Thus, this verse pertains to the Khawarij just as it pertains to the
Jews and Christians, because it was not revealed about any of them
specmcaly; rather, it is more general than that. This is a Meccan
verse, and the Meccan verses were revealed before the verses which
address the Jews and Christians, and this verse was revealed before
the Khawarij appeared. Therefore, this verse applies to everyone who

1Sunan Ibn Mdjah
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worships Allah in a manner He is not pleased with. He thinks he is
correct and he thinks his deeds are accepted, but he is in error and
his deeds are rejected. As Allah the Exalted said: Working [hard] and
exhausted. They will enter in the hot blazing Fire.””

His statement “They will roast in the hot blazing Fire” is similar to
the statement of Allah the Exalted:
AN p y
Then surely, they will roast in the Hellfire,
[Surah al-Mutaffifin 83:16]

And His statement:

4
And roasting in Hellfire,
[Surah al-Wagi'ah 56:94]

And His statement:
<0 j& sk 0 jE iy >

But it will be avoided by the wretched, those who
will roast inthe great Fire.

[Surah al-A’ld 87:11-12]
And His statement;
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Therefore, 1 have warned you of a Fire blazin%
fiercely. None shall roast in it except the mos
wretched, those who deny and turn away.

[Surah al-Layl 92:14-16]
The meaning is that they will be punished in the Fire with the
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highest, most extensive heat possible.

Then Allah the Exalted mentioned the drink of the inhabitants of
the Hellfire: “They will be given to drink from a boiling spring.” It
will be immensely hot and boiling.

Then He mentioned their food: “No food will there be for them
but a poisonous, thorny plant which will neither nourish nor avail
against hunger.”

Ibn Kathlr said about the statement “No food will there be for them
but a Bmsonous thorny plant”: “All bin Abl Talnah narrated from
Ibn Abbas that this is a tree within the Hellfire. Said bin Jubayr said
it is the tree of Zagqum. Tkramah said it is a plant with thorns that
grows low to the ground. Qatadah said it is the evilest, ugliest, filthi-
est food. His statement: which will neither nourish nor avail against
hunger’ means it will not bring about the desired goal or nourish,
nor will it protect against the hunger they fear.”

After mentioning the people of punishment, He mentions the
people of bliss. He said, ‘f(che? faces, that dag_, will be joyful; with
their effort [they are] satisfied. In a lofty Paradise, where they shall
neither hear harmful speech nor falsehood.”

The people of happiness will enjoy bliss from the virtue of Allah the
Exalted because of their nEh_teous_ac_nons. Allah said about those
who will be given their book in their right hand:

Qiyiai 0 & 0 ]
j jiibiig (LiljTgj 0 bis

S0 he shall be in a life well-pleasing, in a lofty

Paradise. The fruits in bunches whereofwill be low

and near at hand. Eat and drink at ease for that
which you have sent on before you in days past!

[Surah al-Haggah 69:21-24]
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lon Kathlr said, “After He mentioned the people of misery, He
praised the people of happiness. He said, ‘faces that day,” meaning
the Day of Judgment, ‘will be Joi/wful,’ meaning the bliss on their
faces will be aﬂpare_nt. And they achieved this due to the efforts they
put forth: Wwith their effort [they are] satisfied.” Sufyan said that their
actions will have brought them happiness.

His statement: “In a lofty Paradise™—This means in lofty, elevated
mansions, safe and sound.

His statement “where they shall neither hear harmful speech nor
falsehood” means that the inhabitants of Paradise will not hear even
aword of false speech. As Allah said:

0
MG It M oV
No falsehood will they hear therein, nor any sinful
speech.

[Surah al-Wagi'ah 56:25]
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Surah ad-Duha

Verses 6-8

o M A 0" \14 JJi >
<0 ifu Nlpiiofjj
Did He not find you an orphan and dgive [youA

refuge? And He found you lost and guided you? An
He found you poor and made [you? self-sufficient.

[Siirah ad-Duha 93:6-8]

Explanation

From the favors of Allah uh)on His prophet Muhammad 0 is that
he was an orphan and Allah gave him refu?e. He was unaware and
Allah guided him, and he was poor and Allah enriched him. Allah
rotected His Prophet Ife from the misguidance of the Pre-Islamic
ays of IFnorance. Thus, he remained upon the natural disposition
which Alfah created mankind upon, and he did not deviate from
that. He was devoted to Allah be

lon Hajar mentioned some worship performed by the Prophet

before he received revelation. He mentioned that he would do
worship from the legislation of Ibrahim 3%, such as Hajj and tawaf.
The Prophet ife said:

1 Cft 19 I j o

ore he received revelation.

371



TREASURES FROM THE NOBLE QUR'AN: TAFSIR OF SELECT VERSES

And verily, Allah looked towards the people of the earth and He
hated them, the Arabs and the non-Arabs, with the exception of
some remnants from the People of the Book.1

Imam an-Nawaw! said, “He looked at them and hated them before
the Messenger of Allah was sent. And the intent for ‘Ssome remnants
from the People of the Book™ is those who held onto their true
religion without deviating.”

The meaning of His statement “and He found you lost™ is that he
was unaware of the Qur'an and the Islamic legislation. As Allah the
Exalted said:

L] u
And thus We have sent to you (O Muhammad) an

inspiration of Our command. You knew not what is
the Book, nor what is faith.

[Surah ash-Shura 42:52]
Before revelation was sent to him, the Prophet IB did not know

about the Qur'an which was revealed to him, or the details of faith
clarified in the Qur'an. Allah the Exalted said:

We relate to you, [O Muhammad], the best of stories
in what We have revealed to you of this Qur'an,
although you were, before it, among the unaware.

[Surah Yusuf12:3]

This means that he was unaware of the affairs that Allah revealed in
the Quran.

1Sahih Muslim 2865
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Al-Qurtubi said:

“And He found you lost and guided you"™ means that He found you
unaware of the impending prophecy that was intended to come to
you; thus, He guided you and directed )éou. The meaning of “lost” is
“unaware,” like the statement of Allah the Exalted:

< A f VI n>
My Lord is neither unaware nor does He forget.
[Surah Td-Hd 20:52]

And He said concerning His Prophet;

Although you were, before it, among the unaware,
[Surah Yusuf12:3]

[End ofal-Qurtubid speech]

Some scholars say that “lost” means unaware of the Qur'an and the
legislation, thus Allah guided him to the Qur'an and the legislation.
And this is the meaning of His statement;

{oulj* 4n1 4 tf >
You knew not what is the Book, nor what is faith.
[Surah ash-Shura 42:52]

Sha>rkh Muhammad Amin ash-Shingiti said concerning the statement
ofAllah the Exalted about Musa dA;

il 3|
[Musa] said, “I did it, then, while I was of those
astray.”

[Surah ash-Shu’ard" 26:20]
Musa said in response to Pharaoh, “Therefore, when I did this, at
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this time | was from those who were astray, meaning this was before
| received revelation and before | was sent as a messenger.” Some of
the scholars saying that the statement “while I was of those astray”
means “I was from those who were ignorant.” And this is because,
after Allah taught him and sent him revelation, he became a scholar
of Allah% revelation, so he would be considered ignorant hefore
revelation in comparison to what he knew after revelation.

The word misguided (JMJall) is applied in the Qur'an and the Arabic
language with three usages:

1) The first usage: The word “misguided” means unaware of the
reality of something. The Arabs say that everyone who is unaware of
the true reality of something is astra%/_from that thing. This is to be
astray from the knowledge of something, not astray In the religion.
This s the meaning of the statement:

<s3Je 1™ outill 315
[Musa] said, “I did it, then, while I was of those
astray.”

[Surah ash-Shu’ara' 26:20]

This means “l was unaware of the reality of knowledge and its intri-
cate details which can only be known through revelation.” This is
b$c%use this was before he received revelation. This is the meaning
of the verse:

i Ar-01y
And He found you lost and guided you.
[Surah ad-Duha 93:7]

Meaning, you were unaware of the knqwled?e which is only known
bﬁ/ V\Ilan Iofdrevelatlon. This is the meaning of the statement of Allah
the Exalted:
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I[_Musa] said: “The knowledge thereof is with my
ord, In a record. My Lord IS neither unaware nor
does He forget.

[Surah Ta-Ha 20:52]

This means that there is absolutely no knowledge which Allah is
unaware of, regardless ofwhat it may be.

And the statement of Allah the Exalted:
Qi yr'J Crfe AN

And if there are not two men (available), then a man

and two women, such as you agree for witnesses, so

that if one of them (two women) errs, the other can
remind her.

[Surah al-Bagarah 2:282]

The statement “so that if one of them errs” means if one of the
women is unaware of the reality of the contract they are witnessing.
Ehls is proven by His statement after this: “the other can remind
er."

2)  The second usage: This usage is well-known in the Qur'an.
The word “misguided” is applied to those who stray from the Eath
of faith and go to the path of disbelief, or stra¥ from the path of
quidance to misguidance, or from the path that leads to Paradise to
the path that leads to the Hellfire. This can be found in the state-
ment of the Exalted:

A Hdl
I
Not (the path) of those who earned Your anger, nor
of those who went astray.

[Surah al-Fatihah 1:7]
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3%_ The third usage: The word “misguided” is applied to
something that disappears or vanishes. The Arabs say something has
gone astray if it disappears. For this reason, when someone is buried,

the Arabs say that he has gone astray because the earth will consume

his body until he disappears. This can be found in the statement of
Allah the Exalted:

And they say, “When we are lost in the earth, shall
we indeed be recreated anew?”

[Surah as-Sajdah 32:10]
[End ofShaykh ash-Shingitié speech]



Surah al-Kafirun

Verses 1-6
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Say: “O dishelievers, 1 do not worship what %_ou
worship. Nor are you worshipers of what I worship.
Nor will I be aworshiper of what you worship. And
nor are you aworshiper ofwhat 1worship. Toyou be
your religion, and to me my religion.”

[Surah al-Kafirun 109:1-6]

Explanation

This surah along with Surah al-lkhlas are both called Surah al-Ikhlas.
It has been mentioned in the Sunnah that these two suwar should
be recited in some optional prayers and in the two rakaat prayed
after performin tawafg Likewise, these two suwar are recited in the
Sunnah prayer before arpra_%erz And these two Suwar are recited
in the two rakatlt after Maghrib prayer3

The Prophet 0 said to Nawfal:

1Sahih Muslim 2950
25ahih Muslim 1690
3Mustiad Imam Ahmad 4763
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Recite: “Say: O disbelievers,” then go to sleep at its completion. For
surely, it is disassociation from polytheism.4

In Jdmi’at-Tirmidhi, from the hadith of Ibn Abbas:

“Say: O disbelievers” is equivalent to one-fourth of the Qur'an.5

This hadith has been narrated through other chains of transmission
which make it stronger.

In this surah, Allah the Exalted commanded His Prophet to
proclaim his disassociation from the worship of other than Allah.
He commanded him to say to the disbelievers:

Nor are you worshipers of what | worship.
[Surah al-Kafirun 109:3]

The disbelievers do not worship who the Prophet 0 worships,

because worship of Allah is not achieved except through worshiping

H!m sincerely and abandoning the worship of everything other than
im.

His statement “I do not worship what you worship” is affirmed by
his statement “Nor will 1 be a worshiper of what you worship.”

This is emphasis by way of meaning, not using the same wording.

His statement “Nor are you worshipers ofwhat I worship” is affirmed
by his statement “nor are you worshipers of what | worship.”

This is emphasis with the same meaning and the same wording.

4Sunan Abi Dawiid 5055
5Jami’at-Tirmidhi 2894
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Ibn Kathir mentioned four objectives for the wording and order of
these verses in which the Prophet Ift disassociates himself from the
pagans.

1) The first objective: The first two first verses—*| do not
worship what you worship. Nor are Kou worshipers of what |
worship” clarify his disassociation from t e_obdects ofwaorship which
the dishelievers worship. And it clarifies their
worship of Allah. This is similar to His saying:

Isassociation from the

AR Oljy
{ jdje Qg ol] i
And ifthey belie you, say: “For me are my deeds and

for you are your deeds! You are innocent of what |
do, and I am innocent of what you do!”

[Surah Yunus 10:41]

The last two verses— “Nor will | be aworshiper of what you worship.
And nor will you be waorshipers of what I worship—explain the
methodology of the Prophet  His methodolo %/ Is to worship
Allan alone and follow the revelation sent to him. This is in contrast
to the disbelievers. Their worship of their gods is based upon what
they invented and innovated from the worship of other than Allah.

2) The second objective is what was mentioned by al-Bukhari,
He said that the first two verses are spe_akln(% of the present and the
past, while the last two verses are speaking of the future.

3) The third objective is what was narrated by [bn Jarir; he said
that the last two verses strengthened the first two verses.

4) The fourth objective is what was stated by Ibn Taymiyyah.
“I do not worship what )éou worship”—this statement negates the
action because it is a verbal sentence. The other statement— “Nor
will I be a worshiper of what you worship™— negates his acceptance
of their worship 'in totality. This is because the negation using a

nominal sentence is a stronger negation. Thus, it is as though he is
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rejecting the act itself and rejecting the notion that he would ever
accept it. The meaning of this negation is to n_e?at_e it happening and
to negate it being allowable in the Islamic legislation.
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Surah al-lkhlas

Verses 14
A0 ilu o jsaiii > 35>
A 0 Aj 0
SaY: “He is Allah, (the) One. Allah as-Samad (the
Self-Sufficient Master). He begets not, nor was He

begotten. And there is none co-equal or comparable
unto Him.”

[Surah al-lIkhlas 112:1-4]

Explanation

As we previously mentioned, Surah al-lkhlas is recited along with
Surah al-Kafirun in the two rakaat prayed after performing tawaf
the Sunnah prayer before Fajr prayer, and the two rakaat after

Maghrib prayer.

It has been authenticated that the Prophet  said that Surah al-Ikh-

las is equivalent to one-third of the Qur'an.
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Narrated Abu Sa'id al-Khudrl: “A man heard another man reciting
‘Say: He is Allah, (the) One’ repeatedly. The next morning, he came
to the Messenger of Allah % and informed him about it, as though
he thought that it was too little. The Messenger of Allah 0 said, ‘By
Him in Whose Hand my life is, this siirah 15 equal to one-third of
the Qur'an!™1

The Prophet 0 said:

fO*_X Tjj*“ aI_.] @Eja %% c . c
oraJjj 3lji B

“Is any one of you unable to recite one-third of the Quran in

one night?” They said, “How could anyone read one-third of the

Qur'an?” He said, ““Say: “He is Allah, (the) One™" is equivalent to
one-third of the Qur'an.”2

The Prophet tig said to his Companions:

A txL?- Lioxs Olyit |jJLio-|
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“Gather together, for | will recite to you one-third of the Qur'an.”
So those who could gather together gathered there, then the Prophet
A came out and recited, “Say: ‘He is Allah, (the) One,’ then he went
In. They said to one another, “Perhaps there has been some news
from heaven, on account of which he has gone inside.” Then the
Prophet Hi came out and said, “I told you that | was going to recite

to k/ou one-third of the Qur'an. Verily; it is equivalent to one-third
ofthe Qur'an.”3

1Sahih al-Bukhari 5013
2Sahih Muslim 811
3Sahih Muslim 812
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Reciting Surah al-lkhlas along with Surah al-Falag and Surah an-Nas
theg t|meﬁ in the morning and evening has also been mentioned in
the Sunnah.

M_té’adh bin Abdillah bin Khubayb narrated from his father, who
said:

alpall A3 Jw T 04-L1 M3 b
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We went out on a rainy and extremely dark night, Iooking for the
I\/_Iessenger of Allah 0 so that he could lead us in prayer. S0 | met
him and he iH said, “Speak,” but I did not say a_ngthlng. Then he
said, “Speak.” But | did not say anything. He said, “Speak.” So |
said, “What should I say?” He said, “Say: ‘Say: “He is Allah, the
One”” and al-Mu’awwidnatayn (Surah al-Falaq and an-Nas) when

you reach evening and when ?]/_ou reach morning, three times; they
will suffice you against everything.”

It is also mentioned in the Sunnah that one should recite these three
suluar at the time of sleep, blow into his two hands, and wipe the
parts of his body he is able to reach.

A’ishah 0 said:

E>m 0 3~ mx2 Ji ~ noA tsp]
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When the Prophet O went to bed each night, he would put his palms
LJami’at-Tirmidhi 3575
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together, blow into them, and recite Surah al-1khlas, Surah al-Falaq,
and Surah an-Nas; then he would wipe as much of his body as he
could with his hands, starting with his head and face, and the front
of his body, doing this three times.5

This surah contains four verses. The first two verses affirm the oneness
and self-sufficiency of Allah. The third and fourth verses negate Him
having an origin, offspring, peers, and counterparts.

Al-Ahad (the One) is from His beautiful names. Ibn Kathir said,
“The name al-Ahad is not applied to anyone other than Allah,
because He alone is complete and perfect in all His names and attri-
butes, and His actions.”

As-Samad (the Self-Sufficient Master) has been explained with
various explanations.

Ibn Kathir said in his tafsir:

He is the one Who all creatures turn to for their needs and fulfill-
ment of their affairs. Ibn Abbas said, “Allah the Exalted has no need
for any of His creation, while all of the creation are in complete need
of Him.” As Allah said:

O mankind, it is you who stand in need ofAllah, but
Allah'is Rich (free of all wants and needs), Worthy of
all praise.

[Surah Fatir 35:15]

When Allah negates having a child, parents, peers, or counter-
garts, He affirms His oneness. This likewise affirms Him being the

elf-Sufficient Master because His negation of this shows that He
has no need of anyone, while all others are in complete need of Him
and they cannot do without Him. Those who are parents are in need
of children and those who are children are in need of parents. And

5Sahih al-Bukhdri 5017
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those who are similar need each other.
[End oflbn Kathirs speech]
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Surah al-Falaq

Verses 1-5

Say: “I seek refuge with the Lord of the daybreak,
from the evil of what He has created, and from the
evil of the darkenmﬁ (night) as it comes with its
darkness, and from the evil of the blowers in knots,
and from the evil of the envier when he envies.

[Surah al-Falag 113:1-5]

Explanation

From the virtues of this surah and Surah an-Nas is what has been
g}arra_tded by ‘Ugbah bin Amir. He said that the Messenger of Allah
o said:

t “YDsjpl 2 JaS  gh* Ji 4L alft ob 1 'j
SY-\ Jij

Do you not know that verses were revealed to me tonight, the like of
which have never been seen? “Say: ‘I seek refuge with the Lord of the
daybreak™ and “Say: ‘I seek refuge with the Lord of mankind.”1

1Sahih Muslim 1891
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|t was narrated from Mu’adh bin Abdillah bin Khubayb that his
father said:

IS i3idb <ip <di <l c—k
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| was with the Messenger of Allah 0 on the road to Makkah when |
found myself alone with the Messenger of Allah 0 . | drew close to
him and he said, “Say.” | said, “What should | say?” He said, “Say.”
| said, “What should 1 say?” He said, “Say: I seek refuge with the
Lord of the daybreak...” until he finished {the surah), then he said:
“Say: | seek refuge with (Allah) the Lord of mankind...” until he
finished it. Then he said, “The people cannot seek refuge with Allah
by means of anything better than these two.”2

Abu Sa'ld al-Khudrl  said:
J*} ol ~ djil L Up auJuU il 3_r3 QfT
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The Messenger of Allah Hi used to seek refuge from the evil eye of
thejinn and the evil eye of humans. When Surah al-Falag and Surah
an-Nas were revealed, he started to recite them and stopped reciting
anything else.3

‘Ugbah bin Amir ™ said:
05" ]y oliy*»Jl \id O aAp anl A~ (g~
The Messenger ofAllah 0 commanded me to recite al-Mu’awwidhat

25unan an-Nasd / 5429
3Sunan an-Nasd i 5494
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(Surah al-Falaq and Surah an-Nas) following every prayer.4

The meaning of “I seek refuge with the Lord of the daybreak™ is “|
seek shelter and protection with Allah.” This verse contains the three
categories of tawhid. Seeking refuge with Allah is tawhid of divin-
ity. “The Lord of the daybreak” is tawhid of lordship and tawhid
of names and attributes, because “the Lord™ is from the names of
Allah. He is the Lord of all things, and the Owner and Creator of all
things. This is similar to His statement, “All the {Jralses and thanks
be to Allah, the Lord of all that exists” in Surah al-Fatihah. And it is
5|m,|\lar to “Say: ‘I seek refuge with the Lord of mankind™”
an-Nas.

in Surah

The phrase “daybreak” refers to the moming, accordin% to the
consensus of scholars. This has been mentioned by Ibn Abbas and
others. This is similar to His statement:

N\ N

y
(He is the) Cleaver of the daybreak.
[Siirah al-An"dm 6:96]

And His statement:

< il >

And by the dawn when it brightens,
[Siirah al-Muddath'thir 74:34]

Perhaps it was specifi@allr mentioned due to the importance it has in
the person’s life and livelihood. Allah the Exalted said:

fji U 33 A8)| fifti 3» >
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Say (O Muhammadz_: “Tell me! 1f Allah made night
continuous for you till the Day of Resurrection, who
is the god besides Allah who could bring you light?

1Sunan an-Nasa i 1336
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Will you not then hear?”
[Surah al-Qasas 28:71]

Then He mentioned what refuge is being s_ou?ht from. He said:
“from the evil of what He has created.” This includes any evil from
the creation. Then He mentioned three specific evils. Although these
three evils are included in the general wording of “from the evil of
what He has created,” perhaps they were mentioned separately due
to the great evil and harm which results from them.

His statement: “and from the evil of the darkening (night) as it
comes with its darkness™—This is the nighttime when it begins
to darken. This is the opposite of daybreak. Daybreak is when the
morning first enters. The time mentioned here is when the nightfall
first enters. Allah said:

{ )l W\ 4AyJa) h&J1 pi* >
Establish the prayer from midday till the darkness
of the night,

[Surah al-Isra" 17:78]

The mid-day refers to the Zuhr and Asr ﬁrayers, while the darkness
of the night refers to the Maghrib and Tsha' prayers.

Thg devils roam during the entrance of the night. The Prophet is
said:

When the wings of the night spread—or when evening comes—
keep your children in, for the devils come out at that time. Then,
when part of the night has passed, let them go. And close the doors
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and mention the name of Allah, because the devil does not open a
closed door. And tie up your waterskins and mention the name of
Allah, and cover your vessels and mention the name of Allah, even
ifyou only put something over them, and extinguish your lamps.5

His statement: “and from the evil of the blowers in knots™— These
are the witches who blow on knots for their magic. Magic is done
by men and women. Perhaps women are specified here because there
are more female witches than male witches.

His statement: “and from the evil of the envier when he envies"—
The envier is the person who wishes that a favor would be removed
from the one they envy, whether the envier gets the favor or not.
Included in this is the envy caused by the evil eye and that which is
not caused by the evil eye. The only reason He restricted it by saying
“when he envies” is because the harm from this is when he acts upon
his envy6

" Sahih al-Bukhari 3280; Sahih Muslim 2012

hTranslators note: Shaykh Muhammad Amin ash-Shingiti said, “Refuge is not sought
from the envier until he acts upon his envy, meaning until he directs his envy towards
the envied; this is because before he directs his envy towards the envied, he will not be
affected by his evil. Thus, there is no reason to seek refuge.”
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Surah an-Nas

Verses 1-6
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Say: “I seek refuge with the Lord of mankind, the

King of mankind, the God of mankind, from the

evil of the whisperer who withdraws, who whispers

in the breasts 0 manklndr(_frgm among thejinn and
mankind.”

[Siirah an-Nas 114:1-6]

Explanation

We have previously mentioned the virtue of these two suwar. The
first verse contains the three categories of tawhid: tawhid of lordship,
divinity, and names and attributes.

“The King of mankind"— This verse contains tawhid of lordship and
tawhid of names and attributes.

“The God of mankind™—This verse contains tawhid of divinity and
tawhid of names and attributes.

He mentioned “the Lord of mankind” although He is the Lord of
all that exists, the Lord of everything and the King of everything,
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because of the nobility of man. For this reason, He sent_messengiers
among them and sent Books down to them. And the Jinn follow
them, as was previously mentioned in Surah al-Anhgaf.

This surah contains three of Allah’ beautiful names: the Lord, the
King, and the God. Thus, the Muslim seeks refuge in his Lord, King,
and God from the evil of the whisperer. The whisperer is the Shaytan,
the one who has committed himselfto misguiding the son of Adam,
except those whom Allah protects from his evil. He whispers in the
breast of man when he is heedless of the remembrance of Allah and
His obedience. And he retreats when man remembers Allah. Thus,
the Shaytan distances himself from man. Ibn Abbas said, “When
the slave remembers Allah, the Shaytan retreats from his heart and
leaves. If man is heedless, he devours his heart and whispers to him.”

Al-Qurtubl said in his tafsir, “The meaning of the evil of the
whisperer who withdraws” is the companion from thejinn (assigned
to every person).”

H_ed based this on the statement of the Messenger of Allah 0. He
said:

qA A 4 VI U
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“There is no one among you but he has with him a constant compan-
ion (garin) from among thejinn and a constant companion from
amon%\}lhe angels.” They said, “You too, O Messenger of Allah?” He
said, “Me too, hut Allah has helped me against him (the devil-com-
panion) and he has become Muslim.”1

His statement: “from among thejinn and mankind™— Some schol-
ars say this explains that those who whisper in the breast of man are
the devils from the inn and man. As Allah the Exalted said:

1Sahih Muslim 7108
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And so We have appointed for every prophet

enemies, devils a_mong mankind andjinn, inspiring
one another with adorned speech as a delusion.

[Surah al-An"am 6:112]

Ash-Shawkanl said, “Then Allah the Exalted clarified that those who
whisper are of two types: Jinn and man. He said, ‘From among the
jinn and mankind.”As for the Shaytan from the jinn, he whispers
in the breast of the people. As for the shaytan from mankind, his
whisper to man is that he sees himself as a caring advisor. So his
speech falls into the heart of the person under the guise of advice,
just like the whisper of the Shaytan. As Allah said, ‘Devils among
mankind and Jinn."”

And all praises belong to Allan, the Lord of all that exists, and may
Allah exalt the rank and bless our Prophet Muhammad and his
family and Companions collectively.
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